E aekwad's = Series 


No. XL. 


" 
SAMGRAHA ` 


SIX j A 

45  CC-0. Gurukul Kangri University ता २ peto. Digitized by 53 Foundation USA 
e < s 45 

LE e kei A LM 3 " 


-— 4 


L = 7 <a. a. <. <. vv ; A ` 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USAs 


ob d i PF j^ 
९ पुस्तक सख्या f = c 
) पश्मिका-सं ख्या LVA ^ 2 2 * 
ISS पुस्तक पर सब प्रकार की निशानियां / EDU 
/ लगाना वर्जित दै । कोई सज्जन gas दिन से i | 
) अधिक देर तक पुस्तक अपने पास नहीं :रख / 
0 सकते | अधिक देर तक रखने के लिये पुनः आज्ञा / 
) प्राप्त करनी चाहिये । १० É 
A कं SN क. कक विटी E 
< t 
| 
| 
| 
£p 
k 
.| 
š | 
æ 


P RSD 0009S OOD 
Le 
( e 
id 
V. 
"e d 
e 
° ° 
e 
, 
e. . 
e B ! 
UL 
ष्ठ Per p "n ति 
«I PR प्रा्हीकर q 
है L [UE TEC PIN H g == 
> — 
L^ T १६८१-१९८५ 
| 
Í 
! e as 
226,45 | 
24664 | 
| 
| ^ 
| ^ 
j CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA ७ 


e 
q SNP मी M FV X 
wen ७, Y o H = 
: उप्पर 2. SH २५३ ३६? 
UG * ~ ° ५ SS f. 4 
- E e 
* ° 
> - 
2 ` 
2 a iror? p 
क D पर » 
TON 97^ be 2 ees Ee 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by 53 Foundation USA 


0 


3 Government of His Highness 


GAEKWAD'S ORIENTAL SERIES 
Published ‘under the authority of 


the Maharaja Gaekwad of Baroda. 


General Editor: 


[ B. Bhattacharyya, M.A., Ph.D. 
à — ——j CHECKED ।973 | 


+ Cc. 
i Initial CS Hr | 


ya ATES TEL TEEN xs 


No. XL. 


अद्वववजसग है. | 


226,45 


III 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 9 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


ADVAYAVAJRASAMGRAHA 


EDITED WITH AN INTRODUCTION BY 


MAHAMAHOPADHYAYA HARAPRASAD SHASTRI 
M.A., C.L.E., Hon. D.Litt., F. A.S.B. 


Honorary Member, Royal Asiatic Society of Great Britain and Ireland. 


e 


Oriental Institute, 
Baroda 
I927 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


Published on behalf of the Government of His Highness the Maharaja 
Gaekwad of Baroda at the Oriental Institute, Baroda, E 
by Benoytosh Bhattacharyya, Director, 
Oriental Institute, Baroda. 


Printed by P. Knight at the Baptist Mission Press, 
4], Lower Circular Road, Calcutta. . 


Price Rs. 2. 


PREFACE. 


I went to Nepal for the purpose of examining MSS. in 
the Darbar Library in ]907 and I took notes of certain 
palm-leaf MSS. and paper MSS. in that Library. When 
editing these notes for the second volume of my Nepal 
Catalogue in ]9I5 I found that a MS. entered there as 
Tattva-dasaka was a collection of short works the last 
few leaves of which had that name. When I went again 
there in ]922 I examined the MS. carefully and found that 
it is a collection of 2 or 22 works mostly by Advaya- 
vajra on points relating to Buddhism almost chronologic- 
ally arranged. ‘The scope of the work ranged from the 
time of the rise of Mahayana to the time of Advayavajra 
in the eleventh or early twelfth century. The age of 
Advayavajra has been fixed by Dr. Benoytosh Bhatta- 
charyya in his Introduction to the Sadhanamala. So I 
need not dilate upon it. The 22 short works seemed to 
me to be very important for the history of Buddhism, 
because (l) they gave much information that was not 
found in the works on Buddhism written up to date from. 
Indian, Tibetan, Chinese or other sources, (2) because 
they came from an Indian source, and (3) because they 
threw light on the period of Buddhism scarcely studied, 
namely, from the time when the Chinese ceased to come 
to almost the time of the fall of the Pala dynasty. 


I therefore took care to copy the MS.; I myself 
dictated the work to my son Kalitosa who wrote it from 
me I compared his writing with the MS. several times 


and His Grace the Rajaguru Hemaraja had the two 


compared by his pupils who were students of paleo- 
graphy with me. Thus I thought the copy to be faith- 
ful and I was anxious to get it printed. His High- 
ness the Maharaja Sayajirao Gaekwad lent me the 
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hospitality of his now famous Series of Sanskrit publica- 
tions and I presented the copy made by me to his 
Library of MSS. 


But during the course of passing the MSS. through 
the press I found that a collation with original MS. in the 
Darbar Library was absolutely necessary and I applied 
to His Highness the Maharaja Sir Chandra Samsher Jang 
Bahadur Rana to lend me the MS. for a short period and 
my request was most graciously granted. I have given 
a list of readings in which the copy differed from the MS. 
But still there are readings which are doubtful but I did 
not venture to make conjectural emendations as there 
were no Lamas with me to whom I might refer for collat- 
ing with the Tibetan translation. 


[ did not venture to give an English translation of 
the work for several reasons: (l) because the readings 
are in many places so hopelessly corrupt that nothing 
can be made out of them; (2) the subjects are so un- 
familiar that I can expect no help from any one in 
India; (3) the technical terms of Mantrayàna and Vajra- 
yana are still a mystery to Buddhist scholars; (4) the 
sentences are so elliptical that it is difficult to make a 
grammatical construction. Advayavajra himself says 
that he hated diffuseness and was a lover of brevity, and 
in making his works brief he has made them enigmatical, 
and brevity has often degenerated into obscurity. For 
all these reasons I have abstained from giving a transla- 
tion. I give the work as it is and I hope my readers 
will look at me with indulgence, but I venture to think 
that the works will throw much light on obscure points 
of Buddhist History and Buddhism and that is an excuse 
for their publication. 


There are twenty-one short works in this collection 
of the works of Advayavajrapada who bears the titles of 
Pandita and Avadhüta, with a short supplement of six 
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verses. In the Colophons most of them are attributed 
to the Pandita. Some of the Colophons do not name 
him but from other sources we can ascertain their 
authorship; one work, No. 6, is not attributed to him 
but other sources tell us that it is by Nagarjuna-pada. 
One or two more are attributed in Tibetan to Maitri- 
pada, but one of these in question bears a Colophon 
attributing the work to Advayavajra. Most of these 
works were translated into Tibetan and collected to- 
gether in the Bstan-Rgyud. They are—l, 3, 4, 5, 7, 8, 
9, L0, l], ।2, ।3, l4, 5, ]6, l8, 20, 2. The following is 
a detailed account of the twenty-one works :— 


" l. , Kudrsti-nirghatanam (refutation of wrong theory 
and notes on it) :—The Colophon attributes the work to 
Advayavajra who is described here as Pandita and 
Avadbüta. Advaya says that this is a work on Adi- 
karma or initiation. There was a Pandita named 
Gaganagarbha, a follower of the Màdhyamika system of 
Philosophy. A well-meaning man named Viprajanya 
coming from Vajrapitha requested Gaganagarbha to 
write a book on the duties of the initiated. He wrote a 
large work and at his request Advaya shortened it, 
appending a few notes which have made the meaning of 
the author clear. 


This short work was translated into Tibetan by the 
collaboration of two Sanskrit scholars, one Indian and 
one Tibetan. Upadhyaya Guru Vajrapini was the 
Indian Pandita and Ye-Ce$ hbyun-gnas (Jiiànakara) the 
Tibetan Lo-tsa-ba. 


The work gives the duties of one initiated in Bud- 
dhism. It is of the nature of a work on Ahnika of the 
Hindus. It first discusses who are to do the Adikarma 
and then lays down the duties of a lay Buddhist from 
early morning to his retirement at night, and ends with 
a fanciful derivation of the word Upasaka. 
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2. Miulapatiayah and Sthilapattayah (the radical 
and gross offences against Vajrayana):—The Colophon 
is silent about the authorship and there is no translation 
of this work under the name of Advayavajra. It enu- 
merates fourteen offences under the radical and eight 
under the gross heading. 


3. Tattvaratnavalt (a row of gems of truth) :—The 
Colophon attributes it to Advayavajra who is described 
as Pandita and Avadhüta. It has a Tibetan translation 
by the Indian Pandita Vajrapàni and the Tibetan Lama 
Tshul-khrims rgyal-ba (Jaya&ila), of Nags-tsho, but the 
Tibetan translation has another original Sanskrit work 
Tattvaprakasa. 


It is a very important work; it distributes the three 
Yanas among the four schools of Buddhist philosophy. 
It says that the Vaibhasika school absorbs the Srava- 
kayana and Pratyekayana. Sautrantika, Yogacara and 
Madhyamaka all belong to Mahayana. This is at vari- 
ance with the current theory that the first two schools 
belong to Hinayana and the last two to Mahayana. The 
work proceeds to define the schools and the Yanas. The 
Mahayana it subdivides to Paramitanaya and Mantra- 
naya. Paramita is explained by all the three schools 
and the Mantra by the last two schools only. It speaks 
of two schools of Yogacara, Sakara and Nirakara, and of 
two schools of Madhyamaka, Mayopamadvayavada and 
Sarvadharmapratisthanavada, that is, (l) Monism with 
something like illusion, and (2) the evanescent character 
of all phenomena. It ends with a discourse on the 
necessity of the three Yanas: the first two, it says, are 
mere stepping stones to Mahayana. It leaves the 
Mantrayana unexplained. 


4. Pancatathagata-mudra-vivaranam (an explana- 
tion of the marks of the five Tathagatas). The Colo- 
phon is silent about the authorship, but it has a Tibetan 
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translation in which the authorship is attributed to 
Acārya Advayavajra and the translation to Upādhyāya 
Vajrapāņi and to Lo. B. Chos-hbar (Vandya Dharma- 
jvala). 


It treats of what is called the five Dhyani Buddhas. 
The word Dhyàni Buddha is misleading. The five 
Dhyani Buddhas are the Sanya representation of the 
five Skandhas. The last Skandha is Vijñana or 
Knowledge. The other four, Form, Name, Feeling 
and Impression, are marked with knowledge, that is, 
they or the Tathagatas representing them, have a minia- 
ture of the Knowledge Tathagata on their forehead. 
But the Vijnana Tathagata again holds the miniature 
of another Tathagata on his forehead. Why is this? 
Whose is the miniature? It is the miniature of Vajra- 
sattva. ‘Vajra? means Sünyatá and ‘Sattva’ means 
principle. The miniature Vajrasattva. on the head of 
the Knowledge Tathàgata means that Void is the princi- 
.pal and Knowledge is subordinate. Sünyatà is regarded 
as the highest knowledge. Sünyatà does not exactly 
mean Void ; it means the absolute or the transcendental. 
The work says that the world is the same as Sünyatà 
and Karuna. 


5. Seka-[nirnaya] or Sekanirdesa (the nature of 
impregnation). The Colophon does not name the author. 
But the author himself in his Z'attvaratnavali says that 
he has written a work on the nature of impregnation. 
It has a Tibetan translation where the authorship is 
attributed to Sri Advayavajra; the translator's name is 
not mentioned. The work is here named as Samskhepa- 
Seka-Prakriya. Jt treats of the impregnation of the 
highest knowledge which is compared with an act of 
Copulation. It speaks of four pleasures and four supreme 
moments, and it controverts the theory of Hatha- Yoga. 


6. Ihave named the sixth work as Caturmudra, 
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have their separate names but the work treating of all of 
them has no name, so I had to put some name there. The 
Colophon is silent about the author. In another bundle 
of Vajrayana MSS. in my possession I find this work is 
attributed to Nagarjuna under the name of Caturmudro- 
padesa; it has a Tibetan translation where the work is 
attributed to Advayavajra and the translation to Upa- 
dhyàya Vajrapàni, and Lo. B. Tshul-khrims rgyal-ba 
(Jayasila). 


। 
| (the four Mudras) ; the paras treating these four Mudras 
| 
| 
i 
| 
! 
It treats of the four Mudras. No. l| Karmamudra. 
| Karma means the work of body, speech and mind. 
| Mudra means phenomena. Karmamudra means the 
phenomena of body, speech and mind. This is the 
source of four kinds of pleasures and of four supreme 
moments. No. 2 Dharmamudra. Dharma here means 
Dharmadhatu which is the absolute. Dharmamudra 
means the work of the absolute. No. 3 Mahamudra. 
It is identical with Dharmamudra but at the same 


p time Mahamudra is said to be caused by the Dharma- 
| mudra. No. 4 Samayamudra. Tt is the fruit of 
| Mahamudra. 


7. Sekatanvayasamgraha. (A collection of the theme 
of impregnation.) The Colophon attributes this work 
to Advayavajra who is described as Pandita and 
Avadhüta. This work is named in Tibetan Catalogue 
as Sekakaryya-samgraha; it is attributed to Maha- 
pandita Advayavajra and the translation is made by 
Upadhyaya Vajrapani of India and Lo. B. Yeges hbyun- 
gnas (Jnanakara). 


It speaks of Coronation or impregnation through 
water-pot, through mysticism, through knowledge, and 
again through true knowledge. The water-pot initiation 
includes initiation with a tiara, initiation with a thunder- 
bolt, initiation with a dominion, initiation with a name 
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and the initiation as a teacher. It describes also under 
the major heads initiation into the secret of Bodhicitta 


8. Pañceakarah (five forms, or the five Tatha- 
gatas). The Colophon does not name the author. It 
has a Tibetan translation which attributes the original 
to Sri Advayavajra, but does not mention the translator. 
But tle translation appears to have been checked by 
Amrtadeva. It treats of the five Tathagatas and their 
Saktis with an appropriate Mantra for each. 


9. Mayanirukti (the explanation of illusion). 
The Colophon is silent about the author. It has a 
Tibetarf translation which attributes the Sanskrit origin- 
al to Advayavajra and the translation to Upadhyaya 
Vajrapani. l 


It treats of illusion and speaks of Māyā as magic. 
Some consider it to be magic and some think it to be 
rue. For the satisfaction of this illusion the Yogin may 
enjoy all good things of the world which come to him of 
their own accord, because he enjoys them as a Maya. 
But a true Yogin should have the earth for his bed, the 
quarters for his cloth and the alms for his food. He 
should have forbearance for all phenomena because they 
are not produced and his benevolence should be peren- 
nial. 


lO. Svapnanirukti (the explanation of dreams). 
The Colophon does not name the author but the Tibetan 
translation attributes the original to Advayavajra and 
the translation to Upadhyaya Vajrapàni and Jayasila of 
Tibet. In all Buddhist works the phenomenal world is 
compared to a dream. But what is a dream? Is it 
true or is it untrue, or is it baseless like Maya? This 
short work explains the theory of dream in all its 


aspects. 
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ll. Tattva-prakasa (the publication of truths.) 
The Colophon is silent about the author but the Tibetan 
translation attributes it to Advayavajra, and the trans- 
lation to Vandya Dharmajvàla. The gist of the teach- 
ing of this short work is that Dharma has no beginning, 
no creation. It distinguishes the theories of Yogacara 
from those of the Màdhyamika and says that the Madh- 
yamika is superior because it formulates that either 
existence, or non-existence, or a combination of the two 
or a negation of the two cannot be predicated to Sünya. 


]2. Apratisthana-prakasa (publication of the want 
of substratum of knowledge). The Colophon is silent 
about the author. The Tibetan Catalogue has a work 
named Aprasahaprakasa attributed to Advayavajra. 
The cardinal faith of the Bauddhas is the want of sub- 
stratum of knowledge. 


I3. Yuganaddha-prakasa (the nature of Yab- Yum). 
The authorship and the translatorship as before. 


l4. Mahdsukha-prakasa (the nature of supreme 
happiness [Monistic]). The authorship and translator- 
ship as before. Without happiness there is no Bodhi, 
no true knowledge, because true knowledge is happiness ; 
and if there is no happiness there is attachment and 
where there is attachment there is transmigration. The 
happiness produced by causes and conditions has a 
beginning and an end. Therefore, we should say it is 
not a Vastu or an entity. It says further that Sünyatà 
is true knowledge and from Bodhi is issued the Bija- 
mantra, or the syllabic formula, from that syllable 
comes the picture, in the pictures there are limbs, and so 
forth. Therefore, everything is the product of causes 
and conditions. But Mahasukha is not the product of 
causes and conditions. It is not produced but absolute. 


lo. Tattva-vimsika (Twenty verses on Truth). It is 
called Tattva-Mahavana-VimSsati in the Tibetan Cata- 
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logue; Colophon is silent about the author but the 
Tibetan Catalogue attributes it to Advayavajra and its 
Tibetan translation to Bhatta Sri Jñāna of Dhara and 
Lo. B. Sakyaprana. In twenty verses it gives the 
substance of Vajrayana and Mantrayana. 


I6. Mahayana-Vimsika (Twenty verses on Maha- 
yama). No author is mentioned in the Colophon. 
Tibetan Catalogue attributes the work to Advayavajra 
and the translation to Divàkara Candra of India, and 
Lo. B. Sakyavirya. It really explains the Mantrayana. 

l7. Nirvedhapafcaka (Five verses on piercing the 
soul or remorse). The Colophon is silent about the 
authorgbut the Tibetan Catalogue attributes the work to 
Maitripada and the translation to Vajrapani from India 
and Lo. B. Dharmajvala. I think it should be Nirveda- 


pancaka or ‘five verses on remorse,’ because this short 
work is full of remorse. 


I8. Madhyaka-Satka (Six verses in praise of 
*Madhyamika System of Philosophy). It speaks of 
Monism coupled with illusion and also of the absolute 
want of sub-stratum. The Colophon attributes it to 
Advayavajra, though in the Tibetan Catalogue Maitri- 
pada is mentioned as the author. The translation is by 
Vajrapani and by Jayaéila. 


I9. Premapancaka (Five verses on Love). In 
this Sünyata is the bride and its reflection is the 
bridegroom. Without the bridegroom the bride is dead. 
If the bride is separated the bridegroom is in bondage ; 
therefore, these two trembling with fear came to their 
Guru, and that Guru owing to his profusion of benev- 
olence gave them a love which is Sahaja and which has 
no beginning and no end. Such is the cleverness of the 
Guru that these became eternal and without a sub- 
stance but at the same time pertaining the nature of all 
things in existence. 
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The Colophon is silent about authorship but the 
Tibetan Catalogue attributes the text to Advayavajra 
and the translation to Vajrapàni and Jfüanakara. The 
name of the work there is Prajfiopago-daya-pasicaka. 


20. Tattva-dasaka (Ten verses on Truth). The 
Colophon attributes it to Advayavajra: the Tibetan 
Catalogue also attributes the text to Advayavajra and 
the translation to Vajrapani and Jüànàkara. -It ex- 
plains what is called the Unmattavrata or the vow of a 
madman. - 


—Fcn as 


2], Amanasikaradhara (That which does not 

stick to the mind).. The Colophon attributes it to the 

Advayavajra and so does the Tibetan Catalogue. The 

translation is attributed to Bhattaraka Sri Jnana of 

Dhara and to Lo. B. Sakyaprabha. It discourses on the 

correctness of the form Manasikara and raises a gram- 

matical controversy. Then it treats of the A, the first 

k. Í ! letter of the vowels, as the essence of Sünyata and comes 

to the conclusion that Amanastkara means a combined. 
form of Sünyatà and Karuna. 


The last six verses after the Colophon of this section 
gives some of the essential doctrines of Mantrayàna. 


| 
Í 
+ 
| 


In conclusion I have to offer my hearty thanks to 
His Highness the Maharaja of Nepal for allowing me to 
work in his famous Library which has made Nepal a 
place of pilgrimage to Sanskrit scholars of all countries, 
and for lending me a valuable MS. from his Library, and 
to His Highness the Maharaja Gaekwad of Baroda for 
lending me the hospitality of his Series. I have also to 
thank Dr. Benoytosh for passing the proofs to the press 
and for help rendered in various ways in literary matters. 


26, PATALDANGA STREET, 
CALCUTTA. TEL, य Sk 
The L2th June, 927. 
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Bodhi-sattva A§va-ghosa was the Guru of Kaniska, the 
Yueh-Chi Emperor, whose territories extended from the Vindhya 
to the Al-tai, and who flourished at the end of the first century 
A.D. and was perhaps the founder of the Saka Era which started 
from 78 A.D. Aéva-ghosa wrote a poem on the life of Buddha 
egtitled the Buddha-Carita and another entitled Saundarananda 
embodying Buddha's teachings and giving the story of the con- 
version of his step-brother Nanda. At the end of this book 
A$va-ghosa says that as physicians often prescribe bitter pills 
but for the benefit of the patients and have them sugar-coated, 
so he after writing many difficult and abstruse works on Buddhist 
philosophy wrote poems to make these abstruse ideas palatable. 
A$va-ghosa wrote many philosophical works, one of which 
Mahàayana-éraddhotpada-sütra though lost in Sanskrit is to be 
found in Chinese translation, and has been recently translated 
into English by a deeply read Japanese scholar named Dr. 
Sujuki. A perusal of that translation dispels the myth that 
Nagarjuna was the founder of the Mahayana system. It now 
appears that A$va-ghosa was the first great writer of that system 
and that Nàgàrjuna preached it enthusiastically at a later time, 
but that it existed before these great men. 

A$va-ghosa in his Buddha-Carita says that Buddha after 
his great renunciation went to two well-known scholars of the 
time for instruction, one Arada-kalama and the other Uddaka, 
son of Rama; both of them taught him the Sankhya system of 
Kapila with eight Prakrtis and sixteen Vikaras and Purusa. 
They taught him of the advance of the human soul from the 
lowest sentient beings through Kama-dhatu, and Rüpa-dhàtu to 
Arüpa-dhàtu, that is, through the world of desires and world of 
forms to the world of no form, that is, of light. Arada 
Kalama further taught that in the formless heaven there are 
two stages: AkaSantyayatana the formless human soul as 
infinite as the sky, and Akificanyantyayatana or the formless 
human soul as infinite as consciousness. Uddaka Ràma-putra 
taught him that there was another and a higher stage where 
the formless human soul is as infinite as Naiva-samjna-na- 
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Samjna-nantayatana ‘no holder of a name and no name in 
infinity.’ At the final stage the human soul so advancing 
becomes Kevali or absolute, without any relations, that is, 
beyond the world of relativity. Buddha was not satisfied. 
He said: if the human soul exists it must exist in relation to 
something, it cannot be absolute, and so he left his Gurus 
and proceeded unaided, by study and meditation, to attain 
the highest position in bliss. He soon saw that the whole of 
the Sankhya is based on Sat-karya-vada, or the theory that tne 
effects exist in a nascent form in the cause, that is, the cause 
| ` and effect are both permanent and abiding. So Buddha ०" 
| discarded this theory of permanent effects and established 
what is known as Ksanaika-vada, i.e., all things exist only 
for a moment and they are not permanent. The soul also 
was momentary and so the highest position is tha? there 4s 
no Samjnra and no SamjWi—:no name and nothing to which 
a name may be attached.' In this case there is no harm in the 
human soul (which is not permanent in his theory), being 
absolute without any relationship. Buddha thought the 
k j whole universe to be in a flux, both subjectively and ob- 
jectively. Thus Buddha exclaimed— 
| Sarvam Ksanikam Ksanikamiti 
| Sarvath duhkham duhkhamiti 
| Sarvam Svalaksanam Svalaksanamiti 
| Sarvam Sünyam Sünyamiti. 


—— M n 


This is in fact the ontology of all schools of Buddhism 
| both primitive and advanced. 80 Buddhism had its origin 
। from the Sankhya which was the only system of philosophy in 
E India before Buddha. It permeates through the Upanisads. 
It is described in its various phases in the Maha-bharata and 
the Puranas, and it gave rise to the great upheaval of human 
mind, in seventh and sixth centuries before Christ to which 
Buddhism and Jainism owe their rise. Primitive Sankhya 
gave birth to primitive Buddhism. They looked so wonder- 
fully different, but the fundamental difference is only in one 
idea : permanence or momentariness. C 

But our present object is not primitive Sankhya but 
primitive Buddhism, and bow it developed during the course 
of subsequent centuries. The philosophy of primitive Bud- 
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dhism we have given above. That Buddhism laid greater stress 
on the regulation of food, conduct, morals, in fact, of the 
entire life of its votaries. The highest aim was the attainment 
of Arhatship “ worthiness " or, worthy of an escape from birth, 
death and old age. "The four noble truths on which they insisted 
are: misery, its cause, extinction of that cause, and the means 
leading to extinction. They also had gradual progress of the 
human soul to the Arhatship, the last three stages being falling 
in the stream, that is, no return back ; then one more birth, then 
no birth, leading to Arhatship (Srotapatt, Sakrdagami, Anagami 
and Arhat). The primitive Buddhism revered Buddha as 
first of the three Jewels.! They had no worship of Buddha; 
their symbol for the three Jewels was Dharma-cakra- 
pravartana, that is, a wheel on the back of two stags 
siting baak to back with their faces looking at opposite direc- 
tions. They worshipped the Bo-tree under which Buddha 
obtained his enlightenment, they decorated their monasteries 
with scenes from the life of Buddha with figures of huge Stüpas 
which in those days were made of a heap of earth only, on 
a circular plinth. The primitive Buddhism cared for the 
escape of its votaries from the miseries of birth and death. 
It thought of nothing else, it was intensely selfish and narrow- 
minded. It cared for its own self and not for others. Buddha 
himself could and did save lots of people but his disciples could 
not save anybody but themselves. They might impart instruc- 
tions and the disciple so instructed might achieve his own 
liberation, but he must wait till another Buddha appears in the 
field. Without hearing from the Buddha no man can be saved. 

There, however, came a split in the Buddhist camp, in the 
second century after Buddha's Nirvana. The Mahā-vaméa 
ascribes this split to ten points of conduct, such as storing a bit 


7 When I was in Nepal in 897 my friend Bodhi-sattva Indrananda, a 
descendant of the well-known Amrtünanda, the right hand man of Hodgson, told 
me that in Hina-yana Buddha occupied the first place among the three Jewels. 
The Mahasanghikas gave him the second place, Dharma having the first. In 
Mahayana the three Jewels became Prajüa, Upaya and Bodhi-sattva, i.e. the 
spiritualized forms of Dharma, Buddha, and Sangha. Transferred to stone or 
canvas Prajiia becomes a female deity, Upaya a male deity and Bodhi-sattava 
also a male deity. Whon he found me sceptical he took me to the shrine 
of Amitabha at the Svayambhü Caitya and showed me a female figure inscribed 
with thë words Dharmaya Namah. 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


s ~ 


xviil INTRODUCTION. 


of salt in a horn, taking some refreshment before going to an 
invitation to a distant village, continuing to take cooked food 
some minutes after twelve, and soon. The Maha-vaméa says, 
the younger generation of monks wanted relaxation of the food, 
conduct and moral regulations so rigidly enforced by Buddha 
himself and his elderly disciples. But the Elders would not 
yield an inch and there was a split. Modern thinkers consider 
these points of difference to be too trivial to warrant an abiding 
and everlasting separation. A perusal of the Maha-véstu- 
Avadàna will convince the reader that there were deeper causes 
of separation. The primitive Buddhism thought Buddha to be 
a human being who by exertion sustained through innumerable 
births attained to Buddhahood, or the position of the teacher 
and guide of the world. He was, they thought, Lawkika or 
human but the new school thought him to be Lokot'ara, super- 
human. It may be noted here that from the colophons of the 
Maha-vastu some people thought it to be a work on the Vinaya 
of the Lokottara-vàdins among the Maha-sanghikas, or the new 
school. But this seems to be hardly convincing ; the word 
Lokottara-vadinam in these colophons is a permanent adjective 
or Uddeéya-viéesana and not a predicative adjective or Vidheya- 
viéesana, and among the various schools which arose in the new 
school, there is hardly any sect named Lokottaravadin. Accord- 
ing to this school Buddha was exerting through innumerable 
Kalpas. (Their idea of time and space is more spacious and of 
longer duration than that of primitive Buddhism.) In one 
Kalpa it was pronounced by the Buddha of the time that this 
disciple of his would be a great man. In another Kalpa the 
Buddha of the time pronounced that he should be a Buddha, 
another Buddha of another Kalpa declared that his time was 
coming. Ka$yapa of this Kalpa, appointed him Yuva-ràja and 
so he was born at Kapila-vastu and became Buddha. This is 
certainly more than human. Primitive Buddhism thought 
that there were six Buddhas before him and one would follow 
him. These are called Manusi Buddhas. But the new school 
enumerates at least three hundred Buddhas (though by counting 
I got only 297), and says that the number is infinite. In the 
Maha-vastu which is the gospel of the new school, Buddha is 
given the miraculous power of sending emanations from him 
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exactly like him and calling them Nirmitas which were perhaps 
in later times called Nirmana-kayas. Buddha was the only 
Bodhisattva in primitive Buddhism, but the new school had 
many Bodhi-sattvas; and the ten stages of the advance of 
Bodhi-sattvas to the attainment of Bodhi knowledge are given 
in the Maha-vastu. They are not the same as the ten stages 
given in later and more advanced Buddhism of Mahayana, but 
they are in the Mahd-vastu in a primitive and a rather alloyed 
form. They had Sakya-sithha’s life before them in drawing up 
these ten stages. In primitive Buddhism sermons were deliver- 
ed by Buddha in district dialects but in the new school they 
made him deliver them in a highly inflated hybrid dialect, half 
Sanskrit and half vernacular, as if these were not meant for the 
ordinary people but for a fairly learned audience. The food and 
other regulations are not much thought of in the Maha-vastu, 
they are relegated only to the end of the work. They have the 
idea of Dharma-kaya but it is not the later Mahayana Dharma- 
kaya, the all absorbing unity of the Universe, but merely the 
body of the laws promulgated by Sakya-simha. No mention 

.of Sambhoga-kaya is met with in Maha-vastu. The Maha- 
sanghikas or the new school of the second century of Buddhism 
with its teachings embodied in the Maha-vastw stands midway 
between primitive Buddhism and the Maha-yana. 

The Maha-vaméa places the date of the Nirvana of Buddha 
in 543 B.C. and they count an Era called the Parinirvana Era 
from that date. The Orientalists thought that there is a mistake 
of 66 years in the calculation and so the earlier scholars placed 
the Nirvana in 477 B.C. But the discovery of a dotted record 
in Canton has upset both these calculations and fixes the com- 
mencement of the Nirvana Era in 486. Without entering into 
details it will be sufficient to assume that Buddha flourished 
and preached in the sixth century before Christ. In the second 
century of that Era, t.e., fourth century B.C. there was the split 
and the ideas of the splitters are embodied in the Maha-vastu. 
The Maha-vastw therefore must have been written in that cen- 
tury or the next. But M. Senart who has carefully edited 
the work puts it in the fifth century A.D. because in one place 
in the work the author uses the word Yogacara. Now a sect of 
the Mahayanists known as Yogacara or Vijfiana-vada took 
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their rise after Nagarjuna who flourished in the 2nd century, 
and therefore Yogàcàras rose either in the third or in the fourth 
century A.D. So when Maha-vastu uses the word Yogacara it 
must belong to the fifth century A.D. This is M. Senart’s 
argument. But I have carefully studied the use of the word 
Yogacara in the Maha-vastu ; it is not the proper name of a sect, 
but it is a common noun meaning Yoga and Acara. ASva-ghosa 
used the same word twice in his Saundarananda, but not in the 
sectarian sense. Therefore, it is not possible to plece Mana- 
vastu so late. I think it should go to the third or second cen- 
tury B.C. 
In the third century B.C. ASoka was the great figure 
in India and the phenomenal spread of a particular sect of 
Buddhism was the great event of that century in India. In the 
seventeenth year of ASsoka’s reign the monks assembled, in 
the third synod at Pataliputra, prepared a book entitled the 
Katha-vastu, in which they discussed the points of controversy 
with twenty different sects of Buddhism the majority of which 
leaned to the Mahà-saüghika school. But in that book there is 
no mention of Maha-yàna. The mode of discussion was primi- 
tive, at first the matter in dispute is greatly elaborated upon, 
and the discussion at length is brought down to one point. This 
is the primitive Katha or the ‘mode of controversy.’ The ad- 
vanced methods of later logicians, Nagarjuna, Gotama, Vàtsyà- 
yana, Dinnaga, and others are not to be found there. The 
method was crude and primitive. Arhatship is one of the topics 
much discussed upon, but there is no Buddhahood, not much 
of Bodhi, very little of Tri-kaya, and it marks the latest stage 
of primitive Buddhism in controversy with the Mahàsanghika. 
The strict adherence to regulations of conduct came in for 
a large share of attention from the monks, 

The second century B.C. was rather disastrous for 
Buddhism in general and specially for that sect which was 
favoured by Asoka. Three Brahmin dynasties successively 
reigned in Northern India. They organised militant Hinduism 
and persecuted the Buddhists in various ways. The Buddhists 
in China never pronounce the name of Pusyamitra without 
a curse, for he is said to have persecuted the Buddhists thrice 
and massacred the monks. They fled beyond his empire, 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


Fý 


INTRODUCTION. xxi 


to the Punjab, to Southern India, to Western India, and 
to some bordering countries. 'That was certainly not the 
time either for the development of the Buddhist religion or 
the Buddhist literature. The only isolated work of the second 
century is the Questions of Menander. It shows in some points 
an advance from the Mahasanghika view. Other works are 
non est. The Lamnkavatàra-sütra is sometimes attributed to this 
century but it is in a language almost Sanskrit, and shows 
an advance in some points. 

Then comes the great Emperor Kaniska. His conversion 
to Buddhism is a great event in the first century A.D. He 
held a synod of monks to which the primitive Buddhists 
were not invited. So they do not acknowledge its existence. 
Yuan-chwang says that in this synod a commentary was made 
or all Buddhist works then available, inscribed in copper leaves, 
and buried under a Stipa in Kasmira. Some Orientalists 
still entertain the hope of digging out these copper-plates 
and making use of their contents. In this synod the president 
was Pargva, the then patriarch of the Buddhist church. ParSva 
was succeeded by Punya-yaéas. ASva-ghosa was the successor’s 
successor of Par§va. A small body called Maha-yanists, were 
present in that synod, they did not however succeed in making 
much impression, but A$va-ghosa some time after the synod 
took up their cause and wrote many works on their system. 
One of his works is the Mahayana-Sraddhotpada-Sittra and the 
other work is Sitralankara. This has not yet been found either 
in Sanskrit or in translation. The Sraddhotpadasütra though 
not found in Sanskrit has been found in Chinese translation and 
has been translated into English. It gives within a small 
compass all the points in which the Mahayana excelled its 
predecessors. . All the twenty sects in ASoka’s time are indis- 
criminately delegated to a lower position and called Hina-yàna. 
Agvaghosa wrote four other small works in Buddhist Sütra 
form; (l) on Anatma-vada; (2) A sūtra on ten Aku$ala Karma; 
(3) on the relation between the Guru and Sisya and (4) on 
Sadgati or the ‘six stages of existence’ in the world of desire. 
All these works have their Chinese translations. I discovered 
a second poem of his, Saundarananda by name, which I have 
edited in the Bibliotheca Indica. 
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A$va-ghosa distinctly calls his works as Maha-yana. 
Maha-yana with him is not a sect, not a school of thought, 
but a theory, which later on crystallized into a school and a 
sect. All the great Maha-yàna ideas are to be found in his 
works, though many of them not in a developed form. The 
Sünya-vàda or the theory of void was there; the two kinds 
of truth, practical and pure, are there ; but not in the develop- 
ed form which was given to it by his successor Nagarjuna. 
What he developed is the theory of Dharma-kaya in both its | 
aspects: (l) The aspect of the Absolute, universal, unchanging j 
and unchangeable ; (2) The aspect of Samsara, i.e., the aspect 
of phenomenality changeableness, momentariness and birth and 
death. A$vaghosa also gives some idea of the three Kayas. 
Dharma-kaya, Sambhoga-kaya and Nirmana-kaya. Dharma- 
kaya as explained before is the totality of the Universe to which 
nothing can be added and nothing can be subtracted, which 
is full of Prajiia, or ‘all comprehending knowledge’ and Karuña 
‘all comprehending love or activity.’ Then comes Sambhoga-kaya 
in which aspect the Dharma-kaya is said to enjoy the bliss of the 
Universe. This is a mysterious form which reveals itself only to 
the enlightened Bodhi-sattvas. This form is endowed with 
thirty-two Laksanas and eighty Anuvyafijanas. The third aspect 
is Nirmana-kaya or ‘the body of transformation.’ Sakya-simha 
is a Nirmana-kaya emanating from the Universal Dharma-kaya. 
The idea of Tri-kaya was not in the Maha-vastu. There when 
the king of Kalinga wanted Lord Buddha’s help, Buddha 
sent some Nirmitas or ‘duplicates’ of his own self to that 
country. Among the Brahminists this is known as Kaya- 
L or sending forth duplicates of one’s self. Of 
the Tri-kayas, the Dharma-kaya is absolute, others are mere 
emanations from it and are ultimately absorbed in it. The 
difference between the Mahà-yàne and Hina-yana may be 
described here. Maha-yana is active, Hina-yana is passive. 
Maha-yana takes an extended view of the Universe whereas the 
Hina-yàna is extremely narrow-minded. ‘The Mahà-yàna extends 


7 The Rasa-lila of Krsna is an example of Kaya-vyaha-racana by which 
Krsna is said to have sported simultaneously with sixteen thousand milkmaids 
of Vrnda-vana. 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


>: 


INTRODUCTION. xxiii 


its philanthrophic benevolence to all sentient beings while 
the Hīna-yāna confines itself to one man. The Mahā-yāna acts 
according to the spirit of Buddha’s teaching, while the 
Hina-yana adheres to the letters of his sermons. The Nirvana 
of the Maha-yana is complete absorption in the Dharma-kaya. 
It is called Nirvana without an abode, while that of the Hina- 
yàna is an escape from birth, death, and old age. It is simply 
* Santa." A comparison of these two sects, of their aims 
and’ objects is fully given in the first chapter of Maha-yana 
sitralamkara of Asanga which has been edited with a transla- 
tion in French, by Prof. Sylvain Levi. Asanga’s work, the 
editor says, is based on the Sütralankara of A$va-ghosa. 

After A$va-ghosa comes the great propagator of Maha-yàna 
Bodhi-sattva Nagarjuna. It is said that he recovered from 
the nether® world a complete Sütra literature composed by 
Buddha in Sanskrit. This is called the Prajia-Paramita which 
has many recensions ; one is Sata-sahasrika, oneis Panca-viméati- 
Sahasrika, one is Sapta-satika and one is Svalpaksara. The 
Prajna-paramita eight thousand was edited by Raja Rajendra- 
lala Mitra and the one of hundred thousand is in the course 
of publication by the Asiatic Society of Bengal. The teaching 
of the Prajñā Paramita is Sünya-vàda, pure and simple. It is 
written in the form of an interlocution between Buddha and 
one of his disciples and as it is in the form of a popular lecture, 
it is full of repetitions. Raja Rajendra-lala denounces the style 
of Prajiia-paramita as verbose. But he does not take into 
account the fact that they are popular lectures on subjects 
extremely abstruse; one cannot expect to impress on common 
people such abstruse ideas without hammering it into their 
brain and hammering by means of repetitions. The Prajña- 
paramita 8,000 is concerned with the Sünya-vàda. It is & 
religious work. It treats of the merits of offering flowers, etc., 
on Caityas. JPrajüa-paramitü is said to be the mother of all 
Buddhas and Bodhi-sattvas. It generally follows the theory of 
A$va-ghosa’s Sraddhotpada and Nagarjuna’s Madhyamaka- 
karika the great controversial work which made Nagarjuna’s 
name famous. In the very first chapter it examines every- 
thing under four heads: (i) Sat, existence (ii) Asat, Non- 
existence, (iii) Z'adubhaya, a combination of existence and non- 
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existence, (iv) Anubhaya, a negation of existence and non- 


i 

i 

| 

| existence. Anything that stands under the examination under 

| | these four heads is real or true, the others are false, momentary 

| and phenomenal. That real thing is described in the very 
Mangalacarana as ‘Eight Noes’ The Mangalacarana runs 

| thus :— 

| अनिरोधमनुत्पादमनुच्छेदम णाज्यतम्‌ | 

| सने कार्थमनानाथैमनागममनिर्गेमम्‌ ॥ 

|| 


The work examines from the point of view of the idealistic 
philosophy the senses and the objects of the sense, and proves 
that neither the senses nor the objects exist. By the word 

I existence is meant pure existence or real existence not practical 
I existence. It says that there are two aspects of truth, Param- 
artha Satya and Samvrta Satya, and the Maha-yana school 
shows by gradual steps that the Samvrta Satya merges into 
Paramartha Satya. In Vedantic language this would be the 
merging of the Vyavaharika Satya into the Supreme Brahma. 
The Madhyamaka shows this line of argument to the best 
7 advantage, but the best means of studying the nature of these 
| two truths is to be found in the ninth chapter of the Bodhi- 
caryavatara by Santi Deva. This chapter is called Prajna- 
| pàramità or Knowledge par excellence. But what is this 
| Prajíià? Examine it under the four heads, and it is a thing: 
which has neither existence, nor non-existence, nor à combina- 
tion, nor a negation of the two. And this is what is called 
Sünya. Some people think that Sünya is negation of existence, 
but no! it is the Absolute which transcends human faculties 
and embraces the whole Universe. It is neither created nor 
can it be destroyed, it is the totality of our knowledge, this 
is Prajfia, it is Sünyatà. This is one phase of Prajiia. Of the 
other phase we will speak of later. 

Shortly after Nagarjuna there arose a new school of 
thought amongst the Maha-yanists who were not satisfied with 
the Sinya-vada. They thought that Sünya-vàda cannot be the 
highest aim of human aspirations. They wanted consciousness 
along with it. A great monk named Maitreya-nàtha wrote a 

i very short but a very pregnant work in eight short chapters, 
l entitled, the Abhisamayalankara-karika and the Prajfia-paramit à 
NL. — 4 8,000 was converted into a larger recension in 25,000 slokas 


So 
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according to these Karikas. This was the Prajna-paramita 
which the Yogacaras took up as their standard work, and 
Asanga and Vasu-bandhu derived their inspiration from this 
historical Maitreya-nàtha, and not from the future Buddha Mait- 
reya as it is represented in Yuan-chwang’s work. The new 
Prajfü-paramilà is divided into 8 chapters according to the 
chapters in the Karikais. The new school examined the world 
according to three aspects of the knowledge. These three aspects 
are Parikalpita, Para-tantra and Parinispanna. The first is for 
the ordinary man who looks upon the world from the ego-centric 
point of view, Para-tantra knowledge depends upon others that 
is, in relation to others, or in other words, upon relativity. 
But when relativity is banished and the absolute immerges and 
absorbs our own intellect, then it is called Parinispanna or 
finished Rnowledge. 

Buddhist philosophy has four different schools: (३) 
Vaibhasika. depending on the Vibhasa literature prepared in the 
fourth synod during the reign of Kaniska. It believed in the 
existence of both the external and internal worlds, though as a 
Buddhist school both the worlds were Ksanika or momentary 
and Sanya; (2) Sautrantikas base their philosophy on the 
Sütrànta literature of the Buddhists. They do not believe in the 
external world but think that it is simply a projection of the 
internal world which we wrongly think to be external (3) Yoga- 
càras do not believe even in the existence of the internal world. 
They think that the only truth available is one single idea. 
We are sure of a single idea, the present idea, neither of the past 
nor of the future. How can there be identity if a past thing is 
not compared with the present ? How can one pronounce that 
this is the same as that. Therefore this school thinks there is 
a chain of ideas. The ideas may be momentary but the chain 
is not. This chain is called the Alaya-Vijnana and to the 
idealist this serve all the purpose of an ego or Atma. (4) Last 
of all comes the Màdhyamakas, who do not believe even in the 
ideas and the Alaya-Vijiiana ; they are Sünya-vadins, pure and 
simple. But Sanya as I have already said is neither void 
nor a negation of existence, but the Absolute One. They call 
it Sünya, because the human language has no word to express 
the idea of the Absolute, which is beyond the comprehension 
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of Man, and language concerns itself with those things which 
Man can and does comprehend. 

The four schools have four other names: (l) Sarvasti-vada, 
those who believe both in the external and internal world; (2) 
Bahyartha-bhanga, those who do not believe in the external 
world; (3) Vijnana-vada, those who believe in ideas alone; and 
(+) Sinyavada, those who believe in nothing beyond the Absolute. 

I am not sure if I am exactly right in putting the two sets 
of names in the order in which I have done. The Philosophical 
names are in this philosophical order and Sankara in his Bhasya 
accepts them in this order. He, however, speaks of Süny-vàda 
as the raving of amad man. The Buddhists however take it in 
a more serious light and charge Sankara with stealing the 
idea, Sünya, from them and giving it a new name, Brahma. 
The order does not appear to me to be historical, Safiya-vada 
of Nagarjuna preceded the Vijiiana-vada of Maitreya-natha and 
his followers Asanga and Vasu-bandhu. 

There is a good deal of misapprehension as regards the 
tenets of the Sautrantikas and Vaibhasikas. No book belong- 
ing to these schools has yet been discovered. I have taken the 
order as I have got it in Sankara’s Bhasya. " 

Two Yanas are well-known, the Maha- and the Hina-yana. 
Of course, the Maha-yanists arrogate upon themselves the title 
of ‘great’ and relegate all others as Hina-, or ‘low.’ The latter 
however, do not take this opprobrious epithet lying, they call 
themselves as belonging to either Sravaka-yana or Pratyeka- 
yàna and return the abuse on the Maha-yanists by calling them 
Kapalikas. The Sravakas hear from Buddha his Upadega, act 
according to his directions and strictly follow his instructions. 
They cannot get Nirvana (even the lowest form of Nirvana, 
which they aspire to) without a Buddha. The Pratyeka 
Buddhas are those who by their own exertions at times, when 
there were no Buddhas in the world, attain to Nirvana. They 
call the Maha-yanists not Maha- but Bodhi-sattva-yana. That 
also, I believe, in derision, because according to them there 
can be but one or two Boddhi-sattvas in the world ata time; but 
every votary of Mahayana is a Bodhisattva. There are 
hundreds and thousands of Bodhisattvas at one time and at 
one place. Every Gubhaju in Nepal is a Bodhisattva. 
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The distribution of the four schools in the three Yānas was 
a matter of speculation among the students of Buddhism. 
Advaya-vajra who belonged to the eleventh century of the 
Christian Era, however, makes a distribution. He says that 
the Śrāvaka-yāna has three phases, Mrdu, Madhya and 
Adhimātra or Moderate, Intermediate, and Extreme. The 
Western Vaibhasikas are either moderate or intermediate 
Sravakas, and the Vaibhasikas of Kasmira are extreme 
Sfavakas, Pratyeka-buddha-yana is like the extreme Sravaka. 
Mahayana is of two sorts: Paramita-naya and Mantra-naya 
Tbe word Mantra-naya is often used as Mantra-yàna which is 
rather misleading. The Pàramità-naya which generally goes by 
the name of Mahà-yàna has also three phases: moderate, inter- 
mediate and extreme. ‘The moderate people are Sautrantikas, 
the intefmediate people are Yogacaras and the extremists 
are Madhyamakas. This, according to Advaya-vajra, is the 
complete distribution of the four schools into the three Yanas. 

The Buddhists did not believe in the aggregates. ‘Trees 
they were prepared to believe but forests they did not believe. 
What is called Samanya or generality was an abomination 
to them. They were prepared to believe in the five elements 
but. they would not believe a general principle as element. 
This is a matter of standing dispute between the Brahmins 
and the Buddhists. Sabara, the commentator of Pūrva 
Mimarnsa, quotes this theory of the Maha-yanists, and says: 
“anena pratyukto Maha-yanikah paksah. In a short work, 
called the Samanya-Nirakarana-Dik-Prakasika the Buddhists 
categorically refute one of the seven categories of the Vaisesikas 
known as Samdanya or generality. 

One of the elder contemporaries of Sakya Simha named 
Ajita-Kesa-Kambala started the theory that as water, mol- 
asses and the seed of wine coming together produce intoxicating 
effect, so earth, air, fire and water coming together produce 
vitality (Caitanya). There is no such thing as Atma. When 
a man dies the elements return to their proper places and 
the vitality is gone. So Buddha taught that man is simply an 
aggregate of five Skandhas or bunches: (i) Ripa, matter, 
(ii) Vedana, feeling, (iii) Sarnjiia, conception, (iv) Sarnskara, 
activity and (v) Vijfiana, consciousness. They come together 
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by force of their previous Karma and form a human being. 
= At death the five separate and go their own way as directed 
by their Karma. So there is no Atma or soul. "The five 
Skandhas enjoy or suffer according to their Karma. This 
is directly opposed to Brahmanical ideas that the aggregate 
(Samghata) works for others and not for himself. As I have 
said before Buddha’s difference with his Sàmkhya teachers 
turned mainly on the point of Atma. They said it exists, 
it thinks, it enjoys ; Prakrti is simply a dancing girl who dances 
according to her own will. As soon as the seer of the dance 
says “ Bas” there is an end of the connection between the 
Purusa or the human soul and the Prakrti the internal world, 
and the Purusa becomes Absolute. Buddha says this cannot 
be; the Purusa is still subject to the condition of birth as 
it has the character of seed. The seed may remairi dormant 
for want of requisite conditions but when these conditions 
I are favourable it will again germinate, and so he said that the 
। soul or Purusa is nothing but the aggregate of five Skandhas. 
In other words he did not believe in the existence of an ego. 
All that was permanent in Samkhya, Buddha made momen- 
tary. The Purusa is distinct from the permanent matter and 
so its permanency also is to be destroyed, and Buddha destroy- 
ed i-. 

After the full development of the Maha-yanic ideas of 
Tri-kaya, of Prajiia, of Karuna, and of others there was in the 
seventh century A.D. a craving among the Buddhists for the 
representation of these subjective, etherial and metaphysical 
ideas on canvas and in stones for the edification of those who 
are not fit for such a hard study as the Mahayana required, and 
so the five Skandhas were represented as the five Dhyani 
Buddhas. The phrase Dhyàni Buddha is a misnomer given 
to those representations by people who did not understand their 
import. They were neither Buddhas nor were engaged in 
Dhyàna or meditation. They are simply the representations of 
the absolute form of the five Skandhas. 

Just at this point it is necessary to digress a bit to explain 
what the ardent Maha-yanist philosopher did for the benefit of 
those who were either unable or incapable of so much study 
and meditation as is required to understand the subtle theories 
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of Maha-yana. They invented Dharanis for them. They are 
rather long Mantras and a philosopher said to his disciples, 
* Read, recite and repeat" this Dharam and you will get all 
the benefit of studying such and such work and practising such 
and such Dhyana. The Mantras will hold you fast to your creed 
and so they are called Dharanis. The Dharamis generally range 
from fifty to hundred syllables. In the fifth or sixth century 
A.D. all Indians, Hindus and Buddhists alike, had Hrdaya 
Mfntras* rather longish, certainly longer than Dharanis, giving 
the essence of certain creeds. Thus Prabhakara Vardhana 
repeated the Aditya Hrdaya Mantra, his elder son, Rajya- 
Vardhana, repeated the Prajia-Paramita Hrdaya Mantra and 
his younger son, Harsa-Vardhana, repeated the Mahesvara 
Hrdaya Mantra. These Mantras are.simply symbolic; they 
symbolised particular creeds, particular schools and particu- 
lar works. If so, if it is all symbol, why not make the symbol 
as short as possible. So they began to take the initial letter 
as the symbol of the idea in the case of Buddhists, and of the 
deity in the case of the Hindus. But after a certain time they 
gave up taking the initial letters. They evolved out of the 
shapes of different characters of the alphabet, the form of 
different deities. Thus अर is Visnu, या written with a hook 
below is Ananta, the serpent God who often remains coiled 
Kundalita, ¥ used to be written with three dots and so that 
letter represented Tri-vikrama, and so on, to the end of the 
alphabet. These were called the Bijas and the Yogis used to 
evolve out of these Bijas the form of the deities whom they 
worshipped. 

But these Mantras were not so effective as the representa- 
tion of the deities either on canvas or in stone. So the five 
Skandhas were transformed into five forms, Vairocana, Aksobhya, 
Ratna-sambhava, Amitabha and Amogha-siddhi. Meditate on 
these and you meditate on the five Skandhas, no ego, no soul. 
In later Buddhism and in later iconography which rose after the 
fulldevelopment of Maha-yana, SakyaSimha lost his pre-eminent 
position in the Buddhist pantheon. He was not much heard of. 
When I went first to the Svayambhü Ksetra in company with 
Pandita Indrananda, a learned Buddhist priest, my first question 
was: where is Sakya Simha? He is not in the Stipa where I 
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see the five Dhyani Buddhas. My friend replied, Sakya Sithha 
is a mere writer, like Vyasa or Moses, he simply records the 
decrees of these five. There he is at some distance from the 
Stipa on a high pedestal. Sakya Simha sat with a pen in hand, 
at the top of the old road which at one time led from below to 
the top of the hill. But at the head of the new staircase of 600 
steps there is a big Vajra covered with gold leaf on a big 
Mandala. The Mandala and the Vajra have more significance 
than the old Sakya-muni had some centuries before 

It is the received opinion amongst the archeologists that 
the miniature image of one of the Dhyani Buddhas on the 
crown of a male or female image indicates that the Buddha is 
either a father, or a Guru, or a husband of these deities. But 
Advaya-vajra gives another tale. He says that, the other 
four Dhyani Buddhas have the stamp of a miniaturecAksobhya 
on their crown and Advaya explains this fact by stating that 
the other four Buddhas cannot be known without Aksobhya or 
the stamp of Vijriana. The relationship here is neither husband 
or Guru, nor father. But Aksobhya again is stamped with the 
miniature figure of Vajra-sattva which is something like a sixth 
Dhyàni Buddha. But what is Vajra-sattva? If Vijfiana js 
more important than the other four Skandhas, Vajra-sattva 
must be still more important. Yes, heis. Vajra means Sinyata 
and Saliva means Jiana-maira, i.e., knowledge only. So Vajra- 
sattva means the pure knowledge of Sanyata. This is certainly 
much more important from the Buddhist point of view than 
mere Vijiana; and so, Aksobhya is stamped with the miniature 
Vajra-sattva. 

The Sadhana-mala says, thatthe Saktis orfemale emanations 
from these Dhyani Buddhas are five, and there are five 
Bodhi-sattvas also emanating from them. Other emanations 
follow and the magnificent Buddhist Iconography is the result 
of these emanations. Advaya-vajra though he has got several 
Sadhanas in the Sadhana-mala does not say so here, except that 
he speaks of the female emanations or Saktis. 

Having thus given the history of Buddhism according to 
my own light I now proceed to give some account of the more 
important topics treated of in this work, such as the doctrines 
of the different Yànas, theory of the three Kayas, of Karuna 
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according to different schools of the theory, of Maha-sukha, and 
of such other topics. 


DOCTRINES OF THE DIFFERENT YANAS. 


The mild Sravaka believes in the external world, such as, 
in blue, yellow, etc., and discusses whether the Pudgala is eternal 
ornon-eternal. A devotee says there is Pudgala ; it bears all the 
burden ; it is neither Nitya nor Anitya. The Pudgala when it 
has attechments, transmigrates. For the purpose of destroying 
attachment it should give up all inauspicious thought. Inauspi- 
cious thought is to think that the body is a collection or 
combination of the different constituent parts. So the body 
and its constituent parts are to be examined individually and 
found as worthless. Then there will be no attachment, and 
when there is no attachment there is no transmigration. 
But, if the Pudgala is considered to be eternal, and then the 
examination is to commence, it will be regarded as impure 
Samadhi. Its theory is to liberate one person. 

The intermediate Sravaka is just as good as the mild one. 
He thinks a bit for others, his meditation consists of seeing a 
Pudgala which is neither eternal nor non-eternal by means of 
the restraint of the respiration. The impurity of the Samadhi 
consists in becoming comatic by means of Kumbhaka and thus 
becoming stupid. 

The doctrine of the extreme Sravaka who also believes in 
the external world is to establish that there is no soul in the 
body. Its meditation consists of realizing Sünyatà of the Pud- 
gala by a knowledge of the four noble truths. The four noble 
truths are: l. Misery or the five Skandhas; 2. the root or 
the phenomenal world which is to be avoided; 3. Cessation, 
for this purpose the sense organs are to be restrained ; and 4. 
the Path leading to cessation or to Sünyatà. The proper 
meditation is by means of these four noble truths to come to 
the conclusion that the Pudgala isSünya. But if the Pudgala 
is meditated upon as Sadagiva then that meditation is impure. 
It advances only a little in the matter of benevolence to 
others. 

The mild Sravaka has his way chalkediout, and he is 
unsympathetic. Therefore some think that he is Sakya-Buddha. 
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Others say that any one in some future time will be a Buddha. 
There is none on the earth who is not to be so. Therefore 
there should be no remissness in attaining perfect Bodhi. 
Even the mild Śrāvaka will at one time become a Sambuddha. 
One whose way is chalked out means one who has to wait 
till another Buddha appears 

The intermediate Srāvaka is to be a future Pratyeka- 
Buddha and the extreme Sravaka is to be a Buddha in a 
definite but a very long period of time 

In Pratyeka-yāna a candidate for Pratyeka-buddha-ship 
has almost the same doctrine as the extreme Srāvaka. He 
is capable of retaining in his sense-organs, the self-evolved 
knowledge that the Pudgala is Sanya and Acintya (transcenden- 
tal). The form of its meditation is the non-perception of 
Pudgala by the restraint of mind, body and speech. 


9 


The impure forms of meditation are two: (l) the pleasur- 


able condition of the mind at the approaching sleep, and (2) 
the condition of mind in deep sleep. In the first case the 
Dhyana slips into the theory of Bhaskara and in the second 
into that of Vaisesikas. 

There is a great distinction between the Sravaka and the 
Pratyeka-buddha. The Sravaka attains knowledge by hearing 
and the Pratyeka by exertion. 

The Mahayana is explained in three schools of thought 
amongst the Buddhists, Sautrantika, Yogacara and Madhya- 
maka, described by Advaya-vajra as mild, intermediate and 
extreme Mahà-yàna. The mild Mahayanist thinks that the 
object of senses which is an aggregate of atoms produces 
the knowledge of things endowed with a form (Sakara), The 
peculiarity of this doctrine is that it believes in knowledge 
endowed with a form. How are we to believe in the three 
times past, present and future ? "The answeris that causation 
proves their existence because it is capable of giving à form 
to the knowledge. Its form of meditation is the transcendental 
character of the sense organs which have retired from their 
object. In this matter repetition is necessary. Repetition 
means by right knowledge fix what mind is, and then repeat, 
When you repeat you find that the mind is neither here nor 
there. The Sautrantikas practise the five Paramitas but consi- 
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der the Prajiia pārāmitā as essential even among these five. 
If there is no result in the five they will at least benefit 
sentient beings. 

The intermediate is Yogacara. It thinks that there cannot 
be atoms because atoms will then have six sides and will be no 
atom. So there is no external object. Mind alone remains. 
There is no subject and no object, what appears is the form of 
the mind. If the mind assumes the colour blue, etc., what is 
thé good of the external object; and if the mind does not 
assume the colour blue, etc., what is the good of acknowledging 
the external object? The sense-organs and their objects are 
naturally not outside the mind. The mind itself is perceived 
in the perception of form, ete. This is the doctrine of those 
followers of Yogacara who believe in knowledge which is 
endowed %With a form. But there are other followers who do 
not believe in that sort of knowledge. They say that knowledge 
has no form, it is felt within. The object of senses are not 
external as fools think. The mind on which Avidya plays 
produces the illusion of the external objects. The meditation of 
this class of Yogacara is the realisation of the unitary principle 
im variegated form from which all phenomena is excluded. 
Wherever the mind goes the object goes there because where 
else shall it go as the mind pervades everything. 

The meditation of the other followers of Yogacara is the 
realisation of the mind without illusion, without diversity, 
transcendental, unitary and pure. So it is said: the form of 
the Vijriàna js transparent without form 'and without spot. 
One who is not a Buddha will not be able to comprehend this. 
This is only Vijiiana ; it is perceived as Vijfiàna. If knowledge 
without a reference to object is not to be conceived it remains 
only as knowledge. It cannot be perceived as an object of 
sense. ‘The impurity of the meditation of the Sakara school is 
Sankara’s Brahma-vada which is Paramartha, real, eternal and 
embodied knowledge. Sankara believes the world to be real 
existence, eternal, not different from Brahma which is the same 
as the mind. It is said whatever is seen is Brahma, therefore 
the mind does not go anywhere else. It remains in Brahma. 

The impurity of the meditation of the Nirakara school 
falls in with Bhàsya-kàra's ideas. He believes in a Brahma, 
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eternal, steeped in pleasure with pure light and without all 
troubles arising from diversity, name and form, etc. I am the 
ocean of transparent knowledge and the numerous cognitions 
are only shadows. A cognition whether rising or disappearing 
does not produce phenomena. 

The extreme Mahayanists are the Màdhyamakas. There 
are two schools, one is called Mayopamadvaya-vada and the 
other is called Sarva-dharmà-pratisthàna-vada. The first 
examines everything under four heads, existence, non-existence, 
a combination of the two and anegation of the two. That 
which is external to these four is truth. The meaning is, it is 
not existence because there is contradiction. It is not 
non-existence because there is illusive form. On account of a 
combination of these two contrary arguments it is not a 
combination of the two. It is not a negation of the two 
because that cannot be comprehended. The meditation of 
this school is non-duality which may be compared to illusion. 
The impurity of its meditation is the addition of the idea of 
annihilation. Their theory is the fulfilment of the six Pàramitàs 
on the principle of Mayopamadvaya *'non-duality comparable 
to magic.” ह 

The deliberation of the other school which believes in al 
phenomena to be not established is as follows: The world 
is not permanent, nor is it subject to destruction nor is it a 
combination of the two nor is it a negation of the two. When 
nothing is established that is truth. There can be no such 
theory that the mind does not know itself. According to the 
Madhyamakas there can be no attribution (Aropa), so there 
can be no negation of the opposite (Apoha) and no injunction 
(Vidhi). So when everything is attributed that cannot truly 
exist, the knowledge which is spontaneous is said to be 
transcendental. That which is to be declared transcendental 
by hard thought cannot be called transcendental. He who 
understands the world to be uncreated, his knowledge is 
purified by Bodhi. To him the world appears real spontan- 
eously. 

It is said: When the truth flashes itself spontaneously 
free from all attribution by means of words such as Sanyata 
we simply emphasise that there can be no attribution. 
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The meditation of this school is the realisation without 
paying the least attention to the object that comes for examina- 
tion, and to which nothing can be attributed. The impurity 
of its meditation is the state of stupefaction in which all 
objects are non-existent. In this theory the realisation of the 
six Paramitas without any attribution is enjoined. 


THE THREE KAYAS. 

elhg Sravaka and Pratyekas have no conception of the 
three Kàyas. We do indeed read of the Nirmitas and also of 
the Dharma-kaya in the Maha-vastu. They are not philosophical 
concepts but rather religious evolutions. In the Mahayana 
the idea of three Kayas did not develop in the milder form. 
It developed indeed in the intermediate form but the ful] 
development was in the extreme Maha-yana. The Yogacara 
school considers the Dharma-kaya of Buddha as free from 
illusion, pure, infinite like the sky, Nisprapaica (without 
diversity) the one unitary principle of the universe, without 
any manifestation (Nirdbhasa). The  Sambhogakaya and 
Nirmanakaya both together called Rūpakāyau are produced 
by it and in these two Kayas the bliss of Maha-yana is 
énjoyed. But in the Madhyamaka school, the Nirmana-kaya 
is without a break (Anupacchinna) from the time of birth, 
by which Buddha performs varieties of benevolent deeds for 
the benefit of the world, on all equally. The second or the 
Sambhoga-kaya of Buddha contains the thirty-two principal 
and eighty minor characteristics, and it is in this Kaya that 
Buddha enjoys the bliss of Maha-yana. The Dharma-kaya 
is the real Kaya of Buddha; it is pure in all forms and. there 
is no colouring in it. Some people say that it is possible to 
conceive a Dharma-kaya, but the Sambhoga-kaya is mysterious. 
But we hear of Bhoga Sarira of Visnu in which he spends 
his time in quiet enjoyment in the highest heaven Vaikuntha, 
where there is no colouring, no creation, no illusion, that is 


Sambhoga, quiet enjoyment. Sakymuni is said to be the 


Nirmana-kaya of Buddha while his natural Kaya is the 


Dharma- kaya. š 
THEORY OF KARUNA. 


As the whole world, phenomenal and noumenal, resolves 
into one word and one idea of Sünyatà, so the whole world 
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of activity in all its variety of forms resolves into one word 
Karuna. The word is common to all sects of Buddhism all 
the Yanas and all the schools. In the two Yanas, Sravaka 
and Pratyeka, Karuna arises from seeing all sentient beings 
daily beset by all sorts of original miseries and the results 
arising therefrom. This is what is called the Sattvalambana 
Karuna, ‘compassion for sentient beings.’ In the Maha-yana 
in its mild and intermediate forms, namely, Sautrantika and 
Yogacara, Karuna arises from seeing all phenomenal ori as 
of an impermanent nature. It is called Dharmavalambana 
Karuna compassion for the phenomenal world. 

In Mahà-yàna in its extreme from (Madhyamaka) Karuna 
is not for anybody or anything, but is a part of the nature of 
Bodhi which is an absolute existence. Karuna here partakes 
of the same transcendental character as the Sünyatà conceived 
by Madhyamakas of the two schools. 


THE PRINCIPLE OF UNION (YUGANADDHA). 

The pure manifestation (of Sünyatà) is known to be 
immutable (Avikari) and the mutable is also not born because 
it is produced by causes and conditions purified by enlighten- 
ment, Form is not in the form, it is not in the eye, 7४ 
is not in the consciousness of form. ‘The relation is just 
as that of fuel and fire. In churning fire, the fire is not 
in the plant, nor in the churning rod, nor in the hands 
of the operator. It is produced by causes and conditions. 
Does ignorance produce its progeny? Or does ignorance 
arise after they are born? If it does not produce before, 
it is nothing. Thus all phenomena are without existence 
because they are merely causes and conditions. A Yogi 
believing firmly in the non-existence does not violate his vows. 
Because it has no existence, therefore it is not produced ; 
because it has causes and conditions, therefore, it does not 
come to an end. Thus both BAhàva and Abhava are not in 
existence, they appear as coupled together. The union of 
Sünyatà and Karunà will not be made the subject of your 
own notion, they are naturally joined together in union. The 
wise Yogi who believes in the unsubstantial charaeter of the 
world by body, mind, and speech will be regarded as dutiful 
even though he may neglect his ordinary duties. 
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V. MAHA-SUKHA. 

It has been said before that the pure and simple 
Sünya-vàda of Nagarjuna was supplemented by that of the 
Vijnana-vada of Maitreya, but to some minds there is little 
difference between the two. One says: I am Sünya, while 
the other says: I am conscious that I am Sanya. The 
prospect of Nirvana is not attractive in either. So another 
idea was brought in, and that is the idea of Mahasukha. With 
tise three ideas Nirvana became very attractive: I will be 
Sanya, I will be conscious that I am Sanya and I will enjoy 
eternal pleasure. But what is Mahasukha? It is a result of 
the union of two principles, existence is one principle and the 
existent is another principle? but they are one and the same. 
Aksobhya is one principle born from the syllable Him and 
Mamaki%s another principle born from Mam. They are one 
and the same; and the idea of sameness constitutes eternal 
pleasure. The Bija or seed proceeds from Bodhi which is 
nothing else but Sünyatà; from Bija proceeds the image- 
and in the image there are external and internal representa- 
tions. All these are produced by causes and conditions. 
Buddha’s teaching is about the union of external pairs, but 
that is only for teaching at an intermediate stage and cannot 
be called final. There can be no supreme knowledge without 
pleasure ; supreme knowledge is said to be the same as pleasure. 
In the matter of existence union gives rise to Samsara and the 
pleasure which is produced by causes and conditions has a 
beginning and an end. Therefore it is a non-entity. There- 
fore it does not exist. 

But what is Mahasukha? The Bodhi is pleasure because 
without pleasure there is no Bodhi. But all pleasures produc- 
ed by causes and conditions are with a beginning and with 
an end. It is worthless, it is without existence. The truth 
is that phenomena are not really produced and this pure 
Samvrti is known from pure and impermanent appearance. 

Both the truths, real and apparent, when pure is Sünyatà 
which is the knowledge of Yogins. By all means with no fear 
of untoward: results these two truths should be considered 
one and the same. The pure-minded Yogi should sink himself 
in Mantra or the meditation of Mantra. Then the whole world 
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will appear as Maya and as one or in a non-dual form. If 

A he then enters existence he assumes the position of the coupled 
one and so becomes intent on the good of all creatures. The 
circle of universe looking like a Devatā with a pure mind 
is the means and Sanya is Prajñā. With external and internal 
purity, the truth in which Prajiia and Upàya merge, the Yogi 
enjoys pleasure. 


If it is only produced by causes and conditions, it is neither 
existence nor Sinyata. The manifestation of Sünyatà is in vne 
form of a Devatà which is naturally non-existent. Whenever 
there is manifestation it is a manifestation of Sünya. When 
the mind rocks between duality and non-duality, Vasana is 
| produced. The Yogi considering himself as Heruka and stand- 


ing as a worshipper for Heruka roams the world like a lion with 
Bhavas for his Guru. 


| 
| 
। 
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१ । कुहष्टिनिघातनम्‌ | 


नसो बुद्धाय | 
वश्ये कुद्टष्टिनिघातमा द्किम्मेविधा नतः | 
अनेनेव विहारेण यत्नेन लभते पदम्‌ ॥ 
इह हि दिधा सत्ता, शेक्षा अशेक्षाश्च। तच आशय 


5 अधिसुक्तिप्रयोगः थूमिप्रपन्नप्रयोगश्व( ञ्च) वसिताप्ति- 


।0 सत्त्वार्थक्रियालक्षणमविच्छिन्रमादिकस्स प्रवर्तत एव इति. 


यय्थेन्तः हेत्ववस्थास्थितानां शैक्षाणां सुविशुद्धादि- 
कर्म 7)विधानेन सम्भारदयसम्भु तसम्यक्सम्बोधिसम्पल्लाभः। 
अशेक्षाणामपि निरस्तप्रतिपश्षतत््तफलविकल्पानां शाक्य- 
मुनेरिव प्रणिधानवेगसामर्थ्यात्‌ युगनङ्डानाभोगयोगतः 


स्मितम्‌ | तथा च--- 
न तेऽस्ति मन्धना नाथ न विकल्पो न वेज्जना | 
अनाओगेन ते लोके sum] प्रवर्त्तते ॥ 
परार्थसम्पदुद्ठानाम्‌ फलं सुस्यतमं मतम्‌ | 
बुद्त्वाद्‌ यद्‌न्थत्तु तादर्थ्यात्‌ फलमिष्यते ॥ . 
चिन्तामणिरिवाकम्प्यः सव्वसङ्कल्पवायुभिः i 
तथापि सव्वसत्त्वानामशेषाशाप्रपूरकः ॥ 
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फलं तत्त्वविपश्याणां विध्यपोहविवज्जनात्‌ | 
सम्बो(म्ब)धिबुड्यते धन्यो तत्पश्चात्त्वादिकम्मेणि ॥ 
ननु शैक्षाणामादिकम्सेविधानं युज्यत रव । कथम्‌ ! 
अशैश्षाणामपि निःस्वभावभाविनामादिकर्म्मारग्भः। अय- 
5 मपि सुवणेनिगडबन्धन एव । सत्यस्‌ । प्रज्ञापारमिता- 
धिगमविरहात्‌ । प्रज्ञापारमिता हि पञ्चपारमितानां 
स्वभावः | अत एव-- 
सव्चोकारव[ १ ]रोपेत[7] श्रन्यतेति निगद्यते i 
उक्त च भगवता । प्रन्नापारमिताविरहिताः पच्चपार- 
lo मिताः पारमितानामधेयं न लभन्ते | 
आय्येविमलको त्तिनिद्द शे चोक्तम्‌ । प्रज्ञारहित उपायो 
बन्धः, उपायरहिता प्रज्ञा बन्धः, प्रज्ञासहित उपायो 
मोशन: |, उपायसहिता प्रज्ञा मोक्षः । तादात्म्यं चानयोः 
सहुरूपदेशतः प्रदौपालोकथोरिव सहजसिद्डमेवाधि- 
७ गम्यते । अत एव 
आदिकम्मे यथोद्दिष्टं कत्तव्यं सव्वयोगिभिः | 
श्रन्यताकरुणाभिन्नं यद्दोधौ ज्ञानमिष्यते ॥ 
आदिकम्मे च-- 
पञ्चपारमिताः प्रोक्ता आदिकम्मे तिसंज्ञया i 
20 प्रज्ञापारमिता चासां स्वभावो नाभिरिष्यते ॥ 
तथा चाच 
दानं शलं wat वौय्यें ध्यानं प्रज्ञां च सादरम्‌ | 
सततं :सेवयन्‌ धीमान्‌ सुखौ स्वस्योऽपि जायते ॥ 
सम्भोगनिम्मिते हेतुर्दानशैलक्षमाचयम्‌ | 
25 ध्यानप्रज्ञति घम्मैस्य वौय्येन्तुभ[य ]योमतम्‌ ॥ 
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तस्मादोधिसत्त्वन सुविशुद्धादिकम्सेविहारिणा भवि- 
तव्यस्‌, विपय्थरेये च नास्तिकवाद्प्रसङ्ग: | तदुक्तम्‌ 
शुभाशुभं यद्यपि fal: |खभावक 
तथापि कुर्यात्‌ शुभमेव नाशुभम्‌ | 
5  जलेन्दुबिम्बोपमलोकसम्बुतो 
सुखं प्रियं दुःखमजसरमप्रियम्‌ ॥ 
कथं तर्हि शैश्षेपून्मत्तत्रतस्थितानां निव्विकल्पताधि- 
सुक्तिवतामादिकम्सं प्रवर्तताम्‌? उच्यते। शरीरदानं 
त्वा Wat m[ रक]तवान्‌ । 
0 शरौरदानं दत्त्वा [च] पश्चात्‌ Xr समारभेत्‌ | 
इति वचनात्‌ | दानं दत्तं च शरीरावधि, कायवाकू- 
चेतसाम्‌ सव्बेसत्त्वार्थाय सम्बरणाच्छौलम्‌, शान्तिश्च 
क्र(कु)रतमकरपच्ादिघातसहनतया, NA चाष्टलोक- 
धर्म्माबाधोपसहनतया, स्थानं च सव्वस्वभावानुगताना- 
।5 भोगस्व रसवाहितया, प्रज्ञा च सव्वधम्मानुपलब्धिलक्ष- 
णाधिगमनतय्या | 


` 


अलनाभोगरसाबेधी यस्याजखं - - - - | 
- - - - प्रवत्तन्ते सर्व्वाः पारमिताः पराः N 
तस्माढुन्सत्तव्रतस्थितानासप्यादिकम्म प्रवर्तत Tq | 


^n cas ty) ७ ç x 
20 चार्व्वाकपशोनंष्टपरलोकस्य वचनं सव्वथवायुक्तत्वात्‌ 


नोदाहृतम्‌ । wave प्रति बोधिसत्त्वस्य प्रथमं दौयते 


पोषधम्‌ | तदनु शिक्षोपदेश इति खौहेवजवचनात्‌ 


प्रथमं तु पोषधदानम्‌ | समन्वाहर भदनन्‍्ताचाय्थ अह- 
मित्यंनामा असुकनामा उपासको Fs धम्में सङ्घ शरणं 
25 गच्छामि यावदाबोधिसण्डतः। wa fexfu चिरपि | रवं 
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चिशरणगतं मां वदन्तो धारयन्त्विति। समन्वाहर आचार्य 
अहममुकनामोपासक इमां en उपादाय यावत्‌ | ‘| 
रूय्योद्यमिहान्तरे सब्बप्राणिबध।त्‌ परस्वहरणात्‌ sss 
चर्य्यात्‌ तथा वाग्भेदात्‌ अन्हतात्मत्वो(दो)पजननात्‌ पानात्‌ 
5 विकालाशना[त्‌| मालावणेकब्टत्यगो[ २ |तलभितात्‌ 
शयनासनादुच्छितात्‌ अद्याहं विरतः करोम्यहं त।वत्‌, 
तन्नुणेरष्टभिः पोषधगाथा | 
. गृहपतिबोधिसत्तस्तु रल्लचयशरणपुरःसरं प्राणाति- 
पातात्‌ अद्त्तादानात्‌ काममिध्याचारात्‌ म्टषावादात्‌ 
॥ प्रहतिसावद्यात्‌ मद्यपानात्‌ च पञ्चभ्यो विरतः" श्रुति- 
विवेकसम्पन्रो गहपतिबोधिसत्त्ः परिह्धतद्शाकुशलः 
पुनरकरणसम्बरवान्‌ कुशलकम्सचारी प्रातःप्रहरे समुत्थाय 
मुखशेचादिकं हत्वा रल्लचयमनुस्मरन्‌ ॐ आः हँ इत्यनेन 
आत्मयोगरक्षां इत्वा यथाधिगमध्यानजप संस्तवा दिकं 
DFA नामसङ्गौतिं च चिष्कालमावत्त॑येत्‌ | 
तदनु ॐ जम्भ्रलजलेन्द्राय स्वाहा इत्यनेन परिजप्त्वा- 
ऽ्टोत्तरशतपानौयचुलुकानि जम्भलाय द्द्यात्‌। ततो नमः 
समन्तबुद्दानां सव्येतथागतावलोकिनि ॐ सब्भर सम्भर 
हूँ फट्‌ स्वाहा इति मन्त्रं सप्तवारान्‌ saw प्रसारित- 
2 द्क्षिणकराङ्गलपञ्चकविनिरगेताम्ृतपञ्चधारामि[ः | पूरित- 
दारमूलनिवेशितसजलबलिभक्तशिक्थ क्रानि मागधेन 
द्रोणेन प्रवत्तिँ(क)तानि पश्येत्‌ । सकलप्रेतपिशाचान्तरय- 
घनच्छटाचयं car बोधिसत्त्ववलि द्द्यात्‌। इदा[३क]नों 
सव्वसत्त्वेधेकपुत्प्रेमाकारां मैत्रीम्‌, दुःखादु*खडेतोः 
25 संसारसागरात्‌ समुद्डरणवाज्छाखभावां करुणाम्‌, TATA- 
शरणगमनात्‌ समुल्न|स]न्मनःप्रभावां सुदिताम्‌, अध्यासङ्ग- 
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परिलक्षणामुपेक्षां च विभाव्य सब्वसच्त्चार्थो्यक्तचेता परि- 
शुद्देन गोमयेन विशुद्धेन च वारिणा F आः वजरेखे हूँ 
इति मश्डलाधिष्ठितश्रूभागे चतुरादि चतुर्णामन्थतमम- 
भिमतमण्डलकं छत्वा तन्मध्ये विश्ववर्णाष्टद्लकमस्तवरटके 
5 स्हग्थमण्डलोपरि नौलह्ँकारपरिनिष्पन्न॑भ्रूस्पशसुद्राधरं 
AMAT JANIA, तदनु पूव्वदले शुक्णॐकार निष्पन्न 
yaa बोध्यङ्गो(ग्रो)मुद्राधरं वेरोचनम्‌, ततो दक्षिणद्ले 
पौतचाँकारजं Naat वरद्मुद्राधरं रल्नसम्भ्वम्‌, तत 
पश्चिमदले रक्तही 'कारसम्भतं TAAU समाधिमुद्राधरं 
wo अमिताभभ्‌, तत उत्तरदले श्यामखकारजं श्यामवण- 
«enne cw भावयित्वा, ॐ आः aga 
हूँ इत्यनेन अभिमन्त्य सब्वमिष्टतरं ढोकयेत्‌। एते 
पञ्चतथागताः काषाथवस्त्रप्रादताः सोष्णोषाः शिर- 
शुण्डमुशिडंताः स्हरव्थमण्डल(व)स्थाः। वेरोचनः परशशि- 
5 मण्डली, ततश्चत्वारोऽशरोभ्याभिमुखाः, BAVA साधका- 
fae: | एषामग्र[ s Je: चिशरणगाथामिमां यथाधिगम- 
[मा |मुखौ कुव्वन्‌ ated चिशरणगाथा--- 
नमो बुच्चाय गुरवे नमो धर्म्माय तायिने | 
नमः agra महते चिभ्योऽपि सततं नमः ॥ 
20 रल्लचयं मे शरणं wed प्रतिदिशाम्यघम्‌ | 
अनुमोदे जगत्पुण्यं FAT दधे मनः ॥ 
आबोधेः शरणं यामि qd धम्में गणोत्तमम्‌ | 
बोधौ चित्तं करोम्येष स्वपरार्थप्रसिद्धये ॥ 
उत्पादयामि वरबोधिचित्तं 
35 निमन्त्रयाम्यहं सव्वसत्त्वान्‌ | 
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इष्टां चरिष्ये वरबोधिचारिकां 
बुद्दो भवेथं जगतो हिताय ॥ 
देशना सव्वपापानां पुण्यानां चानुमोदना | 
छतोपवासं चरिष्यामि आर्व्याष्टाङ्गिकपोषधस्‌ ॥ 
^ ततः-- 
शैलचन्दनलिप्ताङ्गा ध्यानप्रावरणारताः | 
बोध्यड्रकुसुमाकौर्णा ews यथासुखम्‌ ॥ 
इति पठित्वा ॐ वञ्रमण्डल मुः इत्यनेन विसर्जयेत्‌ | 
रवं मज्जुश्रीप्र्शतौनपि यथोपदेशं पूजयेत्‌ | 


TF 


l0 | मण्डलपूजाविधिः ॥ 


दानं गोमयमम्बुना च सहितं misi च सम्मार्जनं 


शान्तिः शद्रपिपौलिकापनयनं NA क्रियास्थापनम्‌ | 


ध्यानं तत्क्षणमेकचित्तकरणं प्रज्ञा सुरेखोज्ज्वला(:) 
रताः पारमिताः षडेव लभते इत्वा मुनेमंण्डलम्‌ ॥ 
l5 भवति कनकवणेः सव्वरोगैविसुक्तः 
सुरमनुजविशिष्टश्न्द्र| ४क |वद्दौत्तकान्तिः । 
धनकनकसब्दद्दो जायते राजवंशे 
सुगतवरणहेऽस्मिन्‌ कायकम्माणि KAT ॥ 


| मण्डस्तानुशंसा गाथा ॥ 


20 प्रत्यहं मण्डलं AT पुष्पगोमयवारिभिः | 
चिष्कालं गुरवे किञ्चित्‌ द्त्वा भत्तया(क्तिं) च वन्दयेत्‌॥ 


परेषां मनसस्तुष्टिं वजयेदात्मचेतसः | 
सुखी प्रासादिको धन्यः सुखावत्यां स जायते ॥ 
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स्यात्‌ षट्पारमितापूरौ बुद्दादिभिरधिष्ठितः i 
अनन्तगुणसम्यन्नो मण्डलं प्रकरोति यः ॥ 
॥ इत्यनुशंसा ॥ 
प्रज्ञापारमितां सम्यक्‌ मण्डलादिविधानतः | 
So ` पठित्वा पूजयेन्नित्यं तदर्थमवगाहनम्‌ ॥ 
एकगाथां चतुर्गाथां गाथादितयधारणोम्‌ | 
"us भद्रचय्थां च चिष्कालं च चिकालतः d 
एकाक्षरीमुपादाय लक्षं यावत्‌ समाहितः | 
` आअखणिडतसमादानो यथालाभं पठेत्‌ सुधोः ॥ 
।° बुद्धबोधिसत्त्वपटपुस्तकप्रतिमादौंश्न पूजयेत्‌ | 


| पटपुस्तकपूजाविधिः ॥ 


. इदानों सहासण्डलव्यहतन्धानुसारेण सव्वकताडन- 
विधिरतिदिश्यते-- 
नमः समन्तबुञ्चाना ` वजपुष्ये स्वाहा | मत्तिका- 
Ls MEURE: | 
अ" वज्जोड्धवाय स्वाह! | बिम्बबलनमन्त्तः | 
ॐ अरजे विरजे स्वाहा | तैलम्रश्षणमन्लः | 
ॐ घम्मैधातुगर्मे स्वाहा । मुद्राक्षेपनमन्त्र/ ४] | 
ॐ वजमुन्नराकोटन स्वाहा | MAZARA: | 
2 ŠA स्वाहा | आकर्षणमन्त्ः | 
`` ॐ wufafwassi स्वाहा | स्थापनमन्त्नः | 
ॐ सव्वतथागतमणिशतदोत्ते ज्वल ज्वल धभग्मेधातु- 
गभें स्वाहा | प्रतिष्ठामन्त्रः à 
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à ` ॐ स्वभावशुद् आहर आहर आगच्छ आगच्छ YA- 
धातुगभें स्वाहा | विसञ्जनमन्त्नः | 
ॐ आकाशधातुगमें स्वाहा | शमापनमन्त्नः | 
| इति सव्वकताडनविधिः ॥ 


5 ॐ नमो भगवते वेरोचनप्रभराजाय तथागताया हते 
सम्थक्सम्बुद्ाय, तद्या, ॐ GA BR समे समये शान्ते 
दान्ते समारोपे अनालम्ब ate यशोवति महातेजे 
निराकुलनिर्व्वाशे सब्बबुद्दाधिष्ठानाधिष्ठिते स्वाहा | 
अनया धारण्या मत्पिण्डे वालुकापिण्ड वा एकतिंशति- 

vma परिजप्य चैत्यं कुर्य्यात्‌ । यावन्तस्तस्मिन्‌ 
परमाणवस्तावन्त्यः Ra: चैत्यानि aaa भवन्ति, 
परमाणसंस्यातानि पुण्यानि प्रतिलभते, दशभ्ूमी श्वरो 
भवति, शिप्रं T सम्यक्सम्बोधिमभिसम्भ्रोत्स्यत 
इद्मवोचट्‌ भगवान्‌ वैरोचनस्तथागतः | 

l5 ॥ महानुशंसाधारणो ॥ 


ये धर्म्मा हेतुप्रभवा हेतु तेषां तथागतो wed । . 
तेषां च यो निरोध viar महाश्रमणः N 
इति गाथया प्रतिष्ठां छत्वा उँ, नमो भगवते रत्नकेतु- 
राजाय[५क] तथागतायाहंते सम्यक्सम्बुद्धाय, तद्यथा, 
20 ॐ Ta रले AINA रत्नविजये स्वाहा इत्यनेन चैत्य- 
वन्दनां कुर्य्यात्‌। अनया घारण्या ण्कचैत्यवन्दनया 
कोटिचैत्यवन्द्ना भवति | 


॥ म्टत्तिकासिकतादिचैत्यकरणविधिः ॥ 
रतत्सब्धविशिष्टपरिणामनया परिणाम्यमानं विशिष्ट- 
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फलावाहक॑ भवतोति । प्रज्ञापारमितोक्तेन महापरि- ` 
णामेन परिणामयेत्‌। तद्यथा, यथा ते तथागता AE: 
सम्यक्‍्सम्बुद्दा बुझन्नानेन बुद्धचक्षुषा जानन्ति पश्यन्ति 
तत्कुशल्तमूलं यञ्ञातिकं यन्त्रिकायं याहशं यल्लक्षणं 
_ 5यत्स्वभावं यया धम्मेतया सम्बिद्यते तथा अनुमोदे तत्कु- 
शलमूलम्‌ | यथा च ते तथागता अन्तः सम्यक्मम्ब॒द्दा 
अभ्यनुजानन्ति परिणाम्यमानं तत्कुशलमूलमनुत्तरायां 
सम्थक्ञम्बोधो तथाहं परिणामयामि इति। अपरम्‌ 
अनेन चाहं कुशलेन RAM, 
95 ° भवेय sl न चिरेण लोके | 
देशय घम्में जगतो[५] हिताय, 
मोचेय सत्त्वान्‌ बहुदुःखपौडितान्‌ ॥ 
| पुण्यानुमोदनापरिणामविधिः ॥ 
> सस्य यस्य यदाजोव्यं शुद्डाजोव्थस्तद्जयेत्‌ | 
5 झान्त्यथें व्याधिशान्त्यथे भैषज्यमिव चिन्तयेत्‌ ॥ 
ततो यथामिलितान्येषु उँ» अकारो मुखं सब्वधर्म्मा- 
णामाद्यनुत्पन्नत्वात्‌ ॐ आः हूँ फट्‌ स्वाहा इत्यनेन 
बलिं दद्यात्‌ । ॐ आः सव्वबुद्गबोधिसत्त्वेभ्यो वज्जनैवेद्ये हूँ 
. इत्यनेन नैवेद्यं दद्यात्‌। ॐ हारोति महायक्षिणि हर 
20 हर सव्वपापान्‌ छौँ स्वाहा इति पठित्वा हारोतिभक्त- 
_ पिण्डद्दयं दद्यात्‌। अग्रपिण्डाशिभ्यः स्वाहा इति ws 
पिण्डदानम्‌ | तदनु ७” आः हँ इत्यनेन स्वपाचभक्त- 
मधिष्ठाय यावदिषाद्दोषशान्त्यथें प्रथमतोऽनामाङ्ग- 
छाभ्यासुपस्पृश्य भुज्जोत | तद्नु यथासुखं YA argu 
25 ॐ उत्सृष्टपिण्डाशनेभ्यः स्वाहा | उत्सृष्टपिण्डं दद्यात्‌ | 
परिशिष्टमन्रमनभिसन्धानेनैव परित्यजेत्‌ p तथा w— 


2 


í 
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वलिं दद्यान्नेवेद्य॑ हारोतिमग्रपिण्डकम्‌ | 
महाफलोपभोग्याय उत्सृष्टं पञ्चमं ददेत्‌ ॥ 
इति । तदनु आचमनादिकं इत्वा परिशुद्धबुडि- 
विशिष्टसुखसमन्वागतसव्वसत्त्तहित[ ईक |सुखाय इदं चिधा- 
5 ५ वत्तयेतू-- 
राजा दानपतिश्रैव ये चान्ये सत्त्वराशयः | 
प्राप्ुवन्तु सदा सौस्यमायुरारोग्थसम्पदः ॥ 
इति। तदनु परिशुद्वकायवाङ्ानःकम्मा यथेच्छं 
विहरेत्‌। अनन्तरं उपविश्य जातकनिदानोक्तदानकथया 
।0 कल्याणमिचेः सह गतैर्वा as द्निमनुदिनं anu 
वाचयेत्‌ । ततो विकालसम््यायामपि ध्यानञपसंस्त- 
वाद्किं यथाधिगमाखिन्रमानसं eie) युगकारादि- 


ec 


मन्त्नेण द्त्तबल्िर्योगनिद्रया सुप्यात्‌ | उपासकशब्दः कथं 


ज्ञातव्यः ! [उ, इति| 
6 SEA बुद्यपुजायां उपशान्तोपशायकः । 
उपकाराय सत्त्वानां उपायेनान्वितो भवेत्‌ ॥ 
पा, zía— 
पापानावजयेन्नित्यं पापिष्ठः सह सङ्गतिम्‌ | 
पापान्त्रिवारयन्‌ जन्तोः पापं सव्वेच देशयेत्‌ ॥ 
१0 स, इति--- 
समारोपविनिमुंक्तः समाधौ सुसमाहितः | 
wer परमानन्द सम्बोधिं साधयेद्‌ बुधः ॥ 
क्‌, इति--- : 
करोति सव्वदा uei करुणां परिपालयेत्‌ | 
25 कष्टेनापि न चानिष्टं करोत्युपकृतिं पराम्‌ ॥ 
इति वचनात ।' 
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अक्षरचतुष्टयान्वितोऽयसुपासकः पांरहृताकुशलकम्मा 
उपचितपुण्यसम्भारो[ ६ ]ऽभ्यासवशात्‌ जाग्रदशावत्‌ स्वप्ने- 
ऽपि seres करोति | 
प्रतिबिस्बनिभं पश्यन्‌ जगत्‌ शुद्दमनाविलम्‌ | 
ç मायापुरुषवत्‌ सव्वं कुर्था दनुपलम्भ तः ॥ 


‘o 


अतश्वावेवत्तिक इत्यमिघौयते | ण्वमहोरात्र सतत- 
समितं पुण्यसम्भारसुपाञ्जयन्‌ आबोधिमण्डपय्यन्तं सत्त्व- 
fad: सन्तिष्टेत्‌ । 
` जाम्ा गगनगर्भोऽसो मध्यमार्थपरायणः(पञ्चः) | 
L0 समादानं करोत्येव आदिकम्मे समाहितः ॥ 
IANT समायातो विप्रजन्यः सदाशयः | 
तस्याभ्यर्थनया चैतदादिकम्मं छतं मया ॥ 
; इह हि गगनगर्मभ्यर्थनाती मयोक्तः 
कतिपयपदमाचेणा दिकम्मौभिधानतः | 
L5 अघतिमिरमपास्य क्वेशनिर्घात एष 
अचिरममलबुद्धबोधये$भ्यासतः स्यात्‌ ॥ 
आदिकम्मे विधायैतत्‌ यढ्लाभि शुभं मया | 
आदिकम्मे विधायैतदुत्कृष्टं लभतां जगत्‌ | 
| कुहष्टिनिर्घातनं समात्तमिति i 


zo _तचावस्थाः चयः-- त्ववस्था नाम बोधिचित्तात्‌ 
nafa बोधिमण्डनिवेदनं यावत्‌ । फलावस्था नाम 
सम्यक्सम्बोधिज्ञानोत्पत्तौ सब्वल्लशगुणप्रहाणिप्राप्त्यवस्था | 
सत्तवार्थेक्रियावस्था नाम [om] प्रथमधम्मचकप्रवत्तनात्‌ 
प्रति आशासनान्तर्धानं यावत्‌ | 
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तच हेत्ववस्था चिविघा ; आशयावस्था, प्रयोगावस्था, 
वसितावस्था चेति। तच आशयावस्था सत्त्वानिर्मोश्व- 
प्रणधानम्‌ | Asa] व |श्चत्वारः तद्यथा--- 
गोच-सन्मिचकारुण्य-दुःखाभोरुत्वहेतवः | 
5 चतुभिप्रत्ययै रेभिर्वोधिचित्तं प्रजायते ॥ 3 
इति वचनात्‌ । दशभिरथेराशयावस्था । तच प्रथोगों 
दिधा । अधिमुक्तिचित्तस्य पारमिताः सत्त । तच अधि- 
मुक्तिचरितस्य पारमिता द्श-- 
दानं शौल AAT बीय्ये ध्यानं प्रज्ञा उपायता | 
l0 प्रणिधानं बलं ज्ञानं मताः पारमिता दश ॥ 
भूमिप्राप्तस्य चतस्रभिः सम्पद्धिः सम्पन्न आशयप्रथोग- 
प्रतिग्राहकदेयसम्पद्धिरिति दानं शौलं श्षान्तिबोग्ये ध्यानं 


प्रज्ञा उपायः एताः सत्त पारमिताः। अधिमुक्ति- . 


चर्व्थाचरितपारमिताभ्यो विशिष्यत [c] इति दिविधा 
5 प्रयोगावस्था | 
तच वसिताः पञ्च, तद्यथा-- क्लेश, उपपत्ति, RA, 
उपाय, सत्त्वपरिपाकावस्था चेति | 
तच हेत्ववस्थास्थितेन सव्वमाद्कग्मे कत्तव्थम्‌। फला- 
वस्थासत्वार्थेक्रियावस्थास्थितस्य च शाक्यमुनेरिव अना- 


20 भोगेन आदिकम्मं प्रवर्तत एव इति । विस्तरेण pef- 
निर्घाते ज्ञेयम्‌ ।. 


॥ कुहष्टिनिर्घातादिवाक्यटिष्पिनिकेयं श्रौमत्पण्डिताव- 
धूताद्यवज्रपादानां छतिरियम्‌ ॥ 


—O 
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अप्रतिष्ठितनिर्व्वाणं जगदानन्दसुन्दरम्‌ | 
नत्वा मज्जुश्रियं वश्ये मूलापत्तीश्चतुईश ॥ 
आचाय्यंष्ठवमानेन सुगताज्ञाविलडूने | 

j देषात्‌ गोचगुणाख्याने महामैचौविवज्ञने ॥ 

5 बोधिचित्तपरित्यागे यानचितयनिन्दने | 

गुच्यास्थाने जने पक्षे जिनात्मस्कन्धदूषणे ॥ 
शुद्धात्मधम्मेसन्देहे इष्टमैत्तोविरागतः | 
धम्मे छनद्दयारोपे श्राइचित्तप्रटूषणे ॥ 

` समयासेवने प्राप्तो प्रन्ञात्मस्तोप्रदू | 

lo मुलापत्ति| = pad तेन मन्विणः समयकृतिः ॥ 

तत्कृतौ सिद्धयो न स्थुर्मारो दुःखस्य सञ्चयः | 

निरथगतिं च भुंकःसो तीव्रा विविधवेद्नाः ॥ 
`  गुरोर्यथाऽ्तितः पूजां विधाय मण्डले ततः | 

ग्टल्लौयात्‌ बोधिचित्तं च रत्नचयादिसम्बरम्‌ ॥ 

E ॥ मूलापत्तयः समाप्ताः ॥ 

—. विद्याया|ः] सेवने प्रोत्या समयानामयोगतः । 
गणचक्रे विवाद च गुह्मधम्सेप्रकाशनात्‌॥ 
आइसच्त्वेषु Wu ETT अन्यथा HATA | 
सप्ताहं वसन्मध्ये xmaare wem (?) ॥ 

20 योगात्‌ पति[त]श्वेत्‌ योग्यभाजने गुद्यदेशनात्‌ | 
स्थलापत्तिभवेत्‌ तेन थोगिनः सम्बरकृतिः N 
पूजयित्वा ANA यथाशक्तयुपचारतः | 
अप्रतिच्छन्नचित्तेन देशयेत्‌ तु छतो ब्रती ॥ 


| स्थूलापत्तयः WTR[T:] ॥ 
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२। तत्त्वरत्नावलो | 
नमः स्योवच्चसत्त्वाय | 
प्रणम्य AAA चर णाम्भोरुहद्वयस्‌ | 
तक्तरल्लावलों FA: शरचन्द्रामलद्युतेः ॥ 
सदाम्नायपरिब्रष्ट भत्स)]तमीह॒तह॒शा मियम्‌ | 
तत्त्वरत्नावलौ सम्यक्‌ [८] पुंसां तत्त्वप्रकाशिनी ॥ 
5 सच चौनि यानानि, श्रावकयानं प्रत्येकथानं महायानं 
चेति | स्थितयश्चतस्रः, वेभाधिक-सोचान्तिक-योगाचार - 
मध्यमकभेदेन। तच्च वेभाषिकस्थित्या अ्वकयागं 
प्रत्येकयानं च .व्यास्थायते | महायानं च द्विविधम्‌, UTT- 
मितानयो मन्त्रनयञ्चेति। तच यः पारमितानयः सौचा- 
o न्तिक-योगाचार-मध्यमकस्थित्या व्याख्यायते | मन्ह्ननयस्तु 
"- योगाचार-मध्यमकस्थित्या व्याख्यानयते । योगाचारश्व 
| द्रिविधः, साकार-निराकारभेदरेन | एवं माध्यमिको- 
| ऽपि — मायोपमाइयवादि-सब्वधर्म्माप्रतिष्ठानवादि-भेदात्‌ 
| द्विविधः। तच श्राव| कः | चिविधः, म्रदुमध्याधिमाचभेदेन | 
>. sq च मदुमध्यो पाश्चात्यवैभाषिकौ, suara 
काश्मौरवैभाषिकः | 
तच म्दुश्रावकस्य विचारः। नौलपौतादिवा ह्यार्थाङ्गी - 
कारपूव्वक qas नित्यानित्यत्ववियुक्तिमा हेति विदतिः i 
तद्क्तमू-- 
20 अस्ति खल्विति नोलादि [e =] - - - - - - परा | 
भावग्रहग्रहा वेशगम्भो र[7 ]पायभी रवे ॥ 
अस्ति पुहुलो-- “भारवाहो ण fad भणामि णाणिचं 
भणामी”ति qwe रागवान्‌ संसरतोति समप्रहाणा- 
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IJË मतमाध्यायन्‌ । अशुभा भावना तु शरीरस्य 
बिन्मूच शुकशोणि [ त] arara | सिंहानक | चिक्रिण- 
क्मथस्ञो हायकृत्प्रशतिस मुदाय(द)रूपता निरूपयेत्‌ | 
तदुक्तम्‌ 
इमं Gays तावत्‌ Saal च WU कुरु | 
अस्थिपञ्ज्ञरतो मांसं प्रज्ञाशस्त्रेण मोचय ॥ 
अस्थौन्याप TIA छत्वा पश्य मञ्जानमन्ततः | 
fans सारमस्तीति स्वयमेव विचारय ॥ 
_ इति querer नित्यत्वदर्शन पूर्व्वारोपः समाधिमलम्‌ | 
0 यावर्ञ्जीवं बुद्ध धम्में सङ्घं शरणं गच्छामि, - - - वन्द्यौ 
सुगतौथ sa: (?), यावत्कुशलसूलं तमेकमात्मानं दमयि- 
ष्याम्येकमात्मानं समयो स्यामेकमात्मानं परिनिर्व्वा- 
प्िष्यामोति efe: i 
मध्यमस्य efefaefal: | पूव्ववत्‌। किज्वित्परार्थरुचिर सो 
5 [€] आनापानसमाधिना नित्यानित्यत्ववियुक्तपुन्नलद्शनं 
ध्यानम्‌ । कुब्भकेन निश्चष्टीभावः समाधिमलं जाद्या- 
वाहकत्वात्‌ | 
खावक-अधिमाचस्य वाद्यार्था[न ]ङ्गीकारिणः शरी रस्य 
जञैरात्म्यताव्थवस्थापनं विहृतिः । चतुराय्येसत्यपरिज्ञाने 
20 पुजुलस्य श्रून्यतादर्शनं ध्यानम्‌ | अच च दुःखं पञ्चस्कन्ध- 
स्वरूपं ज्ञातव्यम्‌ | समुद्यो विकल्पः प्रह्मतव्यः, निरोध्ये 
विपश्यना साक्षात्‌ कर्तव्यः, मागः श्रून्यतायाः सदाशिव- 
रूपताऽध्यारोपो ध्यानमलम्‌ । हृष्टो पुनरस्य परार्थ- 
कारिताविशेषः। अत्र च मदु्रावको नियतगोचत्वाद्‌- 
25 कारूणिकत्वात्‌ WIS TATA | 
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! re च्यद्दयवच्चसंग्रहे 
अन्ये q— 

aaga भविष्यन्ति नाभव्यो भूवि विद्यते । 

न कत्तव्योऽवसादोऽस्मात्‌ सम्यक्सम्बोधिसाधने ॥ 
इति। सत्तानां म्टदुश्रावकोऽपि सम्यक्सम्ब St भविष्य- 
| 5 तौति। नियतगोचं तु कञ्चित्‌ quema इ ]ति मन्यन्ते। 
| मध्यस्तु भाविप्रत्येकबुद्द, अधिमाचस्तु चतुःकल्पा संस्येया- ` 
भिनिवच्त्यबुद्ध इति, प्रत्येकस्य विद्तिरधिमाचश्रावकस्येव | 
अयं च प्रतिपन्नपुन्नलश्रून्थाचिन्त्यतालक्षणमाचा य्यस्वयम्भू- 
| ज्ञानविपश्यनासमर्थैः । तत्र इन्द्रियाह्निरोधो विपश्यना 

[ech] पुह्नलस्यानुपलब्धिः काथर्वा[ कृचे ]तसां cuu 
समर्थेः। TAA ध्यानम्‌। अत्रासन्ननिद्रस्य चेतसः सुखा- 
वस्थाध्यानम्‌, चेतसः सुषुत्तावस्थाव्यानं च समाधिमलम्‌ | 
तच पृव्वस्मिन भास्करमतानुप्रवेशः | 


"m तदुक्तमु-- 
: l5 अनागतायां निद्रायां प्रनष्टे बाह्यगोचरे | 
| या भवेन्मनसो$वस्था भावयेत्‌ तां प्रथल्लतः ॥ 
| इति। अपरस्मिन्‌ तु वेशेषिकमतानुप्रवेशः | तदाह 
| ___ नागाज्जनपादा+-- 
| अजानानं हि प्रज्ञानं निद्राहष्टान्तसाधितम्‌ i 
20 इन्द्रियोपरतं यदज्‌ ज्ञानं वेशेषिकं मतम्‌ N 
भगवर्त[ः] प्रवचनमपि-- 
वरं जेतवने रम्ये श्गगालत्वं ब्रजाम्पहम्‌ | 
न तु वैशेषिकं मोक्ष गोतमागन्तुमईति ॥ 
| इति । efexfu पूव्ववत्‌ | अयमपि चतुःकल्पासंस्येया- 
Li 25 भिनिवर्च्यबुद्भभावः, करुणा चानयोः श्रावकप्रत्येकयोः 
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सत्त्वावलम्बना, दुःखदुःखताविपरिणामदुःखताभ्यामह- 
न्यहनि सत्त्वानालस्व्य था करुणोत्पद्यते सा सत्त्वाव- 
लम्बना | MARE देशना [१०] वाचको प्रत्येकस्य तु 
कायिकौ । तदुक्तम्‌ 

: सम्बुद्दानामनुत्पादे श्रावकानां परिक्षये | 
7 ज्ञानं प्रत्येकबुञ्चस्य संसर्गात्‌ [च] प्रजायते ॥ 

saat पारमितानययोगिन उच्यन्ते। तच Rg- 
सौचान्तिकः-- अस्य खलु परमाणसञ्चयरूपोऽर्थः साकार- 
ज्ञानजनकः | तस्य चेयमेव प््रत्य(वित्य)वेक्षता यदुत 

0 साका रशानजन|[ क fra ATA | तदाहुः 

भिन्नकालं कथं ग्राह्ममिति चेद्‌ ग्राद्यतां विदुः | 

हेतुत्वमेव युक्तिज्ञा ज्ञानाकारार्पणश्षयम्‌ ॥ 

इति विडृतिः। विषयेभ्यः पराह त्तेन्द्रियग्रा मस्या चिन्त्यता 
स्थानम्‌ | तदुक्तमभ्यासस्यायं कलना यत्‌ कालः सांस्था 
is क्रियायाः | तस्मात्‌ परिचयः कत्तव्थः | परिचयञ्च-- 

चित्तं निश्चित्य बोधेन अभ्यासं कुरुते यदा | 

तदा चित्तं न पश्यामि = गतं = स्थितं भवेत्‌ ॥ 

भावयेद्‌ ग्टहिभ्रू - - - - पिलब्धाक्षणम्‌ | 

ATARATA नासाग्रे चञ्चलं मनः ॥ 

20 AQAA समाधेः पूव्ववत्‌। चितयानुपलब्ध्या प्रन्ना- 
पारमितास्उरभावेन पञ्पारमिताऽऽचरणं फलवेसुख्य 
न सत्त्वार्थपरिणासना त दृष्टेरिति i 

मध्यो योगाचारः। तच साकारज्ञानवादो षद्केन 
युगपद्‌ योगाचारे [पर ]माणोः षडङ्गतेत्यादिना [tm] 

25 न्यायेन परमाणना[म ]प्थनुपपत्त | चित्तमाचमेवेद्‌ं 


चित्ताकारधारि ग्राद्यग्राहकभावविनिमुक्त प्रकाशं प्रकाशत 
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इति प्रतिपन्नवान्‌ । तदुक्तं चित्तमात्रं भो जिनपुत्रा! 
यदुत चैधातुकं इति anag: कौत्तिपादाः-- 
धियो नोलादिरूपत्वे बाह्मोःथ[:] किंनिबन्धनः | 
धियोऽनीलादि्रूपत्वे वाद्योऽर्थ[ः] किंनिबन्धनः i 
5 इति। अन्यचाप्यक्तम-- 
न चित्तेषु बहिभूता इन्द्रियार्थाः स्वभा वतः | 
स्ूपादिप्रतिभासेन चित्तमेव हि भासते ॥ 
तस्मात्‌ चित्तमेव चिचाकारं परं निरपेछचप्रकाश्यं 
प्रकाशत इति साकारविज्ञानवादियोगाचारस्य विदृ॒तिः | 
v निराकारवादियोगाचारस्तु चित्तमेव इदमःनाकार- 
स्वसम्बेद्नरूपं इति मन्धते । तदुक्तम्‌ 
बाह्ये न विद्यते wat यथा बालैविकरप्यते | 
वासनालुठितं चित्तमर्थाभासं प्रवर्त्तते ॥ 
यावदाभासते यच्च तन्मायेव च भासते | 
5 aaa fe निराभासः शुद्धानन्तनभोनिभः ॥ 
निष्प्रपञ्चो निराभासो धग्मेकायो महामुनेः | 
रूपकायो तदुद्धतौ एप्ठे मायैव तिष्ठते ॥ 
इति faefa: | विधूतसकलवि[क |ल्पसचिचाद्वेतसाकषा - 
त्करणं ध्यानं साकारवादिनः | तदुक्तमु-- 
यच यत्र [११] मनो याति ज्ञेयं aaa योजयेत्‌ | 
चलित्वा यास्यते कुच सव्वमेव हि तन्मयम्‌ ॥ 
इति। साताद्दयाचिन्त्यनिष्पुपञ्चनिराभासचित्तसाक्षा- 
त्करणं ध्यानं निराकारवाद्निः। तथा च--- 
रूपमस्य मतं स्वच्छं निरा[का |रं fex | 
25 शक्यं तेन न हि ज्ञातुमबुद्देन कदाचन ॥ 


20 
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विज्ञानमाचमेवेदमित्ययं दह्युपलम्भतः | 
स्थापयेन्न स किञ्चित्‌ [तु] तन्माचेणावतिष्ठते i 
यदा त्वलम्बनं ज्ञानं नैवोपलभ्यते तदा | 
स्थितो विज्नप्तिमाचत्वे ग्राह्मभावे तद्ग्रहात्‌ ॥ 
5 परमार्थसन्त्रत्यसाकारविज्ञानसमाधौ भगवतः संस्थित- 
>केदान्तवादिमतानुप्रवेशः। स हि परमार्थसन्नित्यं स्वचिद्रूप- 
ब्रह्मा भिन््नरपरिणामरूपं जगदिच्छति। तथा°चोक्तम्‌ 
यद्‌ यद्‌ यद्‌ हश्यते किञ्चित्‌ तत्‌ तत्‌ ब्रह्मेति कल्पयेत्‌ | 
ततो arana चित्तं ब्रह्मशेवावतिष्ठते ॥ 
OW, इति, समाधिमल्ं साकारवादिनः। wa निराकार- 
वाद्नाऽपि नित्यनिराभासनिष्प्रपञ्चस्वसम्बेदनविज्ञान- 
भावनायां भास्करमतस्थितवेदान्तवा दिमतानुप्रवेश- 
प्रसङ्गः। सोऽपि व्यपगत(ः)सकलनामकूपप्रपञ्चोपञ्षव- 
विशुद्धप्रकाशनन्दघननि [१२क ] त्यब्रह्माभ्युपगच्छति | 
 बोधाम्भो(म्बो)धो मयि स्वच्छं तच्छायं विश्वबुद्धयः | 
उदितो वा प्रलोनो वा न विकल्पाय कल्पते ॥ 
इति निराकारवादिनः समाधिमलम्‌ | हष्टिरनयोः 
पूव्ववत्‌ | 
EJ माध्यमिकः du मायोपमाइयवादिनः 
20 विद ति।-- : 
न सन्‌ नासन्‌ न सदसन्‌ न चाप्यनुभयात्मकम्‌ | 
चतुष्कोटिविनिसुक्तं तत्त्व माध्यमिका fag: ॥ 
अस्य चायं अर्थः । न सद्‌ बाधायोगात्‌, असदपि न 
चाभासनवशात्‌, तथा दोषाद्‌ दन्दात्‌ उभयमपि [न], 
25 नाप्यनुभयं तथा बोधाभावादिति। अपि च gaat- 
परामर्शात्‌ 
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मूत्तिश्विचे यथावस्तुशक्ति - - स्कवासङ्गः | 
स हि मायोपमाहयेति विदृतिः। अस्यैव च मायोप- 
मादयस्य भावना ध्यानम्‌ । यस्तचोच्छेदा भिनिवेशस्तट्‌ 
ध्यानमलम्‌ | मायोपमादयाधिमोशक्षतः षट्पारमितापरि- 

5 पुरिहष्टिः | 
सब्वधम्माप्रतिष्ठा नवा दिनां ae विचारः-- 

न मतं शौश्वतं विश्वं न चोच्छेदि ससौहितम्‌ | 
शाश्वतोच्छेदिनो युग्म्य॑ नानुभयं विनोभयम्‌ ॥ 
सव्वस्मिन्‌ प्रतिष्ठाने [च] वस्तुतत्त्वं विदुर्बुधाः । 

।0 अथैषा कल्पना नैव [१२] ufez वेत्ति न चित्तताम्‌॥ 
यावत्‌ सव्वसमारोपः स सव्वः सव्वथा न हि | 
मध्यमार्थे निरारोपस्तत्रारोहविधी कुतः ॥ 
अनाभोगे हि यद्‌ ज्ञानं तच्चाचिन्त्यं प्रचक्षते । 
सञ्चिन्त्य यद्चिन्त्यं वे तद्‌| चि er भवेब्नहि ॥ 

।3 येनाजातं जगदुडं बुद्धिः शुद्ध बोधतः | 
निजं तस्य जगत्‌ सत्यमनाभोगेन धौमतः d 

तदुक्तम्‌ 
सर्व्वारोपविनिमुंकते स्वतस्तत््ते चकासति | 
श्रून्थताद्यभिधानैस्तु तचारोपनिराक्रिया ॥ 


2 अस्य च विचाराय आयातस्य. अर्थस्य अनारोपरूपस्य 


अनभिनिवेशविह्षारेण साशात्किया ध्यानं सर्व्वार्थोच्छेदो 
जड़ौभावः समाधिमलम्‌ | 

_ अनारोपेण षद्पारमितापरिपूरणं दृष्टि: । अच म्ददु- 

मध्ययोधम्मावलम्बना करुणा। धम्मावलम्बना चानित्यता- 

१5 व्यसनसम्पातिनः सब्वधम्मानालम््य उत्पद्यते या सा 

बोध्यव्या | अधिमातस्य च आलम्बनानिःस्वभावा HA- 
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— 98 तत्त्वरत्नावलौ | i RY 
स्कारधम्माधिगमानालम्बना करुणा । कायचयब्यवस्था š 
चास्य मैचेयनायेरुक्ता । तथा च-- 

करोति येन चित्राणि हितानि जगतः समम्‌ | 
आ भवात्‌ सो$नुपच्छिन्नः काथो नैम्माणिको मुनेः॥ 
5 दाचिशल्लश्षणाशतिव्ध्ज्ञनात्मा मुनेरयम्‌ | 
सास्भोगिको मतः कायी महायानोपभो |? S= | गतः N 
सर्व्वाकारां विशुज्धि ये waq: प्राप्ता निराश्रवाः | 
स्वाभाविको we काय[: | तेषां प्रकतिलक्षणः ॥ 
इति । मन्त्ननयस्तु अस्मदि धे|रिहातिगम्भीरत्वाद्‌ 
lo गम्भो रनयाधिमुक्तिकपुरुषविषयत्वात्‌ चतुसुंद्रादिसाधन- 
प्रकाशनविस्तरत्वाच न व्याक्रियते | तथा च 
ण्कार्थत्वेःप्यसंमोह्यात्‌ बहूपायाददुष्करात्‌ | 
` nane विशिष्यते ॥ 
छतश्चा[स्मा |भिरच सेकनिणेयो नाम ग्रन्थः | 
७ ननु यदि महायाननिर्णोत ख्वार्थः परमार्थोऽस्ति 
अस्य feast ae आ्रावकप्रत्येकयाने भगवान्‌ देशितवान्‌ ? 
qa, महायानप्राप्यप्रापनाथें एव श्रावकप्रत्येकयान- 
सोपानयोनिर्म्माणात्‌ । तदुक्तम्‌ 
आद्किम्मिकसच्चस्य परमार्थावतारणे | 
20 उपायस्त्वयं सम्बुद्द: सोपानमिव निम्मितः ॥ 
सद्डम्सेपुण्डरोके5प्युक्तम्‌-- 
wa हि यान नयश्च एकः 
णका चेयं देशन नायकानाम्‌ | 
उपायकोशल्य ममेवरूपं 
25 यन्त्रानि यानान्यपदशयामि i 
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: नागार्जुनपा दैरप्यक्तम्‌-- 
धम्मेधातोरसंभेदाद्‌ ध्यानभेदो$स्ति न प्रभो | 
यानचितयमाख्यातं त्वया सत्त्वावतारतः N 
अन्यचाप्युक्तम्‌-- [१३] 

5 मुक्तिस्तु श्रन्धताहष्टिस्तदर्थाशेषभावना | 3 | 

इति | इदं च यानचितयप्रकाशनं मन्यम[ |नश्भन्थ- ८ 

[ता] सैव भगवतो$वगन्तव्यः । तथाहि--- 
नोदाह्नतं त्वया किज्विटेकमप्पक्षरं विको | 
HAA वे मायजनो धम्मेवषनतर्षितः ॥ 

0 चिन्तामणिरिवाकम्प्यः सव्वसझल्पवायुभिः a 
तथापि सव्वसत्त्वानामशेषाशाप्रपूरकः ॥ 
चक्रभमणयोगेन निव्विकल्पेषपि तायिन[: | | 
सम्भारो बेधसामर्थ्यात्‌ देशना सम्प्रवत्तते ॥ 
यानानां नास्ति वे निष्ठा थावच्ञित्तं प्रवर्त्तते | 

l5 पराहत्ते तु वै चित्ते न यानं नापि यायिनः ॥ 

सडम्मेरनघटिका वाग्‌ छत्र ग्रथितामला | 
हृदये क्रियतां धोरास्तत््वरननावलो मुदे ॥ 
संग्रह तु प्रियत्वेन विस्तरद्देषिणा मया | 
भूरिर[नु]त्तमे तस्मिन्‌ aaa विस्तरप्रियाः ॥ 
विधाय भव्याथेनयाप्रयत्ना- 
RA मया ग्रन्धमनुत्तराथेम्‌ | 
आलम्भ यत्पुण्यमनेन लोक- 
स्तथागतत्वं लभतामल्लभ्यम्‌ ॥ 


| तत्त्वरल्लावलो स|१४क |मात्ता | 
| छतिरियं पण्डितावधूताद्यवञ्रपादानाम्‌ ॥ 


mr 


j 
| 
| 
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पञ्चतथागतमुट्राविवरणम्‌ । 


नमः सर्व्वेविदे | 
प्रतोत्यजाताः परिकल्यश्रन्याः 
e | श्रून्या[: | स्वभावेन न वस्तुसन्तः | 
=~ नोच्छेदिनश्विचचिटेकरूपा 
5 रूपादयः पञ्चजिना जयन्ति ॥ 
पञ्चस्कन्धाः पञ्चतथागत[ |: | तच चत्वारो कि ज्ञान- 
माच॒ताप्रतिपादनाय अश्षोभ्येन d? रतेन बाह्य ]- 
“कारभावे ग्राहकश्वून्यतया ग्राह्यग्राहकरहितं॑ परमाथे- 
सत्सम्बिन्माचं विज्ञानमेव तिछते । इदमेव WAT- 
।0 मध्याहृु(न)गगनायमानं निराकारवादिनां मोलं ज्ञानं 
साध्थम्‌ | तथा चोक्तम्‌ 
š श्रून्यं कल्पितरूपेण निराभासमनाकृति | 
सत्सम्बित्सातमाचं वे एष्ठाकारचयाकुलम्‌ ॥ 
तदुक्तम्‌ ,--रूपकायो तु पश्चिमो इति । तथा च-- 
5 निष्प्रपञ्चो निराभासो धम्मेकायो महामुनेः | 
रूपकायो Wadi Vs मायैव तिष्ठते ॥ 
इति नन्वक्षोभ्यमुद्रथैव सिद्धत्वात्‌ किमर्थ afe अक्षोभ्यो 
qaa १४]क्वेन सुद्यते इत्यागमः ? यावत्कल्पिता- 
कारश्रन्यताप्रतिपादनाय इति चेत्‌ तन्न। पूव्वमुद्रयैव 
२० सिद्धत्वात्‌ । तस्मात्‌ यथा$शोभ्यसुद्रयेव ज्ञानं मोलं 
पृष्ठमन्धत्‌ तथा वज्वसच्त्वमुद्रया विज्ञानमपि ye मोलं 
वज्रमिति स्यात्‌ । उक्तं च वजशेखरे--- 
Ze सारमसोशोर्यमच्छद्याभेद्यलश्षणम्‌ | 
अदाहि अविनाशि च श्रून्यता वज्जमुच्यते ॥ 


^ 
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इति। ww रूपादिकं चेत्‌., [मो |लज्ञानादस्षोभ्यमुद्रया 
तद्दज्र(या)सत्त्वं ves aa - - a किस्‌ । सत्त्वमिति 
पृष्ठ इति चेत्‌ aR करुणाभावात्‌ उच्छेदवादप्रसङ्गः | 
इष्यते च 
5 वज्रेण श्रून्धता प्रोक्ता सत्त्वेन ज्ञानमाचता | 
तादात्म्यमनयोः fag वञ्रसत्त्वस्वभावतः N 
श्रन्थताङपयोभें द|: | प्रदी पालोकथोरिव | 
श्रन्यताछृपयोरेक्यं प्रदी पालोकथोरिव ॥ 
भावेभ्यः श्रन्थता नान्धा न च भावोऽस्ति तां विना | 
20 अविनाभावमियत्‌ छतकानित्ययोरिव ॥ ° ` 
कथ्यमाने यथात [चे] उच्छेदो नैव TATA: | 
सम्बतिव्यतिरेकेण | gu = | न तत्त्वमुपस्लभ्यते ॥ 
इत्यादि विस्तरः | एवमक्लोभ्यवजसत्त्वयोरेक्यमिति चेत्‌ 
तहिं विज्ञानरूपाद्यपरित्यागे चिचादेतवादो ज्यायान्‌ | 
l5 तदुक्तम्‌ 
सच्चित्‌ चिन्माचमशेषकल्प- 
शून्य हि साकारमतं मतं मे | 
गच्छत्तुणस्पर्शसमानमन्धे 
तन्मध्यमाथे प्रवदन्ति सन्तः ॥ 
20 चिचाद्देतवादिनां तु परमार्थसदिति ज्ञानमपेशन्लम्‌ | 
ग्राह्मग्रा हकश्रून्यचिचादेता छोभ्यरूपज्ञानस्य वज्त्रसत्त्वमुट्रया 
` वस्तुसत्तानिरस्तत्वात्‌ । तदुक्तम्‌ 
सूपाद्कल्पश्रन्थं चेत्‌ ज्ञानमक्षोभ्यमुद्रया | 
. तद्दजसत्त्वसुद्रातो वस्तुसत्ता निरस्यते ॥ 
26 न च विज्ञप्तिमाचस्थ कल्पिता कारश्रन्थता | 
— क्रियते वजसत्त्वेन qd तस्यानवस्थितेः ॥ 


———— ARN | 
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पञ्चतथागतमुद्राविवर्णम्‌ | 2 


ded परमा्थेसद्तिशल्यापगमे सव्वेचाप्रतिष्ठान- 
रूपानाभोगयुगनद्वाद्यवाद्सिम्बेदनसिडमध्यमकसिद्वान्तः 
प्रेयान्‌। [१४ | अयं च सह्ुुरुपादप्रसादादवगम्यते। नन्वच 
सम्बेदनसिद्धो मायोपमाद्वयवाद्प्रसङ्गन सव्वेचाप्रतिष्ठान- 
- 5 मिति चेत्‌-- 
यत्‌ प्रतोत्यससुत्पन्नं  नोत्पन्नं) तत्‌ स्वभावतः | 
स्वभावेन यन्नोत्यन्न उत्पन्नं नाम तत्‌ कथम्‌ ॥ 
इति | सम्बेदनं च प्रतोत्यससुत्पन्नं तस्मात्‌ सम्बेदन- 
मेवाप्रतिष्ठितमजातपदम्‌ । 
O (9m Sa 
सब्बेदनमजातं वे वस्तुसत्ताऽपि ares | 
वज््रसत्त्वस्वरूपं तु जगदेव wn) मुनिः ॥ 
किज्व॒मज्जुश्रौस्तथागतेन ye: कतमोऽसावचिन्त्य- 
- धातुः ? मज्जुओऔराह, यो धातुनिश्चितो, न चित्तगमनौयो, 
ba चित्तप्रभेयो, न चित्तचेतनया प्रतिवेंदितव्यः, असा- 
वुच्यतेऽचिन्त्यधातुः । अथ च पुनर्भगवन्‌ चित्तमेवाचिन्त्य- 
धातुः। तत्‌ कस्य हेतोः ? न ह्यचित्त चित्ते चित्तं संविद्यते। 
निञ्चित्तो हि चित्तं चित्तस्य यथार्थावबोधात्‌। अथ च 
सब्वाकारो भगवतोऽचिन्त्यधातुः | अन्धचाष्युक्तम्‌-- 
20 अविकल्पितसङ्कल्प अप्रतिष्ठितमानस | | १६क | 
अस्मृत्यमनसिकार निरालम्ब नमोऽस्तु ते ॥ 
` चतुःप्रदौ पे--- 
यः प्रत्ययैजायति स ह्यजातो 
न तस्य उत्पाद स्वभावतोऽस्ति | 
26 यः प्रत्ययाधौन स श्रन्य उक्तः 


यः श्रन्धतां जानति सोऽप्रमत्तः ॥ 
4 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


re wend a 
नळ 


२६ अद्वयवचसंग्रहे 


20 


25 


आय्लङ्कावतारे-- 
सान्ति विधूय सव्वा हि निमित्तं जायते fe | 
सैव तस्य भवेद्‌ स्र/न्तिरशुद्डतिमिरं यथा ॥ 


तथा च--- 


मा ad सम्बृतिप्रतिष्ठानमत एव सुनिभयात्‌। C 


भिनत्ति देशनाधम्ममुक्ता ह्ाश्रन्यतात्मना ॥ 
उक्त च हेवज्े-- 
स्वभावश्रैवाद्यनुत्पन्नं [न] सत्यं न म्यषेति च। 
किज्च--- 
सव्वः समानः प्रतिभज्यमानः 
शर an |क्तिकांक्षामधिया छतान्तः । 
बोड्यस्य बाह्यस्य विभागकत्रों 
न स्या[दा|दिका यदि श्रून्यतोक्तिः ॥ 
आह च, उच्छेद्श्रन्यतां अपनयन्‌-- 
तथतां ये तु पश्यन्ति मध्धमार्थानुसारतः | 
ते वै तत्त्वविदो धन्याः प्रत्यक्षं यदि संविदा ॥ 
तदुक्तं डाकिनौवज्पञ्जरे-- 
शून्यताकरुणाभिन्नं यच चित्तं प्रभाव्यते | 
सो हि quu uma सङ्घस्यापि हि देशना | 
तस्मात्‌ पञ्चाकाराणां प्रतीत्य १६|समुत्पन्नानां पञ्च- 
तथागत(:)स्वभावत्वात्‌, स्वभावस्य च श्रन्यताकरुणाभिन्न- 
त्वात , श्रन्यताकरुणाभिन्ने जगदिति स्थितम्‌ । एतदेव 
स्गरोरुपदेशतो म | 
नदौखोतप्रवाहेन दौपञ्धोतिःप्रबन्धवत्‌ ।-- 
मन््नतच्वानुसारतः | तथा चाहुनागाञ्ञुनपादाः-- 


Ld 
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पञ्चतथागतमुद्राविवरणम्‌ | २७ 


कूटागारमिदं न यत्‌ चिथुवनं न प्राणिनोऽमौ जनाः 
चक्रेशोऽस्मिन्‌ [न] मानुषो न विषया नाक्षाणि न 
च्याद्यः। 
SUT न च धग्मेतात्मकतया ते माण्डलेया इमे 
विश्वं मण्डलचक्रमाकलयतश्चतः किमु साम्थसि ॥ 
प्रतीत्यसम्मवादेव गन्धव्वपुरवत्‌ स्फुटम्‌ | 
न स्वभावस्थितं विश्वं नाकाशाम्भोजसन्त्रिभम्‌ ॥ 
उक्तं च हेवजे--- 
असौ धग्सास्तु निव्वाणं मोहात्‌ संसाररूपिणः | 
इति i 


| पञ्चतथागतमुद्राविवरणं समाप्तं इति ॥ 
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~~ e 
५ | सेकनिणयः | 
नमो बुद्धाय | 
एवंकारं नमस्कुर्मो a|: सत्तक्षणकारणम्‌ | 


s 
| 


चित्रं ततो विपाकः स्यात्‌ दतौये तु विलक्षणम्‌। | १७क | 
विमईश्च ततो ज्ञेयो हटयोगनिराकृतेः ॥ 
5 आलोचनं विमर्दश्वेत्‌ ana कथमिष्यते | 
यत्‌ तत्रालोचनं नैव भवेद्‌ वित्तिरलक्षणा | 
विलक्षणमतो युक्तं इन्त रोड, ढतौयके | 
स्वसम्बित्तेभवेत्‌ सिद्धिरागम[7 atsa सङ्गतः ॥ 
चुम्बना लिङ्गने चित्रं षष्टी विपाकनामकस्‌ | 
l0 मणो विलक्षण येषां ते च दुःसेकसम्बिदः | 
रत्नगर्भे च या fafa: सैव तत्त्वं भवेंद्‌ यदि । ` 
सैव वेदं भवेत्‌ तत्त्वं न येतत्‌ बोद्डसम्मतम्‌ ॥ 
तथा च देवि परिएच्छसि सैव निर्नादतन्त्रे- 
रन्नपुरमिदं देवि किञ्जल्कं ज्वलतां व्रजेत्‌ | 
5 «zt युग्म[ः] शवः श्रेष्ठ: | शक्तिः सैव परात्परा(:)॥ 
लश्यलक्षणनिर्मुक्तं वागुदाहारवज्जितम्‌ | 
शिवशक्ति(ः)समायोगात्‌ जायते चाङ्कतं सुखम्‌ ॥ 
न सन्ति तत्त्ततो भावाः शक्तिरूपेण भाविताः | 
शक्तिस्तु श्रन्थतादृष्टिः सब्वारोपविना शनो ॥ 
20 उच्छष्मतन्त्ेपि- 
शिवशक्तिसमायोगात्‌ सत्सुखं परमादयम्‌ | 
न शिवो नापि शक्तिश्च रत्नान्तगेतसंस्थितम्‌ ॥ 


|| 
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आनन्दा यच जायन्ते भेदतो बोधिसिद्डये ॥ E 


[4 


ial | 


सेंकनिणेयः | «€ 


योगाध्यायेऽपि [ «9]— 

ज्ञानाम्टतेन BAA हतकृत्यस्य योगिनः | 

नैवास्ति किञ्चित्‌ कत्तव्यमस्ति चेत्‌ न स तत्त्ववित्‌ ॥ 
वेदान्तवादिनोऽपि-- 

95 चअतोन्द्रियमवित्तिश्व ज्ञानं भास्करसम्मतम्‌। 

वित्तिरानन्दमात्रं च भगवद्दादिसाधनम्‌ ॥ — 

शक्तिसङ्गमसंक्षोभात्‌ शत्तथा वेशावसानिकम्‌ | 
यत्सखं ब्रह्मतत्त्वस्य तत्सखं ब्राह्ममुच्यते ॥ 
दुःखानामागमो नास्ति सुखं तच निरन्तरम्‌। 

0 आनन्दो ब्रह्मणो रूपं तच मोश्चेति भण्यते॥ 

यद्‌ यद्‌ वै हश्यते किञ्चित्‌ | तत्‌ | agaia कल्पयेत्‌। 

ततो$न्यगतचित्तं [तु] ब्रह्मणवावतिषछ्ठते ॥ 

प्रियादशनमेवैक॑ किमन्यद्दशनान्तरे: | 

प्राप्पते येन निव्वाणं स्वरागेणापि चेतसा ॥ 

5 त्यज waa च उभे सत्यान्टते त्यज | 
उभे सत्यान्टते त्यक्ता येन त्यजसि तत्‌ त्यज ॥ 

भगवन्गौतायामपि-- 
नासतो विद्यते भावो नाभावो विद्यते सतः | 
उभयोरपि हष्टो[ऽन्तः] च्यनयोस्तत्वदर्शिमिः ॥ 

o किञ्च ग्राह्यादिश्वन्यं चेत्‌ चित्तमश्षाभ्यमुच्यते | 
वाधास्वागमतो ast [१८ क] सच्तमुद्रावियोगतः ॥ 
किमथे नियमेनैतत्‌ देशकैरथ देश्यते | 
इदं तथागताश्वासधिया Wed प्रकाश्यते ॥ 
बोलगर्भे च साकारं निराकारं तदग्रतः | 

25 मध्यमा वणेयन्त्येके नेति नो गुरुदर्शनम्‌ ॥ 


bo 
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qaqa तदग्रे वा पतितं वा कपालके | 
न चेष्टमन्तरालेऽपि तत्त्वं वित्तौ गुरोसुंखात्‌ ॥ 
विचित्रं विविधं स्यातं इत्यादि सुत्थितं कथम्‌ | 
मण्यन्तगेतमित्यादि सङ्गुरोः सुष्ठु सङ्गतम्‌ ॥ 
5 इसित्यादिविशुद्या यत्‌ आचार्यादिसमो हितम्‌ i 
| उत्पत्त्या तट्‌ व्यवस्थेयं न चोत्पन्नस्वभावतः॥ =ˆ 
l ` चित्रत्वात्‌ चिच्रमाष्टष्टेः सुखात्‌ पाको AW: पुरः | 
[ गुरो[:] तत्त्वं विजानौयात्‌ विमर्दात्‌ विरतो रमः॥ 
RAZİ समासाद्य धग्सेसुद्रा विभावयेत्‌ | 
l0 तस्या MY महामुद्रा यस्याः समयसम्भवः I, 
आनन्दाः प्रतिमुद्रास्याः महामुद्रां विना पुनः | 
आगमाच्च स्वसम्बित्तेः सन्नुरोरुप देशतः ॥ 
विचित्रं कम्ममुट्रातो विपाको जगदात्मता | 
aa विलक्षणं तच विमदो जगदीश्षणम्‌ ॥ [१८८] , 
I सव्वस्मि न्न]प्रतिष्ठानं महामुट्रेति कोत्त्यते | 
| विमलत्वात्‌ स्वसम्बित्तेः विचिचादेन सम्भवः ॥ 
B'I अनाभोगं हि यद्‌ ज्ञानं तचाचिन्त्यं प्रचक्षते । 
E सञ्चिन्त्य यद्‌ अचिन्त्यं वे तद्चिन्त्यं भवेन्न हि ॥ 
i तथता ये तु पश्यन्ति मध्यमार्थानुसारतः | 
20 ते वे तत्त्वविदो धन्याः प्रत्यक्षं यदि संविदा ॥ 
यो वित्‌ सव्वसमारोपः स eal: | सव्वथा न हि। 
मध्यमार्थो निरारोपः तचारोपविधो कुतः ॥ 
ज्ञानज्ञेयासमारोपे HAAT तच नान्यथा | 
सव्वस्तथा aaga यथा बुद्धिस्तथा न हि ॥ 
येनाजातं जगदु बुद्धिः शुद्देव बोधतः | 
निजं तस्य जगत्‌ सत्यमनाभोगेन धीमतः ॥ 


bo 
ot 
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अविभावितसम्बन्धो विकल्पोऽसो प्रतौत्यजः | 
तदेष एव निव्वाणे नो छृथाः चित्तविम्रमस्‌ ॥ 
प्रतिपक्ले स्थितो नैव तत्त्वाशक्तो$पि नैव यः | 
गाडे नैव फले यस्य महासुद्रां स बिन्द्ति ॥ 
P. ययैव कम्मेमुद्रायां आनन्दादिव्यवस्थितिः | 
तथा समयसुद्राया वज्राचायप्रसाद्तः ॥ 
विचित्रं कम्मेमुद्रेव धम्मेमुद्रा विषाकजा i 
विलक्षणं महामुद्रा विमई|:|समयो भवेत्‌ ॥ 
महासुद्राम [१८ = | जानानाः कस्सेसुद्रेव साधना | 
i$ आम्नायतचक्ष्तो Ber रौरवं यान्ति योगिनः ॥ 
मुद्रा तावत्‌ न बुड्डान्त चतस्रश्च चतुःश्षणाः | 
यावन्त्र शवरेशस्य स्पृशन्ति पादपोत्सवः ॥ 
सम्यक्‌ सेकं विधायैतत्‌ इठढुःसेकवज्जितम्‌ | 
-, यत्‌ साधितं मया पुण्यं तेनास्तु जगतः सुखम्‌ ॥ 


| सेकनिणेयः(निद्दश:) समाप्तः ॥ 


Ot 
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š | [ चतुमुद्रा ] | 


रवम्‌ वजसत्त्वं प्रणम्थादी विशुद्धज्ञानतन्मयम्‌ | 
मुद्रान्वयः समासेन क्रियते आत्मबुद्दये ॥ 
इह हि मुट्रान्वयविस्रान्त्या मूढमनसो Bata भवाणेवे 
दुःखिताः। तेषां सुखेन चतुसंद्रार्थप्रतिपत्तये तन्त्रानुः 
5 सारेण महासुखसाधनं प्रसाध्यते | चतुसंद्रेति-- RA- 
मुद्रा, धम्मेमुद्रा, महामुद्रा, समयमुद्रा। तच कम्सेसुद्राया 
स्वरूपं निरूप्थते। कम्मे या कायवाक्‌चित्तचिन्ता तत्प्रधाना 
मुद्रा कल्पनास्वरूपा, तस्यां कस्ममुट्रायां आनन्दा-जायन्ते- 
auaa भेदिताः 
l0 धणज्ञानात्‌ सुखज्ञानं एवंकारें प्रतिष्ठितम्‌ । 
आनन्दाश्वत्वारः:-- आनन्दः, परमानन्दः, HENT- 
नन्दः, विरमानन्द्‌ः | | १८ | अन्यथा-- 
परमविरमयोमंध्ये लक्ष्यं वोध्य हढ़ोकुरु । 
इति यदुक्तं तत्‌ सङ्गतं न भवति । चत्वारः क्षणाः 
i विचि, विपाक, विलक्षण, विमई। मध्ये विलक्षणं दत्त्वा 
सेके बोडव्यम्‌ । हठयोगे पुनः सहजविलश्षणयोरन्ते 
स्थितिर्बोइव्या । सेकहठयोगे चेदं निर्दिष्टं भगवता। सहजं 
aaa सहजच्छायानुकारित्वात्‌ सहजमित्यमिधीयते | 
सहजच्छाया सहजसहशं ज्ञानं प्रतिपादयति इति west 
20 प्रज्ञाज्ञानम्‌ | अतण्व प्रज्ञाज्ञाने सचजस्योत्पत्तिनौस्ति | 
यस्याः सहजं नाम स्वरूपं सव्वधम्मानामछत्रिमल्लश्षणं 
इति यावत्‌ । तस्मात्‌ कम्मसुद्रां प्राप्य निस्पन्दफल- 
मुत्पद्यते। सहृशस्पन्दो निस्पन्दः। साहश्यं यथा दर्पणा पितं 
मुखस्य प्रतिबिम्बं मुखं न भवति। न पूव्वसिद्ध नाप्यधुना- 
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fag तदेव मुखप्रतिबिम्बं साहश्थमातरमापाद्यति तथापि 
लाकाः स्वमुखं हष्टमिति Hear श्रान्त्या सन्तुष्टा भवन्ति | 
तथेवाचाय्याः कुमतदाः प्रन्नाज्ञानमासाद्य सहजमनुभूतं 
इति इत्वा सन्तोषं उत्पादयन्ति, सन्तुष्टाश्च सन्तो घम्मै- 
$ मुद्राया aratafa न जानन्ति। धस्मंसुद्रामजानाना 
केवलया कस्मेमुद्रया छत्रिमया कर्थ[२०क |महत्रिमभूतं 
सहजास्यं उत्पद्यते | सजातीयात्‌ कारणात्‌ सजातीयस्य 
wq xr उत्पत्तिर्भवति न तु विजञातौयात्‌ यथा 
शालोबौजात्‌ शाल्यङ्कुरोत्पत्तिभंवति नतु कोद्रव्यस्य। 
0 तथा धम्मैमुद्राया अङत्रिमायाः सकाशात्‌ अकृचिमं सहजं 
उत्पद्यते | तस्मात्‌ धन्सेसुद्रेव कारणम्‌ | अभेदे RAT- 
चारेण मह्हासुद्रायाः | कस्मात्‌ ? तहिं भगवतोक्तम्‌- 


ण्काराकृति यहिव्यं मध्ये वकारभूषितम्‌ | 
आलयं सव्वसोस्थानां बुद्ध रत्नकरण्डकम्‌ ॥ 


i इति। बुद्गच्छायानुकारित्वात्‌ करण्डकं स्थानं आधारः, 
तस्मात्‌ कर्म्माङ्गनाया आनन्दसन्दोहरल्लाकरं सरोरुहदम्‌। 
तत्‌ स्वच्छमास्थानं बोलकक्कोलरससंयोगेन अवधूत्या 
सम्डतिबोधिचित्तमण्यन्तर्गतं यदा भवेत्‌ तदा क्षणकनामा- 
परसहजास्यं ज्ञानमुत्पद्यते | न aq सहजनिस्पन्द[: | | 

20 तत्स्वरूपेण प्रज्ञाज्ञानानन्दचयः झणचतुष्टयान्वितं सेके 
हठयोगे च कस्ससुद्राया निस्पन्दफलमुक्तम्‌ | [२०] 

| कस्सेसुद्रानिस्पन्दनिद्दशः प्रथमः ॥ १॥ 


ॐ_-धम्मैमुद्रा धम्मेधातुस्वरूपा निष्पृपञ्चा निव्वि- 
कल्पा अकृचिमा उत्पादरहिता करुणास्वभावा परमा- 
25 नन्दैकसुन्द्रोपायभूता। प्रवाहनित्यत्वेन सहजस्वभावा या 
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x 


° प्रज्ञायाः सहजोदयत्वेन अभिन्ना या सा घ[म।मुट्रेत्यमि- 
धौयते | अन्यत्‌ लक्षणं तस्याः सङ्कलाज्ञानान्धकारे 
तरणिकिरणसहशं गुरूपदेशतः gug ajant curfu 
ग्रान्तिशल्यवज्जितं बोध्यव्यम्‌।  सकलश्चितिजलपवन- _ 

5 इताशनैर्महाशवलितं चैलाक्यैकखभावं निस्तरजङ्गश्रन्यता- ^” 
करुणाभिन्न्रं च बोध्थव्यम्‌ | उक्तं च भगवता-- 
ललना प्रज्ञास्वभावेन रसनो पायसंस्थिता | 
अवधुती सध्यदेशे तु ग्राह्मग्राहकवज्जिता ॥ 
रतन्निपुनेनापि तथताकारेण सन्नरिकृष्टकारणत्वेन मार्गों 
i ज्ञातव्थः। मार्गज्ञाने साद्रनिरन्तरं मार्गाभ्यासात्‌ निशो- 
घस्य सहजस्वभावस्य साझ्ात्कृतित्वं भवति। तथा चोक्तम्‌ 
नापनेयं अतः किञ्चित्‌ प्रध्षेत्तव्यं किञ्चन। | २१ क| 
Zea भूततो भूतं | भूत |दर्शों विमुच्यते ॥ 
ललना रसना तयोमंध्यदेशे निवासिनी wasa 
35 सैवाधिगतसकलपदार्थसदृजस्वभा वैकखित्तडठ्तः सहृरूप 
देशतो घग्समुट्रा महासुद्राया अभेटेन हेतुथूता | 
| धम्सेछुट्राविपाकफलनिहेशः द्वितीयः ॥ २ ॥ 


आः--महासुद्रेति। महति चासो मुद्रा चेति महामुद्रा 

(चेति) । महासुद्रा निःस्वभावा ज्ञेयाद्यावरणविवञ्जिता 
20 शर्‌ द्मलमध्याहगगनसङ्काशा सकलसम्यदा धार भूता HA- 
' नित्वाणेकस्वरूपा अनालम्बनकरुशाशरीरा मदा सुखेक- 
EC रूपा । तथा च, अमनसिकारा धर्म्मा कुशला मनसि- 
j| कारा धम्मा अकुशला प्रवचने च | 
। अविकल्पितसङ्कल्प अप्रतिष्ठितमानस | 

i 25 अस्मृत्यमनसिकार निरालम्ब नमोःस्तु ते ॥ 
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इति या सा महासुद्रेत्यमिधौयते | तया महासुद्रया 
अचिन्त्यस्वरूपया समयसुद्राख्यफलं जायते | 


| महामुद्रावेसब्यनिइशस्तृतीयः usu [२१] 
कू---समयसुद्रेति सम्भोगनिश्माणकायाकारस्वभावेन 


_-स्वच्छाकारेश च ws s हेरुकाकारेण 


विस्फुरणं यत्‌ सा समयमुट्रेति चोपदिश्यते । तां च समय- 
मुद्रां wer चक्काकारेश पञ्चविधं ज्ञानं पञ्चविधं परि- 
कप्य आदर्श-समता-प्रत्यवेश्णा-छत्यानुशान-सुविशुद्ध- 
- धम्मेधातुभिः आटियोग-मण्डलर7जाश्रि-कम्मराजाख्रि- 
o ARA-ARA समथमुद्राचकं भावयन्त्याचाय्याः | 
तेन ते हतपुण्या भवन्ति। ततश्च न धन्मेसुट्राफललाभिनो 
भवन्ति, नियतार्थकारशात्‌ franca काय्धेस्योत्यत्तिरिति 
वचनात्‌ | तस्मात्‌ सहजसिद्धरसात्‌ न वेधेन स्थिरचला- 
sar येन वा बालपरिकल्पिता ते संबोधिका[रण]- 
5 तासुपयान्ति | 
न AMAT न तपो न होमो | 
न WIES न च मण्डलं च | 
स RATU: स तपः स होमः 
THUS तन्मण्डलं च ॥ [२२ क] 


+ © 
o समासतः चित्तं समाजरूपोति। समासतः सव्व- 


धर्म्माणामेकाकारतो यदुत महासुखाकारतः चित्तमिति- 
बोधिचित्तं समाजरूपौोति। घ्संसुद्रासहासुद्राभिषेक- 
रूपं वा ज्ञानं सत्समाज इत्यभिधीयते | 

| समसमुट्रा पुरुषकार फलनिदशः चतुर्थः समात्तः ॥४॥ 
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9 | सेकतान्वयसंगुदः | 
नमो बुद्धाय | 


कल्याणमिचवाराङ्गोऽपि समाधिमाजपत्यनवग्राह्मः | 


वज्ञाचार्य्यात्तु संज्ञानसेकतात्पय्थेसंग्रहम्‌ | 
विदित्वा कुमहे$नेकसेक्ग्रन्यान्‌ यथागमम्‌ ॥ 
5 प्रथमं कलसाभिषेको दितोयं गुद्यमुत्तमस्‌ | 
प्रज्ञाज्ञानं तृतौयं वे चतुथं तत्‌ पुनस्तथा ॥ 
अच्यार्थः- प्रथमं कलसाभिषेक इति, उदकसुकुट- 
वञ्रघण्डानामाचार्यलक्षणाः षट्‌ कलसाभिषेकाः। TA- 
वारिणेव MAATE अविद्यामलक्षालनाय सिञ्चते- 


| भिषेकसंज्ञा। अवेवत्तिकाभिषेकाश्वेते षट्तथागतस्वभाव- 
! त्वात्‌ । [२२] तथाहि उदकाभिषेक आदर्शज्ञानात्मको- 
| ऽक्षाभ्यस्वभावः, मुकुटाभिषिकः समताज्ञानात्मको रत्न- 
सम्भवस्वभावः, MRAR: प्रत्यवेक्षणाज्ञाना[ त्मकः | 
5 अमिताभस्वभावः, अधिपत्याभिषेकः हत्यानुश्ानरूपो 
अमोघसिद्विसभावः, नामाभिषेको अविद्यानिरोधात्‌ 
विद्यानुगतविशु्धधग्मेधातुज्ञानात्मको  वेरोचनस्वरूपः, 
आचाय्याभिषेकस्तु वजज्ञानखभावः। अच च पञ्चाभिषेकः 
पञ्चसु लाचनादिविद्यायाः व्यापारात्‌। अच च 
20 अविद्यामलक्षालनाय अक्षाभ्यरूपेण वज्चाचाय्येण वेरो- 
चनरूपावलम्बिनि शिष्ये सलिलाभिषेको देयः। र्वं 
सव्वचाहऊक्लारः, आगामिवुद्भभावो अचित्तोष्णीषबौ जभ्ूतो 
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osaafa सेकः। Wi स्वेषां कलसव्यापारात्‌ कलसा- | 


at, w 


सेकतान्वयसंग्रद्दः | ३७ 


सुकुटाभिषेकः | दादशङ्गलिपरिमाशेन द्वादशाङ्गप्रतीत्य- 
समुत्पादविशुद्या IAH) यच मध्यदत्तेनिरुत्तरधम्मेता- 
रूचको RAT [२३क_]। तस्यार्थः, ह इति हेतुवियुक्तः [ऊ] 
इति ऊहापगतः, अँ इति अप्रतिष्ठि तसवब्वधग्स इति। यच 
` 5 भवसरोद्भ| व |सुखात्‌ स्फुरन्ति पञ्चाररूपिशो मुनयः पञ्च- 
-स्कन्धविशुद्या निष्कान्ता भवशरौरेश। इह च मध्या- 
राभिसुखत उपर्यधरेण सर्व्वे रूपादयो विज्ञानात्मका इति 
रूच्यन्ते। एते च aa सर्व्वात्मका इति निवे| द fud 
सव्वेचेव चतुरश्रौ । अथ ते wae बुद्दा gafa- 
।0 वेदितान्मरूपस्य पञ्चासिविसुक्तकायाः wed चान्यच 
विस्फुरिता श्रन्यतानिमित्ता[ः] प्रणिहि(हि)ततावबोधनाथे 
सव्वच हुल्लिकाचयम्‌ p VA च आदर्शसमताप्रत्यवे क्षणाङृत्वा 
नुष्ानसुविशुङ्भधन्मधातुलशक्षणपञ्चन्ञानात्मका गुरूपदेशतो 
Fat | अभेद्यज्ञानस्त्चकं च समुदायार्थः 
5 ed सारं SIANA अच्छद्यामेद्यलक्षणम्‌ | 
अदाहि अविनाशि च श्रून्थता वजसुच्यते ॥ 
अभेद्यं वञ््रमिति ZIA) अस्य च वञ््राभिषेकस्य 
विधानं उत्पश्यमाना[२३]भेद्चज्ञानबौजाधानमिव विधातुं 
wd qsrquersfa पूव्वाभिसन्धानेन दादशाङ्गलिपरिमाणा 
20 अधो सुखाम्भोजवञ्ासमापत्तिनिःस्वभावेन सब्वधस्मेस्वभाव॑ 
प्रतिपादयितुं अभेद्यज्ञाननिगदतां ध्मोद्यस्य बोधयितुं 
मूर्डाधोभागे च वज्रावलौयुगलमालिनो । चिधातुक- 
स्वभावकूटागारतामस्य स्थापयितुं हाराईहारप्रकार अत 
एव पञ्चतथागताङ्कितः श्रन्यताकरुणाभिन्तज्ञानकारणतां 
25 आवे दयितुमपर्रि[ णत |प्रज्ञामुखास्थानम्‌ | अस्य च धस्से- 
धातुस्वरूपस्य was वेरोचनाद्पिञ्चतथागतात्मकतां च 
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स्ूपादिपञ्चस्कन्धस्वभावतां च पथिव्यादिपज्चधालरूपतां 


च कथयितुं was पज्वारविरचना । अचापि मध्यस्थिता- 
राभिसुखाद्यमिसन्धानं पूव्ववत्‌ ।  अधाभिषेकसनया 
स्वनन्त्या wa Fala । अनुत्तराशेषधब्मेबोधाद 


5 विकारक इह प्राधान्यस्यापनाय हेतुकताप्रतिपादनाय च 


[२४क |कारणभृतमपि वजघण्टाभिषेकलुल्लडम्प्ध mad 


वजाभिषेकदानम्‌। सव्वधर्म्मा नामता इति प्रतिपादनाथे 
भविष्यन्मुनीन्द्रपदोचितनामनिदानावदानाथं Wo Wer 
नामव्यपनयेन स्वदेवताकुलगोचानुसारिेण नामामिषेकः। 
lO आचाव्योभिषेकश्च वञ्जसमय-घण्डासमय-ञ्लु 
भव्यतानुन्ञा-ब्रतव्थाकरणाश्चासलक्षणः | इत[:| we 
असंसक्तो मेदयुगनद्धबादिबो[घि]|धस्सेसमयर्वं इति 
बोधयितुं वञ्रसमयः, चतुरशेतिघम्मस्कन्धसहल्वपर रूवमिति 


प्रतिपादनाय घण्टासमयः, स्वेष्टदेवतास्वभा वक्ष्वसिति . 


5 स्थापयितुं सुद्रासमयः। मणडलतत्त्वं मण्डलविशुद्विलश्वणं 
देवतातत्त्व॑ देवताविशुङ्जिलक्षणं आचाय्येपरिकन्मे च 
मण्डलसाधनज्ञानं पञ्चप्रदौपं चाम्ट्ृतभक्चणं च भव्यतातत्त्वं 
च नैःस्वाभाव्यमेषासुत्पन्नक्रमपक्षतः धम्मचक्रष्रवर््तनार्थ- 
मनुज्ञा। बाह्मत्रतनिराकरणाथें वन्चब्रतदानं [२४] 

20 प्ृथिव्यादिस्वभावतारूचनाय व्याकरणम्‌। तथा हि भुवो 
धरादे[ः | स्वः स्वरूपं भूभूया इति हि भूर्थुवःस्वरित्यस्यार्थः i 
सर्वावरणविनिर्मुक्तः सव्वबुबोधिसत्त्वसम[ य ed इतः 
प्र॒ति बोधनार्थमाश्चासः | 

प्रज्ञाश्रद्वाशेची करणाथं समयरक्षणार्थं च समानकालेा- 

25 भयसम्पाद्तिबोधिचित्तप्रदानं गुद्याभिषेकः । प्रज्ञोपाय- 

qanat दौपयत इति व्युत्पत्तिः । प्रज्ञाज्ञानमित्यच 
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व्युत्पत्तिद्यम्‌ ; प्रज्ञया ज्ञानम्‌, प्रज्ञैव बाद्यज्ञानम्‌। तच 
ग्राह्मयाहकाकारधारणी  बुद्चिश्वतुर्धातुपच्बस्कन्थस्वरूप- 
पद्चिषयात्मकाह्ननास्वभावा प्रज्ञा । तस्या निमित्तभरताया 
बोधिचित्तञ्ञानमिति पूर्व्वा व्युत्पत्तिः | आकारदयश्रन्या 
» 5 सैव विज्ञानमित्यपरा व्यत्पत्तिः । प्रज्ञाज्ञानलस्तितसत्ताङ्ग- 
“ -युक्तसाष्यं चतुर्थार्थमित्येके। प्रज्ञाज्ञानमेव अभ्यस्यमान- 
शरट्मलगगनसङ्गाशं चतुथाथेमित्यपरे। प्रज्ञाज्ञानमेव 
VANGE विकाररूपं प्रकृतिससुत्यादात्मक sum] युग- 
नद्वाद्दयवाहिसुविशुदस्वभावं चतुर्थार्थमित्यपरे । पश्चा- 
yay च विस्तरभया Aad p अतिगुह्यसेकसंग्रह- 
विधानमिलितेन पुश्ययृतश्चो[के]न निखिलजगतोःस्तु 
विमलस्फुटसुगतसुभाषिते छात्ति[: |। 
॥ समाप्तश्चायं सेकतान्वयसंग्रह इति। कतिरियं 
` परिडतावधूतश्रोअद्यवज्पादानासिति ॥ 
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= | पञ्चाकार, | 


नमो बुद्धाय | 
वज्रसत्त्वं नमस्कृत्य निष्प्रपञ्चमनुत्तरम्‌ | 
पञ्चाकारमहं वश्ये समाखिप्य [च | बोधये ॥ 
ॐ आः हूँ इत्यनेन स्थानात्मयोगरश्षां छत्वा सुग- 
न्धादिलिप्तभूभागे चतुरखादिमणडलमध्ये पञ्चतथागताः 
5 पञ्चयोगिन्धः पुजनीयाः। तच मध्ये विश्ववशपँका र परिशत- 
विश्वाष्टदलविकसितकमलवरटको परि रक्तरेफपरिशत- , 
खय्थमणडलस्थनोलह्कार निष्पन्नो दिभुज एकमुखो A- 
स्पशंमुट्राघरो वञ्रपर्यङ्गौ द्ार्चिशल्लक्षणाशोत्यनुव्यब्जना- 
[२५|लङ्कतशरीरो दशबलवेशारद्यादिगुणगणैकनिलय[: | 
70 सौशौय्थेमांसास्थिरहितः प्रतिभासमाचदरपणप्रतिबिम्बसमो 
न सत्यं न शषा अतिमैजात्म्यकत्वात्‌ ma छृष्ण- ` 
वज्रकः सुविशुद्धधम्मधातुविज्ञानस्कन्धस्वभावः शिर- 
तुण्डमुण्डितकाषायावगुर्ठितविग्रहः serere: 
वञ्रसत्त्वस्वभावः शिरतुण्डसुण्डितकः, अत्व छेतुफला- 
DAR, सव्वाकारवरोपेतश्रन्यतालक्षणः, असंस्कृततथा- 
गतात्मकत्वात्‌ धर्म्मकायः, प्रतिभासमात्रत्वात्‌ सम्भोग- 
कायः, कल्पितर्निर्म्माणकायं निर्म्माणकायः, कायच्ितयैक- 
रसत्त्वात्‌ स्वाभाविककायः। त दुक्तम्‌- 
असंस्कृतमनो धम्मः चोप(:)सम्भोगल्लक्षणः | 
20 तदेव निम्मितं चित्रं बीजः सव्वस्वभावतः d 
इति विकल्यादेरस्पृश्यत्वात्‌ वञ््रकुलो-वन््रकुस्लञ्च 
rA: न स्पृश्यते देषवञ्रश्च शिशिरमध्याहकटुख्ुति- 


CISTI 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


ee SINC TN 


ll कक” 


° 


पञ्चाकारः | 8१ 


आकाशशब्दचवर्गो अक्षाभ्यविशुद्दी[२६ईक] sat ara- 
ध्यात्मिकव्यवस्थेयर्मिति कायचतुष्ट्यव्यवस्था चात्रापि 
पूव्ववत्‌ | आः AYA हँ अस्य TURA: | 
वज्तरसत्त्वस्तु RAAR शुक्लो AAA रकवक्को TA- 
5 बज्जघण्टाधरो मनःस्वभावः काषायरसशरोरः शरहतु- 
-विशुद्धो यरलवाद्यात्मकः AUAA प्रभातकालपय्यन्तो 
धम्मंधातुपरनामा | 
अतः JA चन्द्रमण्डलापरि Sats: शुक्षावणे- 
वेरोचनः शुकह्चक्र/वज|चिह्ूः वोध्यङ्गोसुट्राधरः रूपस्कन्ध- 
WRATH मोहस्वरूपो विटविशुद्ध: तथागतकुली आदशत्वेन 
प्रतिष्ठितः हेसन्तऋतुविशुद्ध: मधुररसशरीरः कवगंव्यापौ 
प्रभातसन्ध्यात्मकायस्वभावः। ॐ आः जिनजिक हूँ 
[इत्यस्य जापमन््वः | 
दक्षिणदले रूस्थमण्डलापरि चाँकारजः पौतवर्णो 
5 Tamar रन्नक्षिहवरदमुद्राघरो [२६] वेदनास्वभाव- 
पिशुनशरोरः रक्तात्मको TARA समताज्ञानवान्‌ वसन्त- 
ऋतुरूपलवशशरोरः टवगेव्यापी ढृतोयचतुर्थप्रहरात्मकः | 
ॐ आः Tava हं अस्य जापमन्त्नः | 
ततः पश्चिसदले रविमश्डलोापरि रक्तहौःकीर सम्भूतो 
20 रक्तवर्णोऽमिताभः यद्मचिह्ूः समाधिमुद्राधरः संज्ञा स्कन्ध- 
स्वभावो रागशरोरः शुक्रात्मकः पद्मकुलो प्रत्यवेक्षणाज्ञान- 
लक्षणो ग्रौष्मकतुरूप आम्लरस| श IC तवात्मा प्रदोष- 
वान्‌ | जापमन्त्रश्चायं ॐ आः आरोलिक R । 
तत उत्तरदले रूय्थेमण्डलेा परि श्थामखंँका रजः | श्याम- 
25 वर्णो$मोघसिद्धिः विश्ववञ्चिहाभयमुद्राधरः संस्कार- 


स्कन्धस्वरभावो वर्षाकतुरूपः] पिशितापः तिक्तरसात्मकः 
6 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


8२ अद्वयवच्चसंग्रहे 


पवगेविशुद्दः अडराचस्वभावः | अस्य च मन्त्र: ॐ s: : 
प्रज्ञाष्टक हूँ इति | 

रते वजपय्थद्षिनः दिश्ुज| क |वक्काः सोष्छोषशिरतुण्ड 
मुण्डित २७ क jara य |वगुण्डित-द्वा चिंश्छक्षणाशीत्यनु- 

5 व्यज्ज़नालड्ूडूत-दशवलवेशार रघादिगणगरणकनिलयाः सो- 
शव्थमांसास्थिरहिता दपणप्रतिबिम्बोपसा न सत्यासत्या > 
दिसझल्पनापगमविमलप्रतिभासमाचकसम्धोगविग्रह्यः 
कायचितयेकरसतास्वाभाविककायमुपादाय असंस्छत- 
तथात्मकम्मेकायकल्पितविज्ञानकायाव्यभिन्ना रूपवेदना- 

OQ संज्ञासंस्कारस्कन्धात्मका वेशोचनरत्नसन्भवामिताभझामोध-. 
सिद्धयो विज्ञानमाचता इति प्रतिपादनाय cpm 
मुञ्चन्ते इति। अश्षाभ्याङ्रितशिरसि विज्ञानस्य ने|: |स्वा- 
भाव्यस्य श्रन्यता करुणयोस्तादात्मक| a | च teure 
अक्षाभ्योऽपि AUGA GI | सतेन डेतुफलात्मकं, 

ls भवनिव्वाणंकरसतामाचं जर्गाद्‌ति प्रतिपादितं भवति | 
तथा च-- 
TARET HA यच चित्तं प्रभाव्यते | 
wr fe quer wen सङ्घस्यापि fe २७ दिशना ॥ 
गुडे मधुरता चाग्नेरुष्णत्वं प्र|झ |तियंथा । 
20 श्रून्यता सव्वधर्म्माणां तथा प्रकृतिरिष्यते ॥ 
तथा च--- 
भवस्यैव परिज्ञानं निव्वाणं इति कथ्यते | 
आम्रेयकोणदले चन्द्रमएडलेपरि शुक्कलाँकारजा शुक्ष- 
वर्णा लाचना चक्रचिह्ला एथ्विधातुस्वरूपा तथागत- 

» कुलाड़वा मोहरक्ता। अस्या बीजं ॐ आः लोँ हँ. 

स्वाहा इति | 
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पद्चाकार: | 8३ 


AH चन्द्रमशडलेपरि हछृष्णमाँकारबौजसम्भता 
मामको क्षष्णवर्णा कछृष्णवज्नचिह्ला अब्धातुस्वभावा ; 
परक्ता। अस्या बोजं ॐ आः माँ = 


] 

०5 वायदब्यां चन्द्रमण्डलापरि 7कारबौजसब्धूता UTT- 
वासिनो एक्का रक्ततणों प्मचिह्तेजोधातुस्वकूपा पद्म- 
कुला रागरक्ता | अस्या बौजं ॐ आः पाँ हूँ खाहेति। 

शेशान्यां चन्ट्रमश्डलापरि कनकश्यामतॉकारपरिणता 
तारिणी श्यामवर्णा श्वामनौलात्यलचिह्ा वायुधातु 

l| २८ कवेस्वरूपा RAHA LUCA | अस्या बौज ॐ 
आः ताँ S स्वाहा । 

रता[:] qaa: बे!डशाब्दिका असाधारणरूपयोवन- 
शालिन्यो यथाशोभसंस्थिता पूव्ववत्‌ कायचतुष्टयात्मिका 
AERA: सकलजिनगुणाधारभ्ताः पञ्चतथागत- 
5स्वरूपाः। आसां(अस्यां) मध्ये आलिस्वभावा ANA- 
स्वरूपिणी वजधात्वीश्वरौ नायिका । इयमेव भगवती 
तथता शून्धता प्रज्ञापारमिता भूतकोटिनैरात्म्येति व्यप- 
दिश्य ते i | 
न ग्रन्धः कतिकौशल्यमापादयितुभेष मे | 
20 qua: कि च संशिप्य बोधयेयं शिश्न्‌ इति ॥ 
इति बिधिवढुदौय्यसच्चहेतोः 
सकलजिनागमयुक्तिसद्गतं हि | 
` अखिलमिहशुभं ward 
भवतु ततो जिन एष वजसत्त्वः ॥ 


25 l पञ्चाकारः समात्तः ॥ 
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अद्वयवच्चसंग्रहे 


६ | मायानिश्त्तिः | 


नमः सव्वविदे | 

मायेव निःस्वभावं चेत्‌ जगद्ध्यक्ष[ |बुधाः | 
किमथेमिह gafa जानन्तो(न)पि सुखासु या (१) ॥ ” e 
मायावी [२८] कुरुते मायां ज्वलदाकारभास्वराम[(रं)7 
कस्यचित्‌ सत्यमाभाति माया मायैव तद्विदः ॥ 
माथातुष्टेविनाभोगं ये कामाः स्वयमागरत[ः| | 
मायया तानसो UA यन्साया सव्वसंगता ॥ 
RUA जायते धर्म्सस्तस्माद्न्था न NAT | > 
अतण्व हि wend बुद्स्थ न विहन्यते ॥ 
अनारोपवशात्‌ Wed WAT प्रवर्त्तते | 
पाद्प्रसारिकां Gat teat मानादिकल्पनाम्‌ ॥ 
चर्यया विचरेद्‌ योगी सुस्थितः स्थानयोगतः | : | 
खान-पान-रसं प्राप्य शुद्दसुद्दुष्य भाषया ॥ 
चय्थां न विचरेत्‌ यस्तु नासो सम्बोधिभाजनः | 
वाचा वक्ति जनस्तत्त्वं चर्य्यामप्थनुमोदले ॥ 
वित्त्यनुष्ठानसम्यत्त्या सम्पन्नो वल्लभो जनः | 
मही शय्या दिशो वासो भिक्षाभक्तं च भजनम्‌ ॥ 
अजातधर्मता शान्तिः छपानाभोगवाहिनो i 
जनजन्मान (ज) ये धर्म्मा जायन्ते तेऽपि चर्यया | 
Tad फलमिहाप्य[ स्ति| क्षमा ता(स्ता)वदनुत्तरा ॥ 
मायां विट्त्य यत्पुण्यं quei साधुचेतसा | ` 
तेनादैतपदं यान्तु [लाका] emere स्थित]: ॥ 

॥ मायानिरुक्तिः समात्ता इति [Se =] 


. CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


SSS SS ST TT TT ळक. 


0” 


९० | स्वप्ननिरुत्तिः | 


नमः UATT | 


विनयेघर्भि(सुवा)धम्मेषु aay जिनपुङ्ग वैः | 


Bu 


धर्म्मा[:] स्वप्नोपमा[:] स्थाता विस्पष्टाथें तत्‌ कथ्यते ॥ 


स्वप्नं सत्यमसत्यं वा | - - - - ]विदेव वा । 
माया यथा प्रतिष्ठानं सतां किमिह सम्मतम्‌ ॥ 
स्वप्न: | सत्यमवोधेन qar या(व)त्यलौकताम्‌ | 
प्रथमे [लु | स्वर्त: | ज्ञानं दितोये नास्तिता भवेत्‌ ॥ 
प्रबोधात्‌ कल्पिता योहे नानुभ्ूतिरपोक्यते | 
सक्चिचप्रकाशात्मा यद्य[ «reper महान्‌ ॥ 
अणध्वंस्यालयात्‌ मोलात्‌ प्रश्‍त्तिभ्यो विचित्रता | 
ताश्च तच तदाकारा चिदह्देशितं तदिष्यते y 
स्वप्नात्‌ स्वप्नं यदेव स्यात्‌ चिश्चिचालोकता तदा | 
नैव सत्यं असदित्तेन चोच्छेदः प्रकाशतः d 
किमन्यन्त्रिङतं नाम [ना ]न्नौ मायेति वा छतम्‌ । 
नाम्नि न pud नाम अप्रतिष्ठा त्वनामनि ॥ 
षट्निवहद्दितयं [च] चत्वारो बोधये मताः । 
स्वप्नतुल्यमिदं विश्वमित्थमुक्तं जिनोत्तमैः ॥ ` 

किं चास्यानमतो विद्धि बुद्धसव्वस्वमुत्तमम्‌ | 
सम्बिक्त्या सन्नुरो यंत्लात्‌ चर्यया च विशेषतः ॥ 


| स्वप्ननिरुक्तिः समाप्तेति। [se] 
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१९ | तत्त्वश्रक्ार | 


नमो बुद्धाय | 
प्रज्ञोपायात्मकं वन्दे बद्दचिक्तायरूपिणस्‌ | 
प्रभावात्‌ ज्ञायते यश्य भवनिर्व्वाणमुत्तसम्‌ ॥ 
INGA यथाकाशे तैमिरो मनुते जनः | 
केशोए्ड्कमहं वश्ये हन्वाकाशनिराशतम्‌ ॥ 
शुद्वहष्टिस्तदा | भू |यान्नेति अन्ता मतिस्तव(:) । « 
तेमिरसान्त्यपोहषाय एष्टो नेत्युक्तवान्‌ असो ॥ 
प्रकाशेतरश्रून्यत्वात्‌ विध्यपोहौ न तत्त्वतः | 
रवमनाञ्रवाद्‌ धर्न्मात्‌ सत्त्वाथस्तु प्रवर्त्तते ॥ 
मोगनिव्माणकायाभ्यां प्रतीत्यप्रणिधानतः | ° 
तौ च तस्मात्‌ न भिन्नौ च तथोल्लु तत्‌ स्वभावतः | 
तादात्म्यं fast सिद्ध स्यात्‌ मेदश्वित्‌ सद्भहानये | 
नेष्यते यद्यनुत्यादी fere व्याशत्तितो भवेत्‌ । 
योगाचारमता[द्‌]न्यो सध्यमार्थः कथं भवेत्‌ । 
चतुष्कोटिप्रह्चाण्या We मध्यमार्थों विशिष्यते ॥ 
विज्ञानेऽपि प्रसङ्गः स्यात्‌ तासां अचापि हानितः | 
चतुष्कोटिविनिसुक्त ज्ञानं वस्तु g o=] समुच्छयम्‌ | 
कल्यश्रन्यमनालख्ब्यं विदुर्विज्ञानवादिनः | 
भूतकोटेरतो विश्वं प्रतीत्यैव प्रजायते ॥ 
वस्लुश्रन्यमजातं तु केवलं नाममाचकम्‌ | 
Semen «ree स्वाधिष्ठानप्रभास्वरौ d 
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तत्त्वप्रक्षाशः | 


यदेकमनशथोत्रुते तेनोच्छेदे निराहतः | 
फल्वतत्त्वविपप्लेषु यस्य सङ्गो न विद्यते ॥ 
तस्यानाभोगयोगेन बोधाद्‌ निष्यद्यते पद्म्‌ | 
SARSAR बुच्धर्म्मानुसारतः | 
धम्मेतत्तमनुत्यादों व्याकृतस्त तथागतैः ॥ 
छत्वा तत्त्वप्रकाशं यत्‌ | पुण्य |मासादितं मया। 
AAT सकलो लाको युगनद्डत्य भाजनः d 


॥ तत्त्वप्रकाशः समात्तः ॥ 


89 


]0 


20 


D AZIEN? 


१२ | अप्रतिष्ठानप्रकाश' | 


नमो बुद्धाय | 

वित्तेयंदप्रतिष्ठानं बोडसव्वस्वमिष्यते | 
किं चानाभोगयोगेन यदि सत्त्वाथेकारिता ॥ 
यद्यपोहविधौ जातो ततोच्छेद्विधिस्थितिः | 
सदा जाता PARE तु जन्मच्छेदो पशोर्वचः॥ 
स्वसम्बित्तिरथो मानं fau: सत्त्वं तदिष्यते | 
सव्वालेख्यविहोनत्वात्‌ aa तच न पेशलम्‌ ॥ 
पृष्ठ यदौष्यते सत्त्वं [३०] सत्त्वं वस्तु तदा न हि | 
प्रतिज्ञोच्छेदवाधार्थमनुल्ेखं तढुच्यते ॥ 
वेदनं बिद्यते मोलो US तदवभासनात्‌ | 
निर्विकल्प भवेदादो ज्ञानं तद्‌ ग्राहकं ततः ॥ 
अतौतानागतादीनां चित्तानां स्थित्यसम्भवात्‌ | 
नैःस्वभाव्यं अतस्तेषां WATS जगतां प्रभुः ॥ 
उत्पादमेव धर्म्माणां अचिन्त्या निजसम्बिदा | 
स एव श्रून्यता प्रोक्ता नानुच्छेदानुगामिनो ॥ 
अप्रतिष्ठानतो बोजादप्रतिष्ठं भवेत्‌ फलम्‌ | 
तायिनां तट्‌ at तत्त्वं हत्रिमात्‌ eH यथा ॥ 
ध्यानमस्ति न वेत्येवं न ब्रूमो अङ्गचारिणाम्‌ | 
प्रतोत्योत्पादतो यस्मात्‌ सदोदेति यथा रस[:]॥ 
प्रतीत्योत्पद्यते यद्‌ यद्‌ तत्‌ तत्‌ [चेत्‌] चित्तमदयम्‌ | 
मेद्स्तु श्रन्यचिचिचैधस्मेसम्भोग निम्सितैः | 
अप्रतिष्ठां विधाये तत्‌ यद्लाभि शुभं मया | 
तेनाप्रतिष्ठतां यातु जगत्‌ सर्व्वोपभोगतः ॥ 

॥ अप्रतिष्ठान प्रकाशः HATH: di 
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या या स्फत्तिरसो Wet बुद्धा चेत्‌ अविकारता । 
विकारः प्रत्ययैज्ञान[ ३१ क|तर्पितैरित्यजातता ॥ 
रूपे न विद्यते रूपं न वा date विद्यते | 
न चेतत्‌ तञ्जविज्ञाने ZTR ERAT यथा ॥ 
5 मन्थाने सथनोये वा न वा पुरुषहस्तथोः | 

प्राकुसिद्दो विद्यते «fx प्रतीत्याऽर्थः स जायते d 

, कि ae: स्वसुतान्‌ TA स्ते वा स प्रजायते ॥ 
स्त एव न पूव्यं चेत्‌ अतस्तस्य न वस्तुता ॥ 
रवं yala |साचत्वात्‌ धर्म्माणां निःस्वभावता | 

0 aga विइरन्‌ योगी नातिक्रामति सम्बरस्‌ ॥ 

भाव्यादानं न सव्वच व्यवहारस्तु वत्तते। 
मायेव निःस्वभावोऽसी प्रतौत्योत्यादबोधतः d 
नैःस्वाभाव्यादजातत्बं प्रत्यधादनिरुद्धता | 
भावाभावावतो न स्तो युगनडं तु भासते ॥ 

5 आन्यताकृपयो रेक्‍्य॑ विधेयं न स्वकल्पतः | 
शून्यतायाः प्रकाशस्य प्रश्‍त्या युगनद्धता | 
सब्धाकारवरो दारगम्भीरनिजश्रून्यताम्‌ | 
साक्षादवेति बुद्दानां पूजां कुर्य्यात्‌ सुयोगवान्‌ ॥ 
ada म[न]सा वाचा सदाऽप्रतिष्ठितः सुधीः | 

0 चय्थां कुर्यात्‌ न वा कुर्यत्‌ चर्य्याचारो स उच्यते d 


| युगनद्डप्रकाशः समाप्तः [3] N 


to 


7 
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98 | महासुखप्रकाशः | 


वज्वसत्त्वं नमस्कत्य प्रज्ञोपाय[ स्व |रूपिणम्‌ | 
महासुखादयं वथ्ये वस्तुतत्त्वं समासतः ॥ 
उत्पत्तिभावना चैका दितीयोत्पन्नरभावना | 
उभयोर्भावना तस्मात्‌ तादात्म्य[मि]ह कथ्यते ॥ 
अप्रतीत्योदयो नास्ति धर्म्माणामिति निश्चितम्‌ i 
प्रतीत्योद्तिरूपत्वात्‌ BAA TS तथा न किम्‌ a 
श्रून्यताबोधितो बीजं बौजादिम्बं प्रजायते। , 
बिम्बे च न्यासविन्यासौ(स) तस्मात्‌ सव्ये प्रतीत्यजम्‌॥ 
बाह्मदन्द्समापर्त्तिरिति या देशना मुनेः | 
साऽवान्तरप्रबोधाय WIE TAY बुध्यते ॥ 
सुखाभावे न बोधिः स्यात्‌ मता या सुखरूपिणी | 
अस्तित्वे च महान सङ्गः संसारोद्यह्ेतुकः ॥ 
आदिसान्तसुखं विद्धि यत्सुखं प्रत्ययोद्भवम्‌ | 
अवस्तुकमतो ब्रूमो न सुखमतो नास्ति च ॥ 

तत्त्वं तावद्नुत्पादो धर्स्माणां परमार्थतः | 
शातालोकप्रकाशात्‌ तु विज्ञेया शुद्धसम्बतिः ॥ | ३२क | 
ware a fae शुद्ध श्न्यता योगिसम्बृतिः | 
दयोरद्दयता साध्या छृत्वानर्थविसञ्ञनम्‌ N 
मन्वसंस्थानयोगात्मा शातों मज्जति धौधनः | 
मायोपमं adised fai पश्यति ताहशम्‌ d 
भूतकोटिं ततो विष्ठा युगनद्डधपदं गतः | 


-युगनडस्थितो योगौ सत्त्वाथेकपरो भवेत्‌ N 
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शातचित्‌ देवताकारं विश्वचक्रमुपायकम्‌ | 
प्रज्ञा च श्रून्धता प्रोक्ता साध्यतादात्म्यमिष्यते | 
प्रज्ञोपायात्म्यकं तत्त्वं वाच्याभ्यन्तर शुद्धितः | 
बुद्धा समासतो मन्त्रौ सुखितोऽस्थानयोगतः॥ 
5 प्रतीत्योत्पादसाचत्वात्‌ नैव सत्त्वं न श्रन्यता | 
स्फूत्तिश् देवताकारा निःस्वभावा स्वभावतः ॥ 
यथा यथा भवेत्‌ स्फूर्त्ति सा तथा श्रन्थतात्मिका | 
NOS C AERA. 
ददेतादेतमनो यच्च तच तद्दासनाफलम्‌ ॥ 
, हेरुकाईहङ्कति योगी wears प्रतिष्ठितः | 
oo भावांश्चासो गुरून्‌ कृत्वा [३२] केशरोव भ्रभेन्मही ॥ 
शुद Qa जिनानां परित इह सदा विश्वमाभाति यस्य 
जातं नादो न ee स्वपरविगणनाकल्पकोटिप्रहौनम्‌ | 
. शातालौकं प्रकाशं भवसमसमताऽद्वैतरूपं हि नूनं 
चक्रे चक्राधिपो$सौ जिनगुणनिलयो वजडाको सुनोन्द्रः॥ 


l महासुखप्रकाशः HATH: | 
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१५ | तत्त्वविंणिका | 


नमः सव्वज्ञाय | 
प्रज्ञा चित्र विपाकश्च fases विलक्षणम्‌ | 
अस्यास्तत्तवमतो विद्धि येनासि जगतो विश्वुः ॥ १ ॥ 
प्रज्ञा भवः समश्चासों चिकायं तु ITARA | 
aa चक्रं सुखोपायं योगिनातद्हं परम्‌ ॥ २ ॥ 
AAI सहामाया वज्ाडाकस्तघाऽपरे । « 
प्रज्ञैव भेदतो भाति मुक्तिः सैव जिनात्मिका ॥ ३ ॥ 
अचिन्त्यं चिन्तितं चैव aga इयमेव च | 
सर्व्वाकोरवरोपेतं भावाभावौ ASTAST ॥ ४ di 
'विज्ञार्य[ |पगतं चित्तं निराखम्बमनुत्तरम्‌ | 
शान्तं शुद्ध निराभासं वित्तिः प्रज्ञेति कीर्तिता ॥ ५ ॥ 
प्रवेशश्च भवेदस्य | ३३क | विध्यष्टमनसां ततः | 
नानाधम्मांदुपायोऽच म्हदुमध्यादिमाचतः ॥ ई ॥ 
कर्सेसमयमुट्राभ्यां चक्र निष्पाद्य भावतः | 
ध्यायन्ति Beat बोधिं शुद्दतत्त्ववहिसुखाः ॥ ७ ॥ 
ज्ञानसुद्रासमापन्नं मज्जुवजादिनायकम्‌ | 
न सत्यं न म्ृषाकारं आत्मानं मध्ययोगिनः॥ ८ ॥ 
स्वाधिष्ठानपदं ज्ञातुं ये शक्ताः तत्त्वतो नहि | 
मार्गोपदेशितस्तेषां कमतो बोधिसिद्ये ॥ e ॥ 
देवताभिनिवेशश्चेद्दासनाऽचच कथं नहि | 
वासनैव विशुद्धा चेत्‌ सव्वचैव तु सा तथा ॥ १० N 
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दृष्टतत्त्वः पुनर्योगो महासुद्रापरायणः | 
सव्वभावस्वभावेन विहरेत्‌ उत्तमेन्द्रियः ॥ ११ ॥ 
प्रेशतो यत्‌ शुभं wal सव्वसझल्यवज्जितम्‌ | 

तदेवेदं जगद्‌ यस्मात्‌ तस्मात्‌ सब्वमनाविलम्‌ ॥ १२॥ 
TE वस्तु AAE आन्तं न भासते यतः। 
स्वञ्नाङ्गनेव विष्पष्टं चिन्साचमर्थेकारि तत्‌ ॥ १३ ॥ 
चित्तमाचं भवेद्‌ AAA चित्तमचित्तकम्‌ | 
स्वसंवित्तिरचित्तं च वित्तिगुर्मपेश्षते ॥ [३३] १४ | 
श्रून्यता सब्ववस्तनां कस्य नाम न सम्मता | 
सब्बेभावस्वभावोऽसौ कष्टा प्रत्यात्मवेद्यतः ॥ १५ ॥ 
अनिसादिसहाथेन भक्तं यथेह तण्डुलाः | 
तथत(ग)या तथा WT अविद्या याति ATATA ॥ १६॥ 
यस्य चिन्ता भवेद्‌ स्थानं तस्याचिन्त्यं भवेत्‌ न किम्‌ । 
अचिन्तात्मा भवेद्‌ योगी बुद्घेञंगदुदाहृतः ॥ १७ ॥ 
चक्रमसौ भवेद्‌ योगो AETAT स एव fe | 
घस्सेसम्भोग निर्म्माणाः सब्बाकार | स एव हि ॥ १८ ॥ 
eredi निराशश्च सर्व्वासङ्गवद्विम्मखः | 
चलुरीव्धापथैयुक्तो gasi FTAA te d 
अदयेन दयं (सं)छत्वा यदसादि शुभं मया | 
जगदद्यमद्यैव WAT तेन महासुखम्‌ ॥ २० ॥ 


॥ तत्त्वविंशिका समाप्ता ॥ 
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निजकायमहं वन्दे असंस्छृतमलश्वणम्‌ | 

सव्वाकारवरोपेतं युग[ न ]|इपढ्‌(स)ङ्गतम्‌ ॥ १ ॥ 
धम्सेसम्भोगनिर्म्माणा यन्निजं तत्‌ स्वभावतः | 

तदस्य दर्शनं युक्तं सम्यक्सम्बोधिसिद्धये ॥ २ ॥ 
5 दर्शनं च भवेदस्य अनारोपाद्‌ विपश्यना | 
 मन्त्रयानानुसारेण तदिदं वश्यतेऽधुना md 

न नेदं शाश्वतं विश्वं न चोच्छेदि समोहितम्‌। [sea] C 
शाश्वतोच्छेद्नो | युग्मं नानुभयं विनोभयम्‌ ॥ ४ ॥ 
चतुष्कोटिविनिर्म्मुक्त तत्त्वं तत्त्वविदो विदुः | 

0 चतुष्कोटिविशुद्धं तु च| तु]ष्कोटिसमाञ्रितम्‌ ॥ ५ ॥ 

wad असमं शान्तमादिमध्यान्तवञ्जितम्‌ | 
अचिन्त्यं चित्तकं चैव सव्धभावस्वभावकम्‌ ॥ Š ॥ 
जगदेकरसं बुद्धा प्रभास्वरमनाविलम्‌ | 
सव्वसङ्गल्पनिःशङ्खगा fas यथासुखम्‌ ॥ 9 ॥ 

४ न AMT बोधितो frat न बोधौ AVARA: | 
स्रान्तितः ल्लेशसङ्गल्पो सान्तः प्रकतिनिम्मेला ॥ ८ ॥ 
Sar च कायिकं कम्मे वाचिकं ANAT | 
समादानं मनः कम्मं निव्विकल्पस्य धीमतः ॥ € ॥ 
जगन्मायेत्यसो - - - मायेति मा AT: | 

2 मायामोहो महाम्रान्तिम्रौन्तिभाति सतां मता ॥ १० ॥ 
विज्ञायैवं यथारूपं बुद्दादौनां समासतः | 

JATA: HAA aa तत्त्ववेदी प्रसिध्यति ॥ ११ ॥ 
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धम्मस्कन्धसहखेघु बध्यतां नाम XI | 

aat नासो परामर्शात्‌ विनाशाथे भवेन्नुरोः ॥ १२ ॥ 
सर्व्वाकाराः सुखं तत्त्वं AHA: स ते । 
JAA न सुखं तत्त्वं न चिन्त्यं न सुखं सुखम्‌ ॥ १३ ॥ 
येन बुद्दमनारोपं न EE परमार्थतः | 

अहष्टे युज्यते तस्य दत्तं पश्चात्‌ यथा तथा ॥ १४ ॥ 
[३४] न द्वयं नाद्यं यस्य न बोधिः सहिलक्षणा | 
निराशोऽसो महायोगो सर्व्वाकारगतिं गतः ॥ १५ ॥ 
आदिकर्म ययोदिष्टं anal सब्वयोनिभिः | 
श्रून्धताकरुशाभिन्नं यद्‌ बोधौ ज्ञानमिष्यते ॥ १६॥ 
AUTAT: JAAT नान्धा करुणा खरनायिका | 
संस्कृत्य न वयं ब्रमो TAA त्‌ | PARA ॥ १७ l 
घटा देग्रहणेयस्य ध्यानसातव्ययोगतः | 

VASA ASTAS: सव्वाकारकविग्रहः ॥ १८॥ 
== म |ना धर्म्मो बोधः सम्भोगलक्षणः | 

तदेव निर्म्मितश्विचः निजः सव्वस्वभावतः ॥ १९ ॥ 
यदनेन समासादि पुण्यं पुण्यवता मया | 

तेनास्तु सकल लाको बुञ्दबोधिपरायणः ॥ २० ॥ 


| महायानविंशिका समाप्ता ॥ 
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१७ | निबधपञ्चक | 


qs बुद्धं जगत्‌ शुद्धं दन्दबोधे न वन्धनाः | 
MEYA महाबुद्दः कि ag बुद्शासने॥ 2 ॥ 
sé निइत्तप्रतिपक्षतक््तफलविकसख्पस्य | 
सहजं निर्बंधभाजः स्वाभाविकं wu?) ॥ २ ॥ 
ज्ञानमनाविलं श्रन्यमनासोगङपात्मकम्‌ | 
AMG जायते तच्च स्वभावाभाववञ्जिंतम्‌ ॥ S ॥ 
अनेन निबेधप्रतिरूपमाण्याति-- 
धर्माणां aaa वायुः] झपा वायुगेरी यसी | 
वायुः सम्वरसामय्थं वायुशुद्धा च सम्बतिः ॥ ४ ॥ 
अनेन [sua] निर्भरसहजोद्भारसुङ्गी रति-- 
हा कि ब्रमः कथं AA AA वाक नु ते जनाः | 
वदा इत्तिभवेट्‌ येषामनाभोगाथे(ः)शाख्तिनौ ॥ ५ ॥ 
waa करुणयाऽप्रतिष्ठितनिव्वचनाय AANT- 
नयाधभिमुक्तिकपुरुषदुल्लभतामावेदयति | 
सकम्मेखचबीजाद्वि मम्मच्छेदि फलं मम | 
नापराध्यो मया feat - - - प्येवं सहिते ॥ ई ॥ 
अनेन  स्वकम्मेरूचग्रथितोपहतमतिसकलसत्त्वपरि ग्रहं 
कुव्वाणी बोधिसत्त्वानां हृद्यमाचष्टे | 


| निर्बेधपञ्चकं समाप्तम्‌ ॥ 
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१८ | मध्यकषट्क | 


चतुष्कोटिविनिम्मक्तं ज्ञानवस्तु सदददयम्‌ | 
क्ल्पश्रन्यमनालस्व्यं विदुः साकारवादिनः ॥ १ ॥ 
स्वसम्बित्तें| र ]नुच्छेदात्‌ नोलादौनामभासनाद | 
निमित्तानामनुत्पादात्‌ मध्यमाप्रतिपत्‌ AAT ॥ २ ॥ 
चतुष्कोटिविनिर्न्सुक्तः प्रकाशलौकलश्णः | 
माग्रोपमाददयश्वेष सिद्धान्तो | इ५] सानसङ्गतः ॥ ३ ॥ 
वस्तुश्चन्या तु या वित्तिर्निराकारा fewer | 
मध्यमा प्रतिपत्‌ सैव तत्पृष्ठे wasa: ॥ ४ ॥ 
प्रकाशी वाऽप्रकाशो वा तत्त्वतो नोपलभ्यते | 
सव्वथा$जातरूपत्वात्‌ मध्यमामपरे विदुः ॥ Q ॥ 
चतुष्कोटिविनिम्मृक्तः प्रकाशे देवतात्मकः | 

शा ]तादयस्वभावश्च ul तो |व्योत्पाद्माचकः ॥ ई ॥ 


| मध्थकेषट्क समात्तः | 


। छतिरियं महा पण्डितावधूतश्रौमद्द्वयवञ्जपादानामिति॥ 
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EN. 
«€ | प्रमपञचक | 
प्रतिभासो वरः कान्तः प्रतोत्योत्पादमाचकः | c 
न स्यात्‌ यदि रूतैव स्यात्‌ wer कामिनो मता ॥ १॥ 
श्रन्थतातिवरा कान्ता मूर्त्यां निरुपमा तु था | 
पृथक्‌ यदि कदाचित्‌ स्यात्‌ बद्धः स्यात्‌ कान्तनाथकः॥ I 
5 दम्पती शङ्कितो तस्मात्‌ गुरोरुपस्थितो पुरः | 
निजप्रोत्या तयोस्तेन साइजं प्रेम कारितम्‌ ॥ s ॥ 
वायुसहुरुपा णिडत्यमहा कोशलमी हशम्‌ | 
निजाबेधनिरालम्बावृभो जातावनुत्तरौ ॥ ४ ॥ 
सत्वलक्षणसम्पूणों चतुद्दयविवज्जितौ | 
0 सव्वभावस्वभावो च निःस्वभावौ सदोदितो ॥ ५ ॥ 


॥ प्रेम पञ्चकं समात्तम्‌ ॥ 
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"Hed करोत्यनालम्बः स्वाधिष्ठानबिभूषितः ॥ € ॥ 


सदस्द्योगहौनायै तथताये नमो नमः । | 

अनाविला यतः सैव बोधतो बोधिरूपिणों ॥ N 
न साकारनिराकारे तथतां ज्ञातुमिच्छतः । || । 
मध्यमाऽमध्यमा [sda] चैव गुरुवागनलङ्गता ॥ २ ॥ 
बोधिरसो भवेद्‌ भावः सङ्गं त्यक्का स्वभावतः | 
आसङ्गो आन्तितो यातो खान्तिरस्थानिका मता ॥ ३ ॥ 
किं तत्त्वं वस्तुनो रूपं रूपं चारूपकं यतः | ||| 
HEY च भवेद्‌ रूपं फलहेतुस्वभावतः ॥ ४ d | 
एवमेव रसा धर्म्मा निरासंड्रग निरास्पदाः | 

प्रभास्वरा अमी सब्बे यथाभरूतसमाधिना ॥ ५ ॥ P. 
यथास्रूतसमाधिश्च भवेत्‌ प्रस्थानचित्ततः | 

WAG जायते तत्त्वं यस्मात्‌ तत्‌ पदवेदिनाम्‌ ॥ Š ॥ 
ज्ञानज्ञेयविहौनं [तु] जग देवाद्ययं मतम्‌ | 
दयक्ौनाभिरोपश्च तथेव हि प्रभास्वरः ॥ ७ ॥ 

एतत्‌ तत्त्वावरोधेन येन तेन यथा तथा | 
विदृताक्षा wag योगौ केशरीव समन्ततः ॥ ८ ॥ 
लाकध्मव्घतीतोऽसो उन्मत्तत्रतमाज्रितः | 


Ro | तत्त्वदशक | | 
: 


उक्तमनाविल्ं तत्त्वं अद्दयं यच्च भन्धते | 
समासममतो हित्वा ज्ञातुमहन्ति धौधनाः ॥ १० ॥ 


॥ तक्ष्दशकः समाप्तः | 


| छतिरियं पणिडतावधूताद्यवज्रपादानामिति ॥ 
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अमनसिकाराधारः | 
नमो बुद्धाय | 
अमनसिकार इतच बहवो दिप्रतिपन्त्राः । तत्‌ AfA- 
दाह अपशनब्दोऽयभिति, समासे सनस्कार इति भवितु- 
महति cnr, तत्पुरुषे ata वहुलमिति। [sd] 
अच वइलवचनात्‌ सप्तम्धाऽखगिति अलकतमासे छते 
अमनसिकार अमनस्कारः, त्वचि सारः त्वकूसारः, 
ष्ठिरः, शतानि रूपाणि सम्यद्यन्त, अतो मायमैपशब्दः | 
अपर आह, इन्त लक्षणसाधितमेवेद वचः कि च असिञ्चम्‌। 
तन्न, नानारूचतन्त्रेषु दृष्टत्वात्‌ आय्येसव्धविषयावतार- 
ज्ञानालाकालङ्गारमचायानस्हचें। अमनसिकारा धर्म्माः 
lO कुशलाः। मनसिकारा धम्मो अकृशल्ताः। WS— ° 
अविकल्पितसङ्गल्य अप्रतिष्ठटितमानस | 
अस्मृत्यसनसिकार निरालम्ब नमोऽस्तु ते ॥ 
तथा अविकल्पप्रवेशाधारण्यां बोधिसत्त्वो महासत्वः 
-सब्बविकल्पनिमित्तानि आकाशगतिकानि असनसि- 
5 कारतः परिवञ्जयति। अपरापराणि अ्नन्थविस्तरभयाद्‌ न 
लिस्यन्ते। इदानोमपरमाह :-- 
सौत्रान्तिकभेवेदं वचः, नसान्तिकं रूचान्तेषु FUATA | 
dal उक्त हि wa तत्त्वपटस्ते। [som| स्वरूपेण 
न चित्तं नापि चेतसम्‌ । तथा-- | 
20  भाव्यन्ते हि जगत्‌ सव्वं मनसा य(स्मा)न्र भाव्यते। 
अर्थात्‌ अमनसिकारेशेति गम्थते। अपर आइ, 
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अमनसिकाराघारः | $t 


तन्ल्नेईप्धस्ति, परप्रसज्यप्रतिषेधनञो विषयत्वात्‌ अभावो 
वाच्यः। aa, प्रक्रान्तस्थ प्रतिषेधः । यदि amas 
प्रतिसिद्ठात इति प्रसञ्चप्रतिषेधः। यथा seer 
राजदारा[:।| अयमर्थ[ः|। र्वन्नाम ता गुप्ता राजदारा 


"5 थत्‌ qme न पश्चन्तौति। अच न QARA: छतः | 


किं नाम राजदाराणां यत्‌ GAZNA प्रसञ्चं तन्नरिषिद्ञम्‌। 
अमनसिक्ारेऽपि नञो मनसिकरणं यद्‌ ग्राह्मग्राहकादि 
प्रसक्तं तन्निषिद्दम । न मनः, अतो न दोषः। यदा 
कश्चिदेवं बदति शाश्वत्रोच्छेदलछक्षणा मन| सि |कारः सम्मतो 
i0 भगवत तदोच्यते, शाश्वतोच्छदादिः मनसिकारो 
वाऽमनसिकारः। शतेन सव्यासङ्गहानिः क्रियते 
असनसिकारऽशब्देनेति। तथाचोक्तं भगवता, अविकल्प- 
प्रवेशधारथ्छां- केन कारणेन qaqa! अविकख्य- 
धातुरमनसिकार इत्युच्यते सव्वविकल्यनिसित्तसमति- 
5 क्रान्ततासुपादायेति। शते सव्वेविकल्यसमति[३७]- 
क्रामता दर्शिता भवति अमनसिकारशब्देनेति। पर्य्य- 
दासपझ्लेपि न दोषः, अब्राह्मणमानयेत्युक्तं ब्राह्मण- 
सहशस्य झच्रियादेरानयनं भवति, न तु विजातौयस्य 
कटादेः। अद्यापि निःस्वभाववेदनस्य संस्थितिः eur) 
I शतेन मायीपसादयवाद|: | स्थितो भवेत्‌। कुत उच्छ्द्वाद्‌- 
प्रसङ्ग इति? 
यदि चाच नञो व्युत्पत्ति क्रियते अकार- 
प्रधानोऽमनसिकारः शाकपार्थिववत्‌ मध्यपद्लापौसमासः, 
रतेन यावान्‌ मनसिकारः सब्धमनुत्पादात्मक इत्यथैः | 


25 क्क निर्दिष्टं भगवता अनुत्पादकारको अकार इति? तद्‌ 


यथा उक्तं च हेवजे मन्त्रपटले, अकारोमुखं सव्वधर्म्मा- 
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शामाद्यनुत्पन्नत्वात्‌ इत्यादि। अस्यार्थः, सव्वधर्म्माणां 
आद्यनुपन्नत्वात्‌ अकारो मुखं प्रधानं इत्यकारस्त्व- 
नुत्पन्नरलक्षणः योऽग्रः | तथा च नामसङ्गौतो : ˆ 
आकारः सव्ववर्णाग्रो महारथः ULATAT | 
महाप्राणो ह्यनुत्पादो वागुदाहारवञ्जितः ॥ - 
इति | यदि वा अकारो$च नैंरात्म्यावोजं तथा च 
za आलेरादि नेरादि नैरात्म्येति। एतेन सव्वसनसि- 
कारोऽनात्मकोऽस्वभाव इत्युक्तं च भवति। 
यदि वा-- 
आदिस्वरस्वभावा साधौति[ sca बुद्ध प्रकल्यिता । " 
सैव भगवती प्रज्ञा उत्पन्नक्रमबोगतः ॥ 
यदि वा अ इति प्रभाखरपदम्‌, मनसिकार इति | 
स्वाधिष्ठानपद्म्‌, अश्वासौ मनसिकारश्वेति अमनसिकारः। 
एतेन अमनसिकारादिपदेः अचिन्त्यप्रभास्वर खाधिष्ठान- 


5 पढ्‌ श्रन्यताकरुणा भिन्नयुगनद्वादयवा हिसम्बेद्नसा पा दित॑ 


भवतीति | 
l| अमनसिकाराधारः समाप्तः ॥ 


शाश्वतोच्छेद[ मित्युक्तं apa सोगतसम्मतम्‌ | 
प्रहत्यजातधन्सेषु विध्यपोहौ पर्शोवचः ॥ 
अस्तीति वढ्तो ब्रमो नास्ति wed विचारतः | 
नास्तौति वद्तो ब्रमः सव्व[ म |ख्यविचारतः | 
यथा यथा समारोपा जायन्ते तत्त्वयोगिनः | 
तथा तथा समारोपा इन्यन्ते तत्त्वयोगिना ॥ 
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व्रमनसिकाराधारः | <s 


| सहजो |ऽछच्रिमो यस्मात्‌ [तस्मात्‌] सङ्गो न साहजः। 
सुखं न सहजाद्न्यत्‌ सुखं चासङ्गलक्षणम्‌ | 
“ज्ञात्वा निःसङ्गतां नामनि [नि]बेधागतसत्सुखम्‌ | 
विश्वं खसमयं छत्वा मर्म[:] सहज सागरे ॥ 

ps मन्त्नतत्त्वस्थितो योगौ निःसङ्गाथप्रतिष्ठितः | 
भावांश्चासौ गुरून्‌ छत्वा निःस[क्ृविषयो | भवेत्‌ d 


॥ छतिरियं पण्डितावधूतश्री मद्द्यवञ्चपादानाम्‌॥ [३८] 


॥ समाप्तोऽयं ग्रन्धः ॥ 


^ 


ये धर्म्मा हेतुप्रभवा हेतुं तेषां तथागतो une | 
तेषां च यो निरोध ण्वंवादी HETIAU: ॥ 


| सुभं भूयात्‌ ॥ 


९ 
t 
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Printed. 

= = 
Wey शच्च 

= = 
"HS! eH ara 
=. = 
Wey शच्च 

> = 
an ana 
मुख्यत + +स्‌ मष्यतसं मतम्‌ 
पच्छाता पञ्चात्‌ 
विरात्‌ विरार 
उपायरदितप्रज्ञा उपायरहिता प्रज्ञा 
प्रोक्ताः आदि० प्रोक्ता आदि० 
हेतुदान० gaia. 


at e q - fC +. AX L3 w 
वोय्थेन्तभयोग्मेतं वौय्यैन्तभययोम्मेतस्‌ 


न्त in print should be = 
v A 


चर्य्धा च्य्यां 
सत्त्वाथाय सच्चार्थाय 
4AE च्यजखं 
शिक्षापदं दशेति शिचोपदेश इति 
धारयन्विति धारयन्तिति 
पाणात्‌ पानात्‌ 
शयनासनोच्छितात्‌ 
शयनासनादुच्छितात्‌ 
पाणात्‌ पानात्‌ 
gaia guia 
स्वाद्दात्मन स्वाहा इत्यनेन 
०निवेशितः सजल» 
०निवेशितसजलल ० 
प्रेमाकारा प्रमाकारां 
समुद्धरणस्‌ वाज्का० 
समुद्धरणवाज्छा ० 
मुदिताः मुदिताम्‌ 
च्यभिमन्त्रा च्यभिमन्त्य 
चित्त चित्तं 
= "NOT 
चारकां चारिकां 
Ear E CIE E IET 
शौलचन्दन लिम्ाङ्गा 
alto कोर्णा 
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यथोपदेश 
ARE. 
धारणो 
षट्मुखों 
त्रिघ्कान्धं 
aw 

< 
तगताय 
TA 
यावन्त afa 
कोय्य 
साम्बो व्स्यते 
qa 


Printe a L 
'यथोपदेशं 
स्यात्‌ षट्‌० 
धारणोम्‌ 
षएम॒खों 
चिष्कालं 
aad 
We 
तथागताय 
za 
यावन्त ifr 
कोय्यः 
संभोत्स्यते 
चान्त्यं 


यथामिलितान्नेषु यथामिलितान्येंष 


should be «ata 


afa यच्चिणि 

दारोतो० डारिति» 
should be द्वारौति० 

शान्तथ्य शान्त्यर्थं 

EE < 

द्देति द्देत्‌ इति 

अआञ्चमनादिकं 'घ्याचमनादिकं 


०समन्वागतसव्वेसत्त्वग the print 
should be ०समन्वागतः सव्वेसच्त्व 


०रासयः राशयः 

०निदानोत्तर ०»०निदानोक्त० 

“मितिः ofaa: 

दिनमदिनं दिममनुदिन 

वामतिवाडयेत्‌ वाऽतिवाद्येत्‌ 

mafe युगकारादि० 

योग० ane 

ज्ञातव्यं ज्ञातयः 

उपशान्त उपशायकः 
उपशान्तोपशायकः 

पापाना म्बजयेन्नित्यं 
पापानावजेयेब्नित्यं 
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Pago. Line. MS. Printed. Page. Line. MS. Printed. 
l0 I8 निवावयण्‌ निवारयन्‌ l4 24 समप्रद्दाणाय; faint, should be 
ll 3 कुशलान्येक कृशल्नान्येव रागप्रडाणाय, the leaf 9B of 
ll 7 qaa पर्यन्तं the Ms. is very faint ; much 
ll ]0 समादान समादानम्‌ has been obliterated. 
ll ]0 आ्ादिकम्मेसमादितः ा5 | faint, Hat भावनां ध्यायन्‌ 
सआदिकम्मेसमादितः खण्ड मतमाध्यायन्‌ wrong 
ll ll विप्रजन्या बिप्रजन्यः l5 3 निरूपयेत्‌ may be निरूपणस्‌ , 
ll l5 ofat “तिमिर l5 9 पुर्व्वारोप पूर्व्वारोपः 
ll 5 zq: uu l5 IO faint, may be अपर 
ll lS लभन्तां लभतां l5 l2 शमयिप्याम्येक॑ समयो स्यामेकं 
ll 20 After Yaar there is फला- wrong 
वस्या which I have omitted. | l6 5 अपेच्छते qaq 
ll 24 omna ०शासना० l6 8 लक्षणा” oma o 
ll 24 अन्तर्धान aayi lG 38 प्रणष्टे प्रनष्टे 
l2 l चिविधां त्रिविधा l7 2 sa ë mw ० 
2 2 चैति ufa l7; 6 ससर्गात्‌ संसर्गात्‌ 
2 5 चतुर्भिः प्रत्ययेः चतुभिप्रेत्ययेः ]7 8 परमसानु० परमाण्‌० 
wrong. |]7 ]3 विविश्तिः विश्तिः 
]2 5 बोधिचित्त बोधिचित्तं l7 ]5 परियः परिचयः 
I 7 wg: सप्त l7 6. निश्चिन्त्य निश्चित्य 
]2 l4 qam पार[मि]ताभ्यः IS 7 प्रतिभाषेन प्रतिभासेन 
l2 23 <q xu IS 2] तन्मयेति तन्मयस्‌ ॥ इति 
3 3 सुम्मताज्ञा सुगताज्ञा 8 25 «sd नचि तत्‌ जञातुं 
l3 8 ume ATE ]8 25 कदाचनः कदाचन 
]3 9 ०»शेवने ०सेवने ]9 5 सस्थित० संस्थित ० 
I3 22 mW afara l9 20 विवित्तित्ति विद्तिः 
I3 ]2 “«वबेदनां वेद्नाः | l9 26 परामर्षात्‌ परामर्शात्‌ 
]3 ]6 शमयानां समयानां 20 l चित्र चित्रे 
]3 20 योगिःभाजने योग्धभाजने 20 l Two letters dropped after 
I3 2] gana स्यूलापत्तिः शक्ति and the स्फ in print 
]3 24 समाप्तः should be warg[r]: but looks like क. 
the print has [T:] 20 3 wm यस्तत्र 
l4 2 ठुतैः aa: 20 8 Ms. qa print wz should , 
l4 4 “प्रकाश्नों “प्रकाशिनो be युग्मं 
l4 6 शोतान्तिक सौत्रान्तिक० 20 ]3 sr व्यनाभोगे 
l4 9 या यः 20 22 gaT जड़ौभावः 
l4 ]8 विदृत्तिः विश्तिः 20 26 बोधव्या बोध्यव्या 
The Ms. writes either faafa: | 2] 4 शेक० सेक० 
or faefa: just as it pleases. | 2 ]8 निर्म्माणात्‌ ०निर्म्माणात्‌ 
l4 20 All the eight letters are 2 23 faa चेयं 
faint, परा is a mere guess. | 22 2 ससंभेदा चअसंभेदादु 
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22. 9 
23 6 
23 2l 
28 24 
924 24. 
2 Ds T 
25 l4 
25 ]5 
25 23 
26 6 
20 22 
29 ° 2 
29 ]0 
29 l6 
29 ]l9 
30 
30 Ll 
30 20 
3l l4 
32 4 
32  ॥3 
32 20 
(32, 23 
33 9 
33 4 
33 ]7 
33 ]8 
33 22 
33 25 
34 = 
34 3 
34 5 
34 3 
34 20 


Page. Line. MS. 


( ६७ ) 

Printed, 
waste मायजनो 34 २२ 
चत्वारो किं चल्वारो कि should | 34 23 
चत्वारः fa | 3५ 25 
Sv: मोल्न s मोलं 35 l 
weret अविनाशो 35 7 
अदादि, अविनाशि, | 35 23 
वस्तु सन्ता वस्तुसत्ता 36 l 
स्वभावेण स्वभावेन 36 l 
च्या "HW 36 9 
चित्तचेत्तनया प्रविबेधितव्यः 36 9 

36 


चित्तचेतनया प्रतिवेदितव्यः 


च्यात 
संविदः 
०भिन्न 
मनु सु 
भज्यते 
त्यजः 


अजातो 
संविदा 
«भिन्न 
नस 
भण्यते 
त्यज 


डभयोरप्यन्तो दष्टो 


उभयोरपि zr: 


सझुरुरोसुष सङ्गुरोः Be 
०सुद्रस्था °मुद्रास्याः 

may be eqz स्थुः or मुद्राः स्थ॒ 
प्रत्यक्ष प्रत्यक्षं 
यदश्याद्धितं यत्साधितं 
दुःखिता दुःखिताः 
a वोच्य 
प्रज्ञाज्ञान प्रज्ञाज्ञानम्‌ 
SIERI साइश्यं 
शाल्यव्कुरुत्पत्तिः शल्यङ्करो त्पत्तिः 


repeats qaram Safafa 


मन्यमान्य।नं 


स्वच्छमास्थानं 


should be मन्यमन्यानां from 


another Ms. 
ष्यन्तगंतं 

fra: निर्देशः 
सजजस्वभावऽया 
agafa 
FENT 

सम्बल्लितं 

भूतते भूत 
मध्यान 


aaia 
निष्पन्दनिर्देशः 
सइजखभावा या 
सा धम्मेसुद्रेति 
sent 

wafaa 

भूततो GE! 
मध्यान्ह 


Printed. 
should be (:) after uat 
should be (:) after agnar 


०कारः “कार 
याया यासा 
पञ्चविध पञ्चविधम्‌ 
त्यभिधौ यते इूत्यभिधो यते 
कल्यान० कल्याण ० 
समाधि समाहि 
च्यालन।य क्षालन।य 
सिञ्चते सिञ्चते 


l8, ]9 पञ्चाभिषेकोःविद्याभिषेकः (द्यानु- 


गतविशुद्धधम्मेधातुज्ञानाक्मको 

वेरोचनस्वरूपः, च्या) पञ्चसु 

पञ्चाभिषेकः पञ्चसु 
अप्रतिछेतः सब्वेधम्म 

ao fa fares धम्पे 

पच्यन्ते स्यन्ते 
fafta: विस्फुरिता 

the (:) should be there 

in print, 
पद्धिषयात्मका षड्विषयात्मिका 
The whole sentence from 
प्रज्ञा्तानं to अपरे has been 
repeated at the top of leaf 
25 क. 


सरोमोन्न समोन 
अतिमैश्याक्षकल्ात्‌ 

अतिमैच्याक्र्यकलात्‌ wrons 
afao कल्पित० 
विजः बोजः 
प्रभातसन्ध्यात्मः प्रभातसन्ध्यात्म० 
ष्यारोनिक आरोलिक : 
grate afao 

should be 23t 

ITH TA aygo 
जाननन्तो जानन्तो (न) 
अन्य ० Bale 
“प्रसारिका “प्रसारिकां 


सुस्थितोःस्थानयोगतः सुस्थितः स्थान० 
qafa: क्षान्तिः 
अनुत्तरां अनुत्तरा 
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Page. Line. MS. Printed. 
44 20 माया मायां 
44 2] "zd ० अद्वित० 
45 7 कल्पिनायहे कल्पितापो हे 
wrongly print- 
ed as कल्पिता ate 
45 7 अनुभूनिः अनुभूतिः 
45 ]0 चिदेशितं तदिश्यते चिदेशित 
तदिष्यते 
45 ll *ल्लोकतात तदा ०लौकता तदा 
45 38 afa नाम्नौ 
should be arfa 
45 l4 ह्यप्रति्ा सप्रति 
46 ] बन्धे वन्दे 
46 8 रवमानाश्रवात्‌ रवमनाश्रवात्‌ 
47 3 बोधन्निस्पद्यते वोधान्निस्पद्यते 
48 l बौध’ EC 
48 3 यदिपोइविधो यद्यपोहविधो 
49 9 निःखभावताः निःखभावता 
49 ll «wana भाव्यादानं 
50 7 प्रजाययते प्रजायते 
50 ]0 w€ स्पष्टं 
50 2] विष्टा विद्ठा 
50 2] पद्संगतः पढ्‌ गतः 
52 l विपाकं विपाक 
52 2 विधि fafa 
52 6 जिनाक्षिकाः जिनाक्षिका 
53 7 wm: बोधिः 
54 7 ała qaa न नेद्‌ शाश्वतं 


Page. Line. MS, Printed. 

54 3 बुद्धा बद्धा 

55  l mmt WAAT 

55 7 बोडिः बोधिः 

55 l2 वय qu 

55 ]9 wary: समाम्ना 

56 2 ogg K equ 

56 4 सहजः usi E 
56 8 वायुगरो० वायुर्गरो० 

56 9 वायुसम्बरसामर््यं वायुः सम्वर साम्यं 
56 ]0 सचदजोद्भार० सदजोद्भार० 
57 4 निभितानां निमित्तानां 
57 8 ०सम्बुत्तिः ogafa: 

59 8 भा q 

59 l4 अभिनोपञ्च qiia 
60 l4 निमितानि afana ^ 
60 ]7 नमास्तिक न सान्तिकं 

6] 6 छत छतः 

6 7 प्रसञ्चतान्निपिद्धं प्रसञ्च तन्निषिदध 
60 9 aqa सम्मतो 

62 2 मुख मुखं 

62 4 Wat चकारः 

63 L ss faint सदजो 

63 2 “लक्षणः ०लक्षणस्‌ 

63 3 निसम्नतामनाम्नि वेधागतसत्सुखं 


निःसङ्गतां arfa निर्वेधागतसत्सुख 
निसङ्गोविसयाम्भवेत्‌ 
निःसङ्गविषयो भवेत्‌ 
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Critical editions of unprinted Sanskrit Works, edited by 
competent scholars, and published by the Oriental 
Institute, Baroda. 


BOOKS PUBLISHED. 


Rs. 4. 
Kavyamimamsa : a work on poetics, by Rajasekhara 
(880-920 A.D.) : edited by C. D. Dalal, and R. Ananta- 
krishna Sastry, I9l6. Re-issue. ]924 .. . 2-4 


This book has been set as a text-book by the Bombay 
१ and Patna Universities. 


Naranarayanananda : a poem on the Pourinic story of 
Arjuna and Krsna’s rambles on Mount Girnar, by Vas- 
tupala, Minister of King Viradhavala of Dholka, com- 
posed between Samvat I277 and I287, i.e., A.D. ]22] 
and ]2 edited by C. D. Dalal and R. Anantakrishna 
Sastry, I9I6 ०० T out of print 

Tarkasangraha: a work on Philosophy (refutation of 
VaiSesika theory of atomic creation) by Anandajfiana 
or Anandagiri, the famous commentators on S’ankara- 
carya’s Bhasyas, who flourished in the latter half of 
the l3th century: edited by T. M. Tripathi, I9I7 .. 2-0 

Párthaparakrama: a drama describing Arjuna's re- 
covery of thecows of King Virata, by Prahladanadeva, 
the founder of Palanpur and the younger brother of 
the Paramara king of Chandravati (a state in Marwar), 
and a feudatory of the kings of Guzerat, who was a 
Yuvaraja in Samvat 220 or A.D. 64: edited by 
C. D. Dalal, 9l7 .. ० . 0-6 


RastraudhavamSa: an historical poem (Mahakavya) 
describing the history of the Bagulas of Mayuragiri, 
from Rastraudha, king of Kanauj and the originator 
of the dynasty, to Narayana Shah of Mayüragiri by 
Rudra Kavi, composed in S'aka l5l8 or A.D. 596 
edited by Pandit Embar Krishnamacharya with Intro- 
duction by C. D. Dalal, 97 .. l-l2 


Linganu$asana: on Grammar, by Vamana, who lived 
between the last quarter of the 8th century and the 


first quarter of the 9th century: edited by C. D 
Dalal, I9]8 oo 50 .. 0-8 


Vasantavilasa: an historical poem (Mahakavya) des- 
cribing the life of Vastupala and the history of 


CC-0. Gurukul Kangri University Haridwar Collection. Digitized by S3 Foundation USA 


| 
I 
| 


w——— ran EN 


0. 


ll. 


l2. 


3. 


l4. 


5. 


6. 


l7. 


8. 


9. 


Guzerat, by Balachandrasuri (from Modheraka or 
Modhera in Kadi Prant, Baroda State), contemporary 
of Vastupala, composed after his death for his son in 
Samvat I296 (A.D. 240) : edited by C. D. Dalal, ]97 


Rupakasatkam : six dramas by Vatsaraja, minister of 
Paramardideva of Kalinjara, who lived between the 
2nd half of the l2th and the lst quarter of ]3th cen- 
tury: edited by C. D. Dalal, I9]8 : 


Mohaparajaya: an allegorical drama describing the 
overcoming of King Moha (Temptation), or the conver- 
sion of Kumarapala, the Chalukya King of Guzerat, 
to Jainism, by Yasahpala, an officer of King Ajaya- 
deva, son of Kumarapala, who reigned from A.D. I229 
to 232: edited by Muni Chaturvijayaji with Introduc- 
tion and Appendices by C. D. Dalal, I9I8 5d 

Hammiramadamardana : a drama glorifying the two 
brothers Vastupala and Tejahpala and their King Vira- 
dhavala of Dholka, by Jayasimhasüri, pupil of Vira- 
suri, and an Acarya of the temple of Munisuvrata 
at Broach, composed between Samvat I276 and I286 
or A.D. 220 and I239: edited by C. D. Dalal, 920. 


Udayasundarikathà : a romance (Campi, in prose and 
poetry) by Soddbala, a contemporary of and patronised 
by the three brothers Chchittaraja, Nagarjuna, and 
Mummuniraja, successive rulers of Konkan, composed 
between A.D. 026 and ]050: edited by C. D. Dalal 
and Pandit Embar Krishnamacharya, I920 


Mahavidyavidambana: a work on Nyàya Philosophy, 
by Bhatta Vadindra who lived about A.D. I2I0 to 
]274: edited by M. R. Telang, ]920 


Pracinagurjarakavysangraha: a collection of old 


Rs. A. 


I-8 


Y 
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Guzerati poems dating from l2th to l5th centuries’ 


D.: edited by C. D. Dalal, 920 
Kumarapalapratibodha: a biographical work in 
Prakrta, by Somaprabhacharya, composed in Samvat 
I24] or A.D. ]]95: edited by Muni Jinavijayaji, I920. 


Ganakarika: a work on Philosophy (Pasupata School) 
by Bhàsarvajüa who lived in the 2nd half of the IOth 
century: edited by C. D. Dalal, ]92] 


Sangitamakaranda: a work on Music by Narada: 
edited by M. R. Telang, 920 .. 50 


Kavindracarya List: list of Sanskrit works in the 
collection of Kavindracirya, a Benares Pandit (I656 
A.D.): edited by R. Anantakrishna Shastry, with a 
foreword by Dr. Ganganatha Jha, I92] .. 


Varahagrhyasutra: Vedic ritual (domestic) of the 
Yajurveda: edited by Dr. R. Shamasastry, l920 


Lekhapaddhati: a collection of models of state and 
private documents, dating from 8th to l5th centuries 
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20. Bhavisayattakaha or Paficamikaha: a romance in 
Apabhramsa language by Dhanapala (circa l2th cen- 
tury): edited by C. D. Dalal, and Dr. P. D. Gune, 923.. 6-0 
2]l. A Descriptive Catalogue of the Palm-leaf and Im- i 
portant Paper MSS in the Bhandars at Jessal- 
° mere, compiled by C. D. Dalal, and edited by Pandit 
. L. B. Gandhi, 923 de Be .. 3-4 
22,23. ParaSuramakalpsutra: a work on Tantra, with 
commentary by Ramesvara and Paddhati by Umanan- 
da: edited by A. Mahadeva Sastry, B.A. 2 vols., 923.. ]I-0 
94. 'Tantrarahasya: a work on the Prabhakara School 
of Purvamimamsa, by Ramanujacarya : edited by Dr. 


A.D.: edited by C. D. Dalal and G. K. Shrigondekar, 


R. Shamasastry, 923 

25,32. Samarangana: a work on architecture, town- l 
planning and engineering, by king Bhoja of Dhara 

. (lth century): edited by Mahamahopadhyaya T. f 
Gahapati Shastri, Ph.D. 2 vols., I924-925 ०० DD 

26, 4l. Sadhanamala: a Buddhist Tantric text of rituals, | 
dated ]]65 A.D. consisting of 3l2 small works, com- | 
posed by distinguished writers: edited by Benoytosh i 
Bhattacharyya, M.A., Ph.D. 2 vols. vol. I, ]925, & 


vol. TI. Shortly ०० 6० . 5-0 
27. A Descriptive Catalogue of MSS. in the Central 
० Library, Baroda. Vol. l (Veda, Vedalaksana and 
Upanisads), compiled by G. K. Shrigondekar, M.A. and 
K. S. Ramaswami Shastri, with a Preface by Dr. 
B Bhattacharyya, Ph.D. I925 do . 0-0 


28. Manasollasa or Abhilasitarthacintamani: an ency- 
.clopedic work divided into one hundred chapters, 
treating of one hundred different topics by Somesvarade- 
va, a Chalukya king of the l2th century: edited by 
G. K. Shrigondekar, M.A., 3 vols. vol. I. ]925 .. टे-2 


29. Nalavilasa: a drama by Ràmchandrasüri, pupil of 
Hemachandrasüri, describing the Pauranika story of 
Nala and Damayanti: edited by G. K. Shrigondekar 
and L. B. Gandhi, I926 š 


30, 3]. Tattvasangraha: a Buddhist philosophical work 
of the 8th century by S'àntaraksita, a Professor at 
Nalanda with Panjika (commentary) by his disciple 
Kamalasila, also a Professor at Nalanda: edited by 
Pandit Embar Krishnamacharya with a Foreword in 
English by Dr. B. Bhattacharyya, M.A. Ph.D. 2 vols. 
४926: ८० 00 00 .. 24-0 

33,34. Mirat-i-Ahmadi: with its Khatimae or Supple- 
ment: By Ali Mahammad Khan, the last Moghul 
Dewan of Gujarat: edited in the original Persian by 
Syed Nawabali, Professor of Persian, Baroda College, 

3 vols. (vol. I in the Press), vol. II. 926 4. ॥9-0 


2-4 
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35. Manavagrhyasutra: a work on Vedic ritual (domestic) 
of the Yajurveda with the Bhasya of Astavakra: 
edited with an introduction in Sanskrit by Pandit 
Ramakrishna Harshaji S'astri, with a Preface by Prof. 
B. C. Lele, 926 ०0 óc 

36. Natyásastra: of Bharata with the commentary of 
Abhinavagupta of Kashmir: edited by M. Ramakrish- 
na Kavi, M.A. 4 vols, vol. I, illustrated, 926 

37. Apabhrams'akavyatrayi: consisting of three works, 
the Carcari, Upadesarasayana and Kalasvarupakulaka, 
by Jinadatta Suri (l2th century) with commentaries 


A. 


5-0 


6-0 


edited by L. B. Gandhi 36 . Shortly 


38. NyayapraveSa, Part I (Sanskrit Text): on Buddhist 
Logic of Dinnaga, with commentaries of Haribhadra 
Suri and Parsvadeva: edited by Principal A. B. Dhru- 
va, M.A., LL.B., Pro-Vice-Chancellor, Hindu Univer- 


sity, Benares ac sc Shortly 


39. Nyayaprave$a, Part II (Tibetan Text): edited with 
introduction, notes, appendices, etc., by Pandit Vidhu- 
sekhara Bhattacharyya, Principal, Vidyabhavana, Vis- 
vabharati, I927 ० 56 50 0 

40. Advayavajrasangraha: consisting of twenty short 
works on Buddhist philosophy by Advayavajra, a Bud- 
dhist savant belonging to the llth century A.D 
edited by Mahamahopadhyaya Dr. Haraprasad Shastri 
M.A., C.I.E., Hon. D. Lirr. I927 ० 

42. KalpadrukoSa: standard work on Sanskrit Lexico- 
graphy by Kesava: edited with an elaborate introduc- 
tion and indexes by Pandit Ramavatara Sarma, M.A., 


l-8 


Sahityacharya of Patna. In two volumes, vol. I, I928. l0-0 


43. Mirat-i-Ahmadi Supplement: by Ali Muhammad 
Khan. Translated into English from the original» 
Persian by Mr. 0. N. Seddon, I.C.S. (retired) and Prof. 
Syed Nawab Ali, M.A. Corrected Re-issue, shortly. 


BOOKS IN THE PRESS. 


l. Rāmacarita of Abhinanda, Court poet of Hāravarsa (cir. 
9th century A.D.): edited by K. S. Ramaswami 
Shastri. 

2. Natyadarpana: on dramaturgy by Ramacandra Suri 
with his own commentary: edited by Pandit L. B. 
Gandhi and G. K. Shrigondekar, M.A. 

Natya$astra: Vol. II. edited by M. Ramakrishna Kavi. 

4. Jayakhyasamhita : an authoritative Paücharatra work : 
edited by Pandit E. Krsnamacaryya of Vadtal 

5. Buddhist works on Logic: containing reconstructed 
texts from Chinese, Tibetan texts and English transla- 
tion of Chinese texts of ancient authors like Nagarjuna 
Vasubandhu, etc. by Prof. Giuseppe Tucci of Italy 


o» 
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l0. 


2. 


०3. 


l4. 


Manasollasa or Abhilasitarthacintamani, vol. II. edited 
by G. K. Shrigondekar, M.A. 

A Descriptive Catalogue of MSS. in the Oriental 
Institute, Baroda, vol. II (S'rauta, Dharma and 
Grhya Sutras) compiled by the Library staff. 


A Descriptive Catalogue of MSS. in the Jain Bhan- 
dars at Pattan ; edited from the notes of the late Mr. 
C. D. Dalal, by Pandit L. B. Gandhi, 2 vols. 


BhavaprakaSana of S’araditanaya: an ancient work 
on Dramaturgy : edited by Pandit Ramaswami Shastri, 
Oriental Institute, Baroda and His Holiness Yadugiri 
Yatiraja Swami, Melkot. 

PrajfiopayaviniScayasiddhi of Anangavajra and Jna- 
nasiddhi of Indrabhiti: two important works belong- 
ing to the little known Vajrayana school of Buddhism 
(Sth century A.D.): edited by Dr. B. Bhattacharyya 
Ph.D. 

Sid@hantabindu : on Vedanta philosophy by Madhusü- 
dana Sarasvati with commentary of Purusottama: 
edited by P. C. Divanji, M.A., LL.M. 

Tathagataguhyaka or Guhyasamaja: the earliest and 
the most authoritative work of the Tantra School of 
the Buddhists: edited by Dr. B. Bhattacharya, Ph.D., 
Director, Oriental Institute, Baroda. 

Influence of Portuguese on the Asiatic Languages : 
Translated into English from Portuguese by Prof. A. X. 
Soares, M.A., Baroda College, Baroda. 


Persian Chronicle: history of the Safvi Period of 
Persian History l5th and l6th centuries by Hasan 
.Ramlu: edited by QC. N. Seddon, I.C.S. (retired), 
Reader in Persian and Marathi, University of Oxford. 

NaiijarajayaSobhisana: by Nrsimhakavi alias Abhi- 
nava Kalidasa, a work on Sanskrit Poetics and relates 
to the glorification of Naijaraja, son of Virabhüpa of 
Mysore: edited by E. Krishnamacharya. 


Rs. A. 
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PUBLISHED BY THE GOVERNMENT OF H.H. THE 
MAHARAJA GAEKWAD OF BARODA 


Gazetteer of the Baroda State. By Rao Bahadur Govindbhai H. 
Desai, B.A., LL.B., Naeb Dewan, Baroda State, and the late 
Principal A. B. Clarke, B.A. With map. 2 volumes, ]923, each, 
Rs. 5 " 


Census of India, 92l, Vol. XVII, Baroda. By Satyavrata 
Mukerjea, B.A., Subah, Baroda Division, formerly Superintendent 
of Census Operations, Baroda State. 


In three parts 92]-22— Rs. As. P. 
Part I Report ०० RIO) (SI () 

» II Imperial Tables .. 56 9 00 

» HI State Tables i 4 eee S280, 


— ee 


Mirat-i-Ahmadi, the Original Persian Text. Edited by Professor 
Nawab Ali. In 3 volumes. 


(Gaekwad’s Oriental Series. Vol. II, 7927, Rs. 79... Vols. I and III 
are in the Press.) 


English Translations of Vols. I and II are also in preparation. 


पुस्तकालय 
गुरुकुल क। गडी 
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